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PREFACE TO THE SECOND EDITION. 


THE wide and generous welcome which this 
little book has received has filled me with the 
deepest thankfulness; for whatever claim it may 
have upon the reader’s attention is due to the 
endeavour which I have made to let the records 
of the Gospels tell the simple fulness of their 
message; and it is, I believe, through the sym- 
pathetic and open-hearted study of the Bible 
that the largest hope of spiritual unity and 
spiritual victory is offered to us. We have need 
of great patience in the work and of great self- 
restraint. I have touched only upon one fragment 
of the revelation which the Bible discloses; but 
the same method is applicable to every part. 
And the:fulness of the Bible, apprehended in its 
historical development, answers to the fulness 
of life. If once we can see the variety, the 
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breadth, the long-suffering of the Divine dealings 
with humanity, as portrayed in the Old and New 
Testaments in different ways, we shall gain that 
courageous faith for a view of the whole world 
which is commonly sought by confining attention 
to a little portion of it. 

This Catholicity of the Bible—a Catholicity in 
subject and in application—is largely dependent 
upon the fact that the Bible is mainly historical. 
It has pleased Gop to reveal Himself in and 
through life. And the record of the revelation 
is literary and not dogmatic. From first to last 
Gop is seen in the Bible conversing with man. 
He speaks to man as man can hear; and man 
replies as he can use the gift of the Spirit. 
But word and answer alike are according to the 
truth of present human life. 

The records of the Resurrection present a 
crucial example of the form in which the divine 
revelation is given and received. The facts are 
related by the Evangelists just as any other facts. 
We learn their effect incidentally. We interpret 
them: we combine them into a whole: we find 
that they meet difficulties which beset our ex- 
istence: we take them into our lives. In this 
‘respect the readers now stand towards the record 
in the same relation as that which the disciples 
occupied in regard to the manifestations. Certain 
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presuppositions are taken for granted. The 
disciples acknowledged the authority of the Old 
Testament; they had recognised Jesus as the 
Christ: they believed that Gop could speak to 
men and make His Presence known among them. 
In like manner I have assumed that miracles 
are possible, and that the records of miracles 
are credible; that the Gospels are trustworthy 
documents; that the development of life cor- 
responds to a divine purpose. 

It has been said that this mode of procedure 
is ‘unscientific.’ The charge is vague, but as far 
as I understand it, I feel unable to admit it. It 
is certainly ‘unscientific’ to conduct an inquiry 
under the guidance of suppressed assumptions, as, 
for example, that miracles are impossible, or that 
the irreconcileableness of some of the phenomena 
of the Life of the Risen Lord with the phenomena 
of our present life prove that the view given of 
the Risen Life is legendary. But I see no reason 
why an inquiry pursued on a clearly specified 
basis may not be ‘scientific’ When the occasion 
arises I am prepared to defend what I have 
assumed, and I have done so elsewhere. Mean- 
while there is a farther use of the records for 
those who believe them generally which cannot 
rightly be neglected. Some perhaps even of 
those who are unable to concede all that is asked 
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will find it not without interest to see what the 
record teaches if we fully accept its authority. 
Each one must speak from his own experience ; 
but I know that to myself the subtle and 
unexpected harmonies, the lights on later difficul- 
ties, the complementary correspondences, which 
are found in the narratives, when every word is 
allowed to have its proper force, brings a new sense 
of revelation and of inspiration. 

It has been said again that if the different 
revelations of the Risen Christ had been presented 
to us in a different succession it would have been 
possible to find an instructive meaning and 
progress in the new order. No one can admit 
this more gladly than I do. In the case ofthe 
two narratives of the Temptation I have sought 
in another place to shew that there is a distinct 
lesson in the variation of sequence of the separate 
temptations in the narratives of St Matthew and 
St Luke. I fully believe that theincidents of the 
Lord’s Life have a fulness of significance of which 
now one part and now another can be suggested by 
the environment in which they are placed. But 
this conviction does not interfere with the reality 
of teaching suggested by the order in which we 
‘ actually find the facts presented to us. The 
question is simply What is the impression con- 
veyed by this particular arrangement? If this 
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impression gives a harmonious view of the growth 
of the full idea of the Resurrection that is enough. 

In the exposition of the recorded incidents 
of the Life of the Risen Lord I have confined 
myself entirely to the words of Scripture. I have 
sought to recognise the full force of every word 
and to add nothing of later commentary. In 
doing this I have been led to emphasise two facts 
which are, I believe, of the highest importance 
and clearly established by the documents; (1) 
that the Lord was not raised again to the natural 
human life, as Lazarus was raised; and (2) that 
the commission on the evening of the first Easter 
Day was given to the Church and not to any class 
in the Church. Both these facts have been 
questioned. It seems desirable therefore to state 
the evidence by which they are established a 
‘little more distinctly than I have done. 

1. The first fact seems to me to involve the 
essence of the whole revelation of the Risen 
Christ. If the Lord had been raised again to our 
present life, subject to death, there would have. 
been no pledge of a new human life: the chasm 
between the seen and the unseen world would 
have remained unbridged. No material, no 
physiological test could have established the 
fulness of the Truth which is required. Such 
a test would have established the fact of the 


Luke xxiv. 
13—3I. 
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raising of Lazarus; for the phenomena of the 
after life of Lazarus would have been wholly 
of the existing order. But these phenomena 
could have conveyed no revelation of that which 
lies beyond this present life. And if all the 
recorded phenomena of the Life of the Risen 
Lord had been in accordance with the phenomena 
of our present life, the conclusion would have been 
irresistible that His Life was identical with the 
present. In other words the physiological test 
would establish failure just at the point where the 
revelation is needed. This consideration can of 
course have no weight in the actual interpretation 
of the narratives, but it necessarily affects our 
judgment of them afterwards. 

St Luke places the contrasts of the new life of 
the Lord in the clearest view. He records three 
manifestations in his Gospel, and each one of 
them offers traits which shew that the Lord lived 
truly as perfect man and also that He did not 
live under the conditions which limit our present 
being. The history of the meeting with the two 
disciples on the way to Emmaus brings out 
vividly the reality of His manhood. The long 
conversation, the effect produced by it, the acts of 
blessing and breaking and distributing the bread, 
leave no room for mistake on this point on the 
part of two witnesses. Then follows the change: 
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when ‘their eyes were opened, ‘ He vanished out 
of their sight.’ 

In the next manifestation the order is in- Luke xxiv. 
verted. The change in» the condition of the ** 
Lord’s humanity is first shewn, and then after- 
wards its reality. He appears in the midst of the 
disciples in such a way that they ‘thought that 
they beheld a spirit.’ Then little by little, calling 
attention to His hands and feet, offering His 
person to their touch, finally eating before them 
of their food, He confirms their belief that it is 
He Himself. 

The third appearance is at the Ascension. Luke xxiv. 
The details are here less full. But the main °° °* 
contrast stands out clearly. The Lord is seen not 
by one but by many. He does not appear to 
them for a moment but accompanies them for 
some distance, ‘as far as to Bethany. Then in 
the act of blessing He is parted from them. 

The same features appear in the corresponding Acts i. 1— 
narrative in the book of the Acts. The inter- *” 
course between the Lord and His disciples ap- 
pears as natural, if only occasional, up to the 
final separation. His Life is a real life so far as 
He is shewn to them. But it closes as no present 
human life could close. 

The manifestations recorded by St John 
present the same oppositions. He records four, 
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24—29. 
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one to Mary Magdalene and three to ‘the dis- 
ciples.’ Apart from the fact that Mary did not 
recognise the Lord till He called her by name, 
two phrases in His address to her suggest the 
changed existence on which He had entered: 
‘Touch Me not, ‘I ascend.’ 

In the record of the manifestation to the 
disciples on the Easter Evening, St John notices 
expressly the fact which explains their amaze- 
ment. ‘The doors were shut’ when suddenly 
the Lord stood among them. In spite of this 
however they knew that He was the Lord, 
when He shewed to them His hands and His 
side. 

So it was in the manifestation ‘after eight 
days.’ But here the change is further revealed in 
that spiritual power which called out the confession 
of St Thomas. 

In the last manifestation described by St 
John, a strange mystery is seen to enfold the 
Lord’s Person, and yet the disciples ‘ knew that it 
was the Lord’ St Peter at last even ventured to 
ask Him a question. 

In the summary record of St Matthew the 
contrast is rather indicated generally, as in the 
last scene in St John, than distinctly brought 
out; but the impression conveyed by the narrative 
is the same as that left by St Luke and St John: 
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the Lord after the Resurrection is man, and yet 
in a glorified form of humanity’. 

Now it is impossible to separate the two parts 
of the narratives, so as to take that which speaks 
of phenomena answering to phenomena of our 
present life and to reject that which offers new 
phenomena. The two parts together give the 
apostolic testimony to what they experienced 
and believed. We have no evidence for the one 
group of facts apart from that for the other 
group. And the moral effect produced by the 
Resurrection is explained by their combination. 

At the same time the whole revelation of the 
new life is historical. The fact that the character 
of the life is different essentially from the 
character of our present life does not destroy, 
or, under the actual conditions, even weaken the 
power of testimony. It simply guards us against 
misinterpreting it. If it were supposed not only 
that the Risen Lord was the same Person as 
before but that He was raised to the same 
conditions of life as before, then His vanishing 
from Emmaus (for example) would be an in- 
superable difficulty; but if this phenomenon be 


1 The notices of the Risen Lord in the Appendix to St 
Mark’s Gospel (to Mary Magdalene, to the two disciples, to the 
eleven at the Ascension) are chiefly remarkable for the stress 
which is laid upon the disbelief of the disciples, the feeling of 
change, that is, which became the source of their power (v. 16). 
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taken in connexion with the. narrative which 
precedes, it helps to give that conception of a 
true human life realised under new conditions 
which illuminates our view of the other world. 

2. The first point of decisive importance for 
the interpretation of St John xx. 19—23 is the 
recognition of the fact that the incident is the 
same as that described in St Luke xxiv. 36—43. 
This is not, as far as I know, deliberately 
questioned though it is practically overlooked 
or suppressed. The importance of the fact lies 
in this, that St Luke gives the interpretation 
of the general phrase used by St John ‘the 
‘disciples’ (v. 19). This word is ambiguous in 
itself: it may mean ‘the apostles’ (John xiii. 5) 
or include others not in their number (John vii. 
3). St Luke says expressly that ‘the eleven and 
‘they that were with them’ were gathered together 
when the Lord stood in the midst (Luke xxiv. 
33 ff.); and, in accordance with this statement, 
St John appears to distinguish ‘the twelve’ from 
‘the disciples’ (v. 24 eis é« tav Swdexa, of Grow 
pabnrai; comp. vi. 66, 71). If ‘the disciples’ 
and ‘the twelve’ were convertible terms in this 
narrative it is most difficult to suppose that the 
Evangelist would have written: ‘Thomas one of 
‘the twelve was not with them [the disciples]... 
‘the other disciples therefore said to him’,..instead 
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‘of Thomas was not with them...the others there- 
‘fore said to him’..., or the like. 

If it be said that the particular commission 
may have been given to a part out of the whole 
company; it is sufficient to reply that such an 
assumption is not only perfectly arbitrary, but 
against the whole tenour of the record which does 
not admit without violence any change in the 
persons (v. 19 dzrov joav of waOnrat...réyer avTois 
Eipnvn vuiv. 20 &ecEev avrois...€yapnoay of 
padnrai... 21, eirev avtois...Eipnvn vypiv...duas 
... 22 Déyes avtois... 24 Owpas... ove Hv per 
avTav... 25 édXeyov of adrAos pabntai). Nothing 
can be closer than the connexion. 

The significance of the act itself is scarcely 
less decisive in favour of the view that the com- 
mission was given to the whole Church. The 
company gathered together were the represen- 
tative Church (Matt. xviii, 20), ‘the Body of 
‘Christ’ (Eph. i. 23). To this Body, as a whole, 
and not to any part of it, the Risen Lord 
communicates the virtue of His glorified Life. 
The Church as a living organization is to continue 
His work. His act of quickening is, as it were, 
a new creation (Gen. i. 27; i 7). It is a 
single act, complete in itself. There is not the 
least indication that it is to be repeated or 
commemorated. And if the Body is one with 
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a vital unity, it is hard to see how this gift of 
the Holy Spirit could be bestowed primarily upon 
a part of the organism. 

It has been said, I believe, that to hold that 
the commission was given to the whole Church 
is to hold by consequence that every member 
of the Church has in virtue of the corporate gift 
a right to exercise it individually. Such a 
statement appears to me to involve a strange 
confusion of thought. The very fact that the 
commission is given to the body renders it im-. 
possible for any member to exercise it except 
by the authority of the body. So much is 
involved in the simple conception itself; and 
this is not the place to inquire how the authority 
was in the fulfilment of the Divine counsel to be 
conveyed to a representative ministry. 

The truth admits of obvious illustration. In 
the individual body the different powers of thought, 
feeling, action, belong to the indivisible ‘I,’ but 
they are exercised through appropriate organs. 
In the corporate body the different rights of 
government belong to the body in its unity, but 
they are administered through appointed delegates. 
The gift of sight is made to the man who sees 
through the eye: the power of life and death is a 
right of the state, which exercises it, in various 
senses, through the judge and the executioner. 
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No one would argue that, because man has the 
power of vision, every organ in his frame may be 
expected to see; or that because the state can 
take the life of a criminal, a citizen may execute 
his neighbour. Nor is there any reason to sup- 
pose that in the noblest of all societies due provi- 
sion will not be made in the order of Providence 
for the administration of every gift with which it 
is endowed. But (may it not be said by the very 
necessity of the one Body, one life?) every corpo- 
rate gift is made to the Body and neither to all the 
members individually nor to some.of the members. 
When the Body is quickened and endowed, then 
the Spirit works out its purpose through the 
several parts. 

It is indeed a general law of life that the dif- 
ferentiation of organs answers to the increasing 
fulness of life. The particular power of the 
living being finds expression through the organ. 
The organ is necessary for the due exertion of the 
power; but the power does not primarily belong 
to the organ or lie in it as apart from the whole. 
It is quite true that the man could not see with- 
out the eye; but it is at least as true that the eye 
could not see if the man ceased to live. 

With this later distribution and fulfilment of 
special functions we are not now concerned. Pro- 
vision was made during the Lord’s earthly ministry 
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for a special work of the twelve, and their work 
seems to have been further defined during the Forty 
Days (Acts i. 2); but this definition of organic 
function lies outside the great commission to the 
Church as the Body of Christ. This commission 
found its counterpart and completion on the day 
of Pentecost, when the prophecy of Joel was ful- 
filled, and the Spirit was poured potentially upon 
‘all flesh’ represented in the infant Church. 

It was perfectly natural that when the Church 
was definitely organised the gift which was made 
to the Body should be regarded in special or even 
in exclusive connexion with the organ through 
which it was administered. A single passage of 
Firmilian will give the current interpretation of 
later times: hine intelligi potest quod soli Petro 
Christus dixerit: Quecumque ligaveris super ter- 
ram, erunt ligata et in caelis; et queecumque solveris 
super terram erunt soluta et in caelis (Matt. xvi. 
19); et iterum in Evangelio quando in solos Apo- 
stolos insufflavit Christus dicens: Accipite Spiritum 
Sanctum. St cujyus remiseritis peccata, remittentur 
wl; et st cujus tenueritis, tenebuntur (Kp. ad 
Cypr. c. xvi.). On this passage it is sufficient to 
observe that Firmilian (characteristically) omits to 
refer to the words in Matt. xviii. 18 f. which were 
addressed to ‘the disciples.’ 

But in spite of this natural and dominant 
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limitation of the endowment, there are abundant 
signs that the fuller original meaning was not lost. 
Basil, when treating comprehensively of the rela- 
tion of the Holy Spirit to the Son in the work of 
Creation and Redemption, gives clear expression 
to the truth on which I have insisted: xal é« 
VEKPOV AVAaTTAVTOS OUK aTrerelTETO. avaKaivifov 
yap Tov avOpwrov 6 KUpLos Kal, NY aTaOETE YapLV 
€x Tov éuhvonpatos Tod Oeod TavTny TaN aTrodL- 
dovs, éuduonoas eis TO Tpocwmov Tav paOnTtar, 
ti dnov; AdBerte Ivedua” Ayiov dv twav adjre 
Tas apaptias, apievtar’ Kal av ‘TWOV KpAaTHTE, 
xexpatnytas (de Sp. 8.). 

Augustine in his comment upon the passage of 
the Gospel (and his words are repeated by Bede) 
says: Ecclesize caritas, que per Spiritum Sanctum 
diffunditur in cordibus nostris, participum suorum 
peccata dimittit; eorum autem qui non sunt ejus 
participes tenet. Ideo posteaquam dixit: Accipite 
Spiritum Sanctum, hoc continuo de peccatorum 
remissione ac detentione subjecit*. 

1 Compare De Doctr. Christ. i. 18 Has igitur claves dedit 
Ecclesiae suae ut quae solveret in terra, soluta essent in caelo ; 
quae ligaret in terra, ligata essent in caelo; scilicet ut quisquis 
in Ecclesia ejus dimitti sibi peccata non crederet non ei dimit- 
terentur; quisquis autem crederet seque ab his correctus aver- 
teret in ejusdem Ecclesie gremio constitutus eadem fide atque 
correctione sanaretur. Quisquis enim non credit dimitti sibi 


posse peccata fit deterior desperando...See also Sermo Ixvii. 2 ; 


Enchir. 65. 
c2 
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A passage of Gregory the Great is of singular 
interest. Commenting upon Job xxxvil. 2, Audvet 
auditionem in terrore vocis ejus et sonum de ore 
illius procedentem, he says: Sonus igitur de ore 
Domini procedit cum consubstantialis ei Spiritus 
ad nos per Filium veniens surditatem nostree 
insensibilitatis rumpit...Potest ergo et per terrorem 
vocis vis formidinis et per sonum oris dulcedo 
consolationis intelligi, quia quos Spiritus Sanctus 
replet, prius eos de terrena actione terrificat et 
postmodum spe celestium consolatur, ut tanto 
post confidendo de preemiis gaudeant quanto prius 
sola supplicia conspiciendo metuebant. Hine est 
quod de Unigeniti Spiritu quasi de hoc oris sono 
Paulus dicit: Non enim accepistis spiritum servitutis 
iterum in tumorem sed accepistis spiritum adop- 
tions filiorum in quo clamamus, Abba, pater (Rom: 
viii. 15). Hine per semetipsam Veritas dicit: 
Accipite Spiritum Sanctum, quorum remiseritis 
peccata, remittuntur ws; et quorum retinueritis, 
retenta sunt. Kcce conversorum terror vertitur in 
potestatem, quia dum mala sua pzenitendo pu- 
niunt usque ad exercendum judicium ascendunt ; 
ut hoc in Deo posse accipiant quod prius de Deo 
ipsi metuebant. Judices quippe fiunt qui super- 
num judicium perfecte timuerunt et aliena jam 
peccata incipiunt dimittere qui prius formida- 
verant ne retinerentur sua (Moralia xxvii. c. 17). 
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This wide interpretation of the promise is the — 
more worthy of notice because in a later passage 
on Job xxxvill. 10f (Moralia xxviii. c. 18) he 
refers it specially to the Apostles. 

One other illustration may be added from a 
later writer of singular originality and power. 
Rupert of Deutz in his commentary on the pas- 
sage carefully combines the narrative of St Luke 
with that of St John and adds: Non tamen 
arbitramur quod wndecim apostolos et omnes qui 
cum isis congregati fuerant obambulando singula- 
tim cuique insufflaverit aut quod stans in medio 
eorum uno anhelitu tam grandem flatum emiserit 
ut cunctos afflaret simul corporaliter et hujusmodi 
flatu attactis dixerit: Accipite Spiritum Sanctum 
...Ergo sic potius insufflavit non quomodo homo 
sed quomodo Deus qui antequam homo fieret 
insufflasse legitur. Formavit enim Deus hominem 
de limo terre et inspiravit seu (ut in LXX habetur) 
insufflavit in faciem ejus spiraculum vite (Gen. ii. 
7). Qui ergo tune insufflavit ut fieret homo in 
animam viventem nunc idem insufflavit ut anima 
viventis hominis Spiritum Sanctum acciperet... 
Ex tunc una sancta Catholica Ecclesia per totum 
orbem baptizando in nomine Paitris et Filii et Spi- 
ritus Sancti peccata remittit’. 


1 Tt is of deep interest to notice how perfectly our own 
formularies recognise the gift to the Church, and the adminis- 
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The two facts which have been touched upon 
answer to truths which seem to be of the highest 
moment for the relief of our present perplexities 
and distresses. The life of man which is now 
manifested under conditions open to our observa- 
tion is not necessarily bound by them. An exist- 
ence is indicated of which the words of St Paul 
hold true, ‘old things are passed away: behold 
‘they have become new.’ And by the side of the 
individual life another life is also revealed in that 
one Divine society, the Body of Christ, to which 
the life of every individual believer is a contribu- 
tory element and in which every individual life 
finds its consummation. 

Our powers fail in the endeavour to follow out 
the lines of reflection which are thus opened 
before us. Every conception which we form is 
necessarily confined by the limitations which now 
confine our human existence. These limitations 
hinder us from forming a final idea of the divine 
counsel or of the divine creation. But the fact 
of the Union of GoD and man in Christ gives 
stability to the foundations of thought, and assures 
us that we can trust the promises which spring out 
of the complementary phenomena of the Risen 
trative concentration of the gift in the special organ: ‘‘Our 


Lord Jesus Christ hath left power to His Church to absolve all 
sinners...and by His authority committed to me I absolve...’’. 
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Life of Christ. We cannot pursue them to their 
fulfilment. It is enough that they are seen to 
throw light upon the divisions caused by our pre- 
sent selfishness, and to point to a unity which is 
more real than all that disturbs it. 

The Cross is the symbol not only of death but 
of triumph also. The Death of the Lord is an 
‘exaltation.’ 

It has been indeed most disastrous for our 
whole view of the Gospel that a late age placed 
upon the Cross the Figure of the Dead Christ, and 
that we have retained it there. "The early Church 
rightly proclaimed that He ‘reigned from the tree.’ 
So it is that when the power of evil appears to be 
most dominant, His words cannot fail: ‘I, if I be 
‘lifted up out of the earth (dav vrwla é« THs ys) 
‘will draw all men unto Me,’ 


AYTON €AWKEN KEDAAHN YEP TIANTA TH EKKAHCIA, 
HTIC ECTIN TO COMA AYTOY, TO TAHP@MA TOY TA TANTA 
@N TIACIN TIAHPOYMENOY. 


Ba he WwW. 


PETERBOROUGH, 
July, 22, 1882. 


NOTICE TO THE THIRD EDITION. 


I HAVE carefully reconsidered these lectures 
before reprinting them; but I have seen no 
reason for modifying the exposition or the argu- 
ment. I have added a few references, and changed 
a few words but I have not made any important 
alterations. 


B. F. W. 


WESTMINSTER, 
July 5, 1884. 


PREFACE. 


pa following short studies are intended to 

serve as an Introduction or a Supplement 
to The Gospel of the Resurrection. It has been 
my aim in writing them to realise as distinctly 
as I could the characteristic teaching of each 
manifestation of the Risen Christ both in rela- 
tion to the first disciples and in relation to our- 
selves. The result is, I think, to place in a fuller 
light the circumstances under which the fact of 
the Resurrection was apprehended and the nature 
of the fact itself. The different narratives when 
examined together leave no room for the growth 
of faith in a delusion; and they shew adequately 
how the import of the new Truth was grasped. 
They enable us to understand historically, and 
this we may expect to have made clear, how the 
Apostles, starting from the views of the Person 
and Work of Christ which they had gained while 
they followed His earthly ministry, checked for 
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a brief space by the unexpected blow of the 
Passion, had their conceptions transfigured; and 
how the Christian Church was founded on the 
belief in the Ascended Lord. 

At the same time a patient endeavour to 
enter into the meaning of the several recorded 
incidents brings out the absolute originality and 
the prevailing power of the Truth which they 
combine to make known. ‘The idea of the Resur- 
rection was a new thing; and it is seen to pro- 
duce the effects of a new force. 

The Fact of the Resurrection as thus set 
before us explains the Life of the Church; and 
the Fact itself, or the belief in the Fact, is not 
explicable by any antecedent conditions apart 
from its truth. <A careful study of the evan- 
gelic record shews that there were no elements 
present in the society of the believers to produce 
such an idea as they slowly realised. There was 
no enthusiastic hope to create visions; still less 
to create visions which involved the sacrifice of 
cherished expectations. Everywhere it appears 
that a new thought is kindled by the successive 
manifestations of the Lord, for which earlier be- 
lief offered a sufficient foundation but no more. 

In this connexion the remarkable limitation 
of the manifestations of the Risen Lord must be 
noticed. When the lesson of the new Life was 
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once given it was not repeated. The revelation 
to St Paul, the revelation of ‘Jesus’ as ‘the Son 
of GoD’, completes the whole series. The visions 
of St Stephen and St John were of a different 
order. 

The mode in which this new thought is pre- 
sented strengthens the conviction that it could 
not have arisen spontaneously among the disci- 
ples. The Lord is revealed without any outward 
accompaniments of glory, and yet He brings with 
Him the effect of glory. There are no descrip- 
tions, as in later legendary histories, of any excep- 
tional exercise of His power. All that He does 
is presented as the manifestation of a true, uni- 
form, life. The contrasts which mark His en- 
trance into the conditions of earthly existence 
are uniformly noticed without emphasis and 
without surprise. We are led to see that when 
the disciples reflected upon the scriptural pro- 
mises of the Christ, and on their own earlier 
experience, the revelation of Jesus, alive after 
death for evermore, wholly changed and wholly 
the same, was in the truest sense of the word 
natural, a clear fulfilment of the one will of 
Gop. 

It is not strictly correct therefore to say that 
the first disciples believed simply on the testi- 
mony of their senses. What they were able to 
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see was the occasion of their belief, which rose 
beyond conclusions capable of being brought to 
such a test. And in the same way it is not 
strictly correct to say that we believe simply on the 
testimony of the Gospels. The narratives which 
have been handed down to us furnish us with 
a record of external phenomena which we exa- 
mine in connexion with the unfolding of that 
which is seen to be a vast discipline of the world, 
and with the experience of individual souls. The 
idea of the Resurrection once given justifies it- 
self It is, it may be said, an imterpretation, 
but it is the only adequate interpretation of 
the manifold phenomena which are set before us, 
confirmed by the life of Christ, by the life of men, 
by the life of man. 

The presupposition of Faith is that there is a 
Divine goal and progress in life. 

In the case of the first disciples this presup- 
position took the form of a belief in the Messianic 
promises embodied in the Jewish Scriptures and 
the Jewish history. At present it embraces a 
wider scope, and acknowledges that a.‘ growing 
purpose’ can be seen in the whole discipline of 
the world. The conviction that the Messianic 
hope was fulfilled in Jesus of Nazareth enabled 
the Apostles to enter into the meaning of the 
Cross, and through that of a spiritual kingdom. 
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The conviction that signs of a providential guid- 
ance are visible in the past records of humanity, 
pointing to man’s capacity for divine fellowship, 
enables us to grasp the fact of the accomplish- 
ment of man’s destiny in the Mission of the Son 
of Gop. 

This wider view of the bearings of the Re- 
surrection places its essential character in a true 
light. It is not properly an overwhelming fact 
attesting doctrines separate from itself, but a 
revelation which illuminates the whole range of 
human experience, all that we hear and see and 
feel. In this respect the Resurrection, like the 
Incarnation, must be regarded in relation to the 
divine idea of man as created in the image of 
Gop to gain the likeness of Gop, as well as in 
relation to the actual condition of man as fallen. 
It is in the latter connexion a beginning, a new 
creation, and in the former a consummation. The 
Incarnation gives the absolute pledge of the 
fulfilment of man’s destiny: the Resurrection 
shews that fulfilment already attained, as far as 
our present powers enable us to realise the truth. 
So it is that Christ, as raised from the dead, 
is spoken of as ‘the second Adam, in whom men 
are reborn, and also as ‘the head of the body, 
the Church’. The Resurrection, as answering to 
death, so far depended on the Fall; but the glory 
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of the Risen Lord, answering to the accomplish- 
ment of the idea in which man was created, is 
independent of it. We see in the Risen Christ 
the end for which man was made and the as- 
surance that the end is within reach. The Resur- 
rection, if we may so speak, shews us the change 
which would have passed over the earthly life of 
man, if sin had not brought in death. 

This view of the significance of the Resur- 
rection throws light upon problems which are 
now coming into sight. In the Risen Christ 
we see a type of humanity which is free from 
the accidents of time and place, while it em- 
braces with living sympathy each fragmentary 
type. By dwelling upon such a spectacle we 
come to see the practical consequences of the 
truth which is guarded (though with imperfec- 
tions which cling to human thoughts) by the 
doctrine that the personality of the Lord lies in 
His divine nature, so that in His humanity the 
separate individualities of men find a supreme. 
unity. 

A further advantage is likely to follow from 
a closer study of the manifestation of Christ thus 
_brought before us. It will forcibly remind us 
that our belief is in a Risen and Glorified Saviour. 
The earliest form of confession which was simply 
‘Jesus is Lord’, embodies the truth which we are 
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in danger of forgetting. Our endeavour must be 
not to recal the past work of Christ with the 
most vivid power, but to realise His present 
union with His Church. The fact of the Resur- 
rection passes into the personal fellowship which 
He has established through His Spirit. 


No one can study with concentrated attention 
any particular aspect of the revelation contained 
in Holy Scripture, influenced it may be by per- 
sonal tendencies, without fearing that he may 
have limited in some degree the breadth and 
freedom of the original record. As far as this 
is the case he will be the first to deplore the 
error and to warn others against supposing that 
a clear and harmonious view of the elements of 
truth is necessarily a complete view. He will 
certainly have learnt and be anxious to affirm 
that what he endeavours to set forth is the result 
of listening to the very words of the Bible, and 
that his power of apprehension is no measure of 
the fulness of the divine message. 

I am the more anxious to insist upon this 
truth, and to claim its application to all that 
I have written, because at the present stage in 
the progress of religious thought we seem to need 
above all things to enter with a living sympathy 
into the whole teaching of the Bible, in its many 
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parts and many forms; to realise with a histori- - 
cal, no less than with a spiritual insight, what 
lessons it conveys and in what shape; in order 
that, so we may be trained to recognise and to 
interpret the fresh lessons which the one Spirit 
is offering to us in other ways. 

The earliest scene of the first Easter Day 
finds not unfrequently a parallel in our own 
experience. We go, perhaps with costly offer- 
ings, to seek the Lord in the sepulchre. Happy 
shall we be if we welcome the reproof which lifts 
our thoughts to the realities of a higher world: 
Why seek ye the ling among the dead? He is 
not here, but 1s risen. 


Buxton, 
Sept. 5, 1881. 


INTRODUCTORY. 


THE GENERAL CHARACTER OF THE 
REVELATION AND OF THE RECORD. 


W. if 


“ETI MIKPON Kal 6 KOCMOC ME OYKETI BEGPE!, YMEIC 
Aé GewpeiTé ME” OTI Era Z Kal YMEIC ZHCETE. 


Yet a little while, and the world beholdeth me no more ; 
but ye behold me: because I live, ye shall live also. 
JOHN xiv. 19. 


THE GENERAL CHARACTER OF THE 
REVELATION AND OF THE RECORD. 


ib the following chapters I propose to consider INEROD EC: 
the various records of the manifestations 
of the Risen Christ which have been preserved 
in the Gospels, so far as they give us a revela- 
tion of His Being and His Work, so far as they 
help us to gain a right view. of His unchanged 
Person; to apprehend, according to the measure 
of our powers, the conditions of that glorified 
human life on which He has entered; to under- 
stand more vitally the fact and the mode of His 
abiding Presence ; to rise, if it may be, to a more 
energetic conception of the real union of the 
seen and the unseen which He has established 
and made known. In doing this it is not my 
object primarily to meet difficulties or to attempt 
to prove an article of our common faith. I wish 
at first to go back in feeling to the first Easter 
Morning, and then to trace again, as the Evan- 
gelists have traced for us, the growth of the new 
great thought of life which was on that day given 
to the world till it was held in its fulness. I 
wish to learn, and, as I may be enabled, to point 
1—2 


4 The Record of the Revelation 


INTRODUC- out, the meaning of each detail in the several 
narratives of the Lord’s appearance. I wish to 
ponder and to wait where light has not yet come. 
Such a course of patient reflection brings an 
assurance deeper and more abiding than any 
answer to isolated objections. It places the 
whole history before the student in the power 
of life; and the sense of life carries him beyond 
the limits of the letter. 

But before entering upon the examination of 
the separate Evangelic records, it will be neces- 
sary to notice some of the features which mark 
the whole history. And it must never be for- 
gotten that the history is not a history of the 
Resurrection, but a history of the manifestation 
of the Risen Christ. The fact of the Resurrection 
is assumed, but it is nowhere described. <A veil 
lies over all beginnings. When this original 
limitation of the subject is firmly held, we have 
still to endeavour to apprehend the general 
conditions under which the revelation was made, 
and the general form in which it has been pre- 
served, in order that we may be able afterwards 
to understand better the constituent parts of it. 

We have, then, to consider the character of 
the revelation itself, and the character of the 
record of the revelation. 

1. It will be most convenient to take the 
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second point first. And in regard to the record of rrropvc. 
the revelation, we cannot but be struck, as every- ea 
where in the memorials of Christ’s work, by 
observing how little is’ told us of all that was 
known. Of the forty days during which the Lord 
was seen, how few, five or six perhaps, can be 
connected with any vision. Of all the things Acts i. 3. 
which He spake concerning the Kingdom of God, 
how few sentences, so far as‘we know, have been 
committed to writing. Of the light which He 
poured upon the Scriptures concerning Himself, Luke xxiv. 
beginning from Moses and from all the prophets, 7 
how few rays have been preserved for the illu- 
mination and kindling of our hearts. 

Again, if we seek to make a connected picture 
of the events of the first Easter Day, and to 
arrange the several scenes in. due connexion of 
time and place, it is at once evident that there 
are great chasms in our knowledge, and we learn 
patience in regard to that which is uncertain or 
perplexing. We perceive that the difficulties by 
which the outward history is beset spring from 
the abundant fulness of circumstances of which 
we know only isolated fragments. Here and there 
glimpses are given of facts which are not de-— 
scribed, of an appearance to St Peter, of an ap- Luke xxiv. 
pearance to St James. And elsewhere we feel oe es 
that silence was almost a necessity, It was not, 
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INTRODUC- for example, for us to read how the Divine Son 
in His glory met the Mother who had watched 
His long agony on the Cross. 

But while the record of the earthly manifesta- 
tions of the Risen Lord is thus fragmentary, each 
fragment is at the same time found to be in- 
structive with its peculiar lesson. This will be 
seen more plainly afterwards. Now it will be 
enough to observe that there is the greatest 
variety in the circumstances of the ‘recorded 
manifestations. The Lord appears to one and to 
many: to the loving, the waiting, the desponding, | 
the doubtful: in the garden, on the way, in the 
room, on the shore, on the hill-side. Now He is 
recognised at once, now slowly and with growing 
conviction. But with every variety of circumstance 
there is one effect. The natural impression is— 
not to go further now—that the revelation was 
given according to the need and the power of those 
who received it; and hence we are encouraged to 
conclude that by this means the record corre- 
sponds with the needs and powers of all Christians 
to the end of time. As the revelation was a 
discipline and preparation then, so the record 
is a discipline and preparation now. The record 
is fragmentary, but it is also divinely typical. 
That which is incomplete as a history is com- 
plete as a Gospel. 


The Revelation of a new life. 7 


2. If we now turn to the Revelation itself, nrropuc- 
two characteristics will at once strike us. It is Apes 
a revelation of new modes of human life: it is 
a revelation made only to believers. It is not 
the exhibition of the continuance of an existence 
with which we are already acquainted, but the 
indication of an existence for which we look. 
It is for the Church and not for the world, to 
strengthen not to overpower. 

The Revelation of the Risen Christ is indeed, 
in the fullest sense of the word, a Revelation; 
an unveiling of that which was before undis- 
covered and unknown. 

Nothing perhaps (if we may anticipate results 
yet to be established) is more surprising in the 
whole sum of inspired teaching than the way 
in which the different appearances of Christ after 
His Resurrection meet and satisfy the aspirations 
of man towards a knowledge of the unseen world. 
As we fix our thoughts steadily upon them we 
learn how our life is independent of its present 
conditions; how we also can live through death ; 
how we can retain all the issues of the past with- 
out being bound by the limitations under which 
they were shaped. Christ rose from the grave 
changed and yet the same; and in Him we have 
the pledge and the type of our rising. 

Christ was changed. He was no longer sub- 
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John xx. 


1g. 
Luke xxiv. 


3I- 


Acts i. 10. 


Luke xxiy. 


44: comp 
John Xxiy. 
inf, 
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ject to the laws of the material order to which 
His earthly life was previously conformed. As 
has been well said: “What was natural to Him 
before is now miraculous; what was before 
miraculous is now natural.” Or to put the 
thought in another form, in our earthly life the 
spirit is manifested through the body; in the 
life of the Risen Christ the Body is manifested 
(may we not say so?) through the Spirit. He 
“appears” and no longer is seen coming. He 
is found present, no one knows from whence; 
He passes away, no one knows whither. He 
stands in the midst of the group of Apostles 
when the doors were shut for fear of the Jews. 
He vanishes out of the sight of the disciples whose 
eyes were opened that they should know Him. | 
And at last as they were looking He was taken 
up, and a cloud received Him out of their sight. 
The continuity, the intimacy, the simple 
familiarity of former intercourse is gone. He is 
seen and recognised only as He wills, and when 
He wills. In the former sense of the phrase, He 


‘is no longer with the disciples. They have, it 


appears, no longer a natural power of recognising 
Him. Feeling and thought require to be purified 
and enlightened in order that He may be known 
under the conditions of earthly life. There is a 
mysterious awfulness about His Person which 
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first inspires fear and then claims adoration. INTRODUC. 
He appointed a place of meeting with His Matt. — 
Apostles, but He did not accompany them on™” ” iS 
their journey. He belongs already to another 
realm, so that the Ascension only. ratifies and 
presents in a final form the lessons of the forty 
days, in which it was included. 

Thus Christ is seen to be changed, but none 
the less He is also seen to be essentially the same. 
Nothing has been left in the grave though all has 
been transfigured. He is the same, so that the 
marks of the Passion can become sensibly present 
to the doubting Thomas: the same, so that He Luke xxiv. 
can eat of the broiled fish which the disciples had *” 
prepared: the same, so that one word spoken 
with the old accent makes Him known to the 
weeping Magdalene: the same, so that above all 
expectation and against the evidence of death, 
the Apostles could proclaim to the world that 
He who suffered upon the Cross had indeed 
redeemed Israel; the same in patience, in tender- 
ness, in chastening reproof, in watchful sympathy, 
in quickening love. In each narrative the mar- 
vellous contrast is written—Christ changed and 
yet the same—without effort, without premedi- 
tation, without consciousness, as it appears, on 
the part of the Evangelists. And if we put 
together these two series of facts in which the 
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Acts x. 41. 
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contrast is presented, we shall see how they 
ennoble and complete our prospect of the future. 
It is not that Christ’s soul lives on divested of 
the essence as of the accidents of the earthly 
garments in which it was for a time arrayed. It 
is not that His body, torn and wounded, is 
restored, such as it was, to its former vigour and 
beauty. But in Him soul and body, in the in- 
dissoluble union of a perfect manhood, are seen 
triumphant over the last penalty of sin. In Him 
first the corruptible puts on incorruption, and the 
mortal puts on immortality, without ceasing to 
‘be, so far as it has been, that in Him we 
may learn something more of the possibilities of 
human life, which, as far as we can observe it 
with our present powers, is sad and fleeting; 
that in Him we may lift our eyes to heaven our 
home and find it about us even here; that in 
Him we may be enabled to gain some sure con- 
fidence of fellowship with the departed; that in 
Him we may have our hope steadfast, unmove- 
able, knowing that our labour cannot be in vain. 
Now if this be so, if the Lord after His 
Resurrection laid open to men, as they could 
bear it, a new life, it will be evident upon reflec- 
tion that this knowledge could only be given to 
the faithful: God gave Him to be made manifest 
not to all the people but unto witnesses that were 


necessity to believers. 11 


chosen before by God. The Revelation was a irropuc. 


Revelation to believers. This is the second cha- 
racteristic which we have marked. If we com- 
pare the scenes of the Passion with the scenes 
of the Resurrection, we shall realise the signifi- 
cance of the contrast. If we compare the teach- 
ing of the Life of humiliation with the teaching 
of the Life of glory we shall realise its Divine 
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necessity. That which is of the earth can per- John iii. 


ceive only that which is of the earth. Our senses 
can only grasp that which is kindred to them- 
selves. We see no more than that for which we 
have a trained faculty of seeing. If then the 
Life of the Risen Lord had seen simply a reno- 
vation or a continuance of His former life, subject 
to the same conditions, and necessarily destined 
to the same inevitable close, then the experience 
of unbelievers would have been sufficient to test, 
the witness of unbelievers would have been ade- 
quate to establish, the reality of the Resurrection. 
But if it was a foreshadowing of new powers of 
human action, of a new mode of human being, 
then without a corresponding power of spiritual 
discernment there could be no testimony to its 
truth. The world could not see Christ, and Christ 
could not—there is a Divine impossibility—shew 
Himself to the world. To have proved by in- 
contestable evidence that Christ rose again as 
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Mark vi. 5. 
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Lazarus rose again, would have been not to con- 
firm our faith, but to destroy it irretrievably. 
Only the believer, who, however imperfectly, yet 
vitally had felt Christ’s power and known Him, 
could grasp and harmonise the two modes of 
the Revelation of His Person. On the eve of 
His Passion He had Himself shewn the condition 
of this future knowledge. Lord, what 1s come to 
pass, said one, that Thou wilt manifest Thyself to 
us and not unto the world? and the answer was 
given for all time: Jf a man love me...... my 
Father will love him, and we will come unto him. 


The answer was given for all time. The law 
which held in the Apostolic age holds still. The 
revelation of the Risen Christ, the revelation of 
that life which shall be, is of necessity a revelation 
to believers. Sympathy is the imperative con- 
dition of apprehending the Divine Presence. The 
knowledge of Him who is perfect God and per- 
fect man, the Conqueror of death, the unfailing 
Advocate, is reserved for those who love Him 
and strive to attain to His likeness. 


Yet a little while and the world beholdeth me 
no more; but ye behold me: because I live, ye 
shall live also. 


1% 
THE REVELATION THROUGH LOVE. 
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"ATAAGON OYN TIAAIN TIPOC AYTOYC O1 MAOHTAI, 
Mapia Aé ictHkel TIpdc ToS MNHMEI@ €Z@ KAAIOYCA. 
@C OYN EKAdIEN TIAPEKYYEN E€IC TO MNHMEION, Kal 
Bewpel Ayo arréAoyc éN AEYKOIC KABEZOMENOYC, ENA 
TIPOC TH KEaAH Kal ENA IIpOc ToIC TIOcIN, OnoY EKeITO 
TO CHMA TOY IHCOY. Kal A€roycIN ayTH ékeiNnol FYNau, 
Ti KAaleic ; A€rel aYToIc Ot! Hpan TON KYPION MOY, Kal 
OYK OIAA TIOY EOHKAN AYTON. TaYTa elToYca écTPAdH 
EIC TA OTIC), KAI BEwpeEl TON IHCOYN ECTATA, KAI OYK 
Hdel OT1 “IHcofc éctin. Aérel ayTH “IHcofce Tyna, Ti 
KAAIEIC ; TINA ZHTEIC; EKEINH AOKOYCA OT 6 KHTTOypdC 
€cTin Aérel ayt@ Kypie, el cy eB&ctacac ayTON, eimeé 
MO| TOY E9HKAC AYTON, KAT@ AYTON APO.  Aéerel 
ayTH “IHcoyc Mapiam. cTpaceica €KEINH Aérel aYTO) 
“EBpaicti “PaBBoynel (0 Aéretat Aiddckade). Aé€rel 
aytH ‘IHcof¥c MH moy dmToy, OYTO fap ANdBEBHKA 
Mpc TON TlaTepa’ Tropeyoy A€ TIPOC TOYC AdEAHOYC 
MOY Kal eiTté ayToIc ANABainad TIPdc TON TIATEPA MOY 
KAl TIATEPA YM@N Kal BEON MOY Kal OEON YMON. 
epyetat Mapidm H MaraaAHNH arréAAoyca Toc Ma@H- 
Taic Sti ‘E@paka TON KYPION Kal TAYTA ElTTEN ayTH. 


"ANACTAC AE TIPU! TIPOTH CABBATOY EANH TIPATON 
Mapia tH MaraadHNni, Tap ac éxBeBAHKel ém1TA Aal- 
MONIO. €KEINH TopeyOeica ATTHPPeEIAEN TOIC MET 
AYTOY FENOMENOIC TIENBOYCI Kal KAAIOYCIN’ KAKEINOI 
AKOYCANTEC OT! ZH Kal €6EAOH YT AYTAC HTTICTHCAN. 
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So the disciples went away again unto their own home. 
But Mary was standing without at the tomb weeping: so, as 
she wept, she stooped and looked into the tomb; and she 
beholdeth two angels in white sitting, one at the head, and 
one at the feet, where the body of Jesus had lain. And they 
say unto her, Woman, why weepest thou? She saith unto 
them, They have taken away my Lord, and I know not 
where they have laid him. When she had thus said, she 
turned herself back, and beholdeth Jesus standing, and knew 
not that it was Jesus. Jesus saith unto her, Woman, why 
weepest thou? whom seekest thou? She, supposing him to be 
the gardener, saith unto him, Sir, if thow hast borne him 
hence, tell me where thou hast laid him, and I will take him 
away. Jesus saith unto her, Mary. She turneth herself, 
and saith unto him in Hebrew, Rabboni; which is to say, 
Master. Jesus saith to her, Touch me not ; for I am not yet 
ascended unto the Father: but go unto my brethren, and say 
to them, I ascend unto my Father and your Father and my 
God and your God. Mary Magdalene cometh and telleth 
the disciples, I have seen the Lord; and how that he had 
said these things unto her. 

JoHN xx. 10—18. 


Now when he was risen early on the first day of the week, 
he appeared first to Mary Magdalene, from whom he had 
cast out seven devils. She went and told them that had been 
with him, as they mourned and wept. And they, when they 
heard that he was alive, and had been seen of her, dis- 
believed. 

[Marx] xvi. 9—11. 


‘O dé dramt@n me AramtHOHceTal yO TOY TaTpdc 
MOY, KAT@ APATTHCW AYTON KAl EMANIC@ aYT@ EMay- 
TON. 


He that loveth me shall be loved of my Father, and I wilt 
love him, and will manifest myself unto him. 
JOHN xiv. 21. 


THE REVELATION THROUGH LOVE. 


WE have seen in a summary review that the 

record of the appearances of the Risen Lord 
is fragmentary and yet divinely significant: that 
the revelation which it contains of One changed 
and yet the same enables us to realise, so far as it 
is needful or possible for us to do so, new forms of 
human existence, and to pass in faith to the realm 
of being beyond the grave. Asa Revelation the 
incidents preserved in our Gospels are complete: 
as a history they are most imperfect. The former 
truth will, as I trust, be established by the fuller 
examination of them which we have to make, 
The latter truth I simply restate with the object of 
- cautioning those who study the Gospels for them- 
selves against the perilous assumption that we 
are in possession of all the circumstances of the 
several events, so that we are bound either to 
arrange them in a harmonious whole or to con- 

W. 2 
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fess that differences which we cannot completely 
reconcile must be fatal to the. accuracy of the 
Evangelists. Much, I believe, will always remain 
uncertain; and the truest wisdom, the truest 
reverence, is to admit the difficulties which thus 
remain, sure of this that a fuller knowledge if it 
had been given us would have removed them. 

We have already spoken of the general charac- 
ter of the manifestations of the Risen Christ. If 
we go a step farther we shall see that they fall 
both historically and spiritually into two groups, 
those of the first Easter Day and those of the 
days which followed. The appearances on Easter 
Day seem to be mainly directed to the creation of 
an immediate present belief: those which took 
place afterwards to the establishment of a belief 
in Christ’s future and abiding Presence. All alike 
in different ways lay open the reality and the 
power of the spiritual life. But at first the true 
personal Resurrection of Christ in the fulness of 
Divine power is the one fact which is variously 
revealed to the loving, the desponding, the doubt- 
ing. Then the permanent connexion between 
Christ and His disciples is unfolded in successive 
scenes. The teaching of the one group culminates 


Luke xxiy. in the words: Handle me and see, for a spirit hath 
3h nax, not flesh and bones as ye behold me having; and 


2I. 


As the Father hath sent me even so send I you. 


of the Risen Lord. 19 


The other in the words: Go ye and make disciples 1. 
of all the nations...and lo, I am with you all the AOE 
days, even unto the end of the world. 


Bearing this distinction in mind we pass to 
the consideration of the separate revelations of 
the Risen Lord. And while there is much that 
is difficult to fix with precision in the recorded 
incidents of the first Easter Morning, the main 
features of the events stand out plainly in all the 
records. Women who had attended the Lord and 
wished to offer to Him the last ministry of love 
visited the sepulchre early on the first day of the 
week, and found the stone rolled away from its 
mouth and the sepulchre empty. They heard 
then the tidings of the Resurrection by an angelic 
message and bore the news to the disciples. So 
it was that love first sought the lost Lord; and in 
answer to love He also first revealed Himself. 
_The brief summary which has been preserved at 
the end of St Mark’s Gospel, gives the testimony 
of the early Church: Jesus when He was risen [Mark]xvi. 
early on the first day of the week appeared first to 
Mary Magdalene. Thus we know that the narra- 
tive of St John, which lies now before us, contains 
the first manifestation, the first words, the first 
command, of the Risen Lord. In this light every 
detail gains a fresh interest; and there is indeed 

2—2 


John xx, 
Io. 


John xx.2, 
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hardly a word in the record which if we ponder it 
does not add to the power of the lesson. 

The Apostles, St Peter and St John, who had 
been called to the sepulchre by Mary Magdalene, 
had returned to their own home. They had 
verified her strange tidings, and then they waited 
no longer. But Mary herself could not leave the 
spot. She thought only of what she apprehended 
as her loss; and stood there weeping. She did 
not venture to enter the sepulchre as the Apostles 
had done, but as she wept she took courage 
just to look in (wapéxuwev). Even then the one 
object on which she could dwell was her Lord. 
The vision and the inquiry of angels were unable 
to surprise or to rouse her. In reply to their 
question she repeats with two slight but signifi- 
cant changes (my Lord for the Lord, I know for 
we know) the words which she had before ad- 
dressed to the Apostles. She pays no further 
regard to their presence: she makes no petition 
for their help: They have taken my Lord, she 
replies shortly, and I know not where they have 
laid Him. It is as if this was the one burden of 
her thoughts. To all else she is blind and deaf. 
Half mechanically her grief found expression and 
then she turned back. She may have felt, as we 
often do feel without seeing, that some one had 
come near. She turned back and beholdeth—the 
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word and the tense mark the arrested, lingering 
gaze—Jesus standing, and knew not that it was 
Jesus. How indeed could she know? For her 
Jesus was the dead Body which she had seen laid 
in the grave, and which she had come to embalm. 
‘Her Lord’ was just that which symbolised and 
recalled His intercourse with her in old time. She 
could look back, but she could not look forward. 
Even so, Jesus saith unto her, Woman, why weepest 
thou? whom seekest thou ? 

His first words are thus an echo of the words 
of the angel: an echo and something more; for 
He does not pause at their inquiry. He addsa 
clause which half interprets the mourner’s sorrow, 
and the mourner’s error. The question Why 
weepest thou? is deepened, explained, invested 
with a power of sympathy by the further ques- 
tion: Whom seekest thow? Such sorrow, so the 
words imply, must be for a person and not for 
a thing: rightly understood, for the living and 
not for the dead. And the words were not wholly 
without effect. Mary Magdalene no longer, as 
before, simply sets forth her loss: that, she feels, 
is understood: and so she implies in the ques- 
tion which follows that the supposed gardener 
had divined her secret. Starting from the sense 
of fellowship she is so far moved as to look for 
some relief to her suspense. She, who had made 


John x, 3. 


[Mark] 
XV. 9. 
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no request to the angels, makes a request to the 
stranger, Sir, if thou—if thou a friend—hast 
borne Him hence tell me where thou hast laid Him, 
and I will take Him away. There is no need of ex- 
plaining who that ‘He’ is. There is no reckoning 
for the future. Love makes her strength appear 
sufficient for any effort. J will take Him away. 
I, a weak and lonely woman, will provide that our 
most sacred treasure shall hereafter be exposed to 
no risk. At this point we must suppose that a 
brief pause followed. Mary received no answer, 
and fell back to her former attitude of mourning. 
Simple human love had, as it seemed, done its 
uttermost and done its uttermost in vain. Then, 
in the crisis of her hopelessness, Jesus saith to her 
Mary. He calleth her by name as the Good Shep- 
herd, and in that personal address He awakens 
her true self, as when before He had cast out from 
her seven demons. The blinding veil of a self- 
chosen grief is torn off. She feels at once what 
she is and what the Speaker is to her. Simply, 
decisively, in word and act she expresses her new- 
born faith, and turning once again saith to Him in 
the Hebrew tongue—in the language of sacred con- 
verse and, as it seems, with the accent of Galilee— 
Rabbuni—my Master. 

Word and act express her faith, and express it 
both in its strength and in its failure. She wel- 
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comes Him whom she had lost, but she welcomes 
no more. She has no loftier title for Him than 
that which past experience had made precious, 
Master, Teacher, applied here only to the Lord 
after His Resurrection. She substitutes, as we 
can see, a knowledge of His true humanity for a 
knowledge of His whole Person, Divine as well as 
human. She thinks that she can now enjoy His 
restored Presence as in time past. She assumes 
that the return to the old life exhausts the sum of 
her Master’s victory over death. She would clasp 
His feet and hold with loving hands what was given 
back. Just as she would have been content before 
if only she could have found the dead Body which 
she had come to anoint, that Body which she called 
her Lord, so now she would be content if she 
could retain Him, as she seemed to see Him, in a 
corruptible or mortal body. 

Therefore in His reply Christ disciplines and 
raises her love. Touch me not, He says, or rather 
Take not hold of me, for I am not yet ascended to 
the Father. ‘Do not, that is, ‘cling to me, as though 
you could know me as I am through that which 
falls under the senses. Do not embrace that 
which is partial as though it were complete; for 
I am not yet ascended to the Father: I have not 
yet entered upon, or, as the idea may perhaps be 
better expressed, I have not yet revealed under 


John xx. 2. 
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the forms of time, that perfect communion with 
God in heaven which will give more than you can 
yet understand.’ There was indeed something 
beyond the outward restoration to earth which 
had to be realised before that fellowship towards 
which Maryreached could be established as abiding. 
When the Ascension, the last triumph, was appre- 
hended, then, and not till then, she would be able 
to enjoy uninterruptedly the intercourse which 
was as yet impossible. Christ had come back, not 
for one, but for many. Meanwhile therefore there 
was an office for her to fulfil. Her love did not 
lose its reward. As she had been the first to bear 
to the disciples the tidings of that which seemed 
to be her loss and theirs, so she was appointed to 
be the first to announce to them the coming and 
glorious change which crowned Christ’s work and 
established theirs. Go to my brethren, He con- 
tinued, and say unto them, I ascend unto my 
Father and your Father and my .God and your 
God. 

In this one brief sentence the final relation of 
Christ to His people is determined, that relation 
which holds for us. The thought of the Resurrec- 
tion as a mere outward fact is swallowed up in the 
thought of the Ascension, which is its spiritual 
interpretation. The message is not ‘I have risen,’ 
but ‘I ascend’: and not ‘I shall ascend,’ but ‘I 


the Resurrection I ascend. 25 


ascend.’ The revelation was in part a promise | 
as well as a fulfilment. The Lord’s work was 
done: but its import had to be progressively 
apprehended by men.. For Christ Himself the 
change from death to life, from humiliation to 
glory, was complete; but its fulness had to be 
made known to the Apostles. The ascent to the 
Father was the condition of the greater works John xiv. 
which they were todo. Accordingly the transform- sh 
ation which was at last symbolised by the visible 
taking up into heaven was being brought home 

to them during the forty days, as they gradually 
became familiarised with the nature of their 
Master’s higher life. And as Christ binds His John xx. 
followers to Himself in this His first greeting of ee 
victory, so at the same time He makes clear for 
ever the difference of being by which He is sepa- 
rated from them. They are ‘brethren,’ sons with 
Him of one Father, but sons otherwise than He 

is: they by adoption, He by essence: they in Him, 

He in Himself. Their Father is His Father, their 

God is His God, yet in different relations. The 
words sound to us from that first Easter message 
harmonising the contrasts and conflicts of our 
divided being, proclaiming earth to be heaven's 
ante-chamber, uniting without confounding the 
Divine and human. J ascend, Christ says, not to 

our Father, as if one term could embrace Him 


John xiv, 
21. 


[Mark] 
XV1. Q. 
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and His, not to my Father alone, not to your 
Father alone, but—to my Father and your Father 
and my God and your God. 

Such appear to be the stages in this first 
manifestation of the Risen Christ, in which He 
fulfilled His promise, J will manifest myself to 
him that loveth me. It was through the love of 
the weak that the Resurrection was announced to 
the Apostles. We can at once acknowledge the 
fitness of the Divine order; and if we observe in 
the unfolding of the marvellous history the blind- 
ness of self-concentrated sorrow, the haste, I had 
almost said, the wilfulness of love, and on the 
other hand the tenderness of Christ’s personal 
voice, His disciplining of mistaken devotion, His 
raising of imperfect faith, His injunction of an 
Evangelic charge, we shall see how we have init a 
clear exhibition of the significance of the Resur- 
rection as a beginning, a preparation, a pledge of 
our fellowship even now with a spiritual order, to 
which we are trained to strive forward, and which 
we are bound, according to our powers, to seek 
and to shew about us. We shall see how we have 
in it lessons which can never be out of date, a 
manifestation luminous for our own days. 


Not on the first Easter Morning only have 
those who have truly loved Christ, those who have 
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felt His healing power, those who have offered up 
all to His service, been tempted to substitute the 
dead Body for the living Lord: not on the first 
Easter Morning only have devout and passionate 
worshippers sought to make that which is of the 
earth the centre and the type of their service: not 

on the first Easter Morning only have believers 
been inclined to claim absolute permanence for 
their own partial apprehension of Truth: not on 
the first Easter Morning only, but in this later 
age I will venture to say more than then. For it 

is impossible when we look at the subjects and 
methods of current controversy not to ask our- 
selves sadly whether we ourselves are busy in 
building the tomb of Christ, or really ready to Matt.xxiii. 
recognise Him if He comes to us in the form of a 7? ‘ 
new life; whether we are fruitlessly mourning over 

a loss which is, in fact, the condition of a blessing, 

or waiting trustfully for the transfigurement of the 
dead past. It is impossible to open many popular 
books of devotion, or to read many modern hymns, 
without feeling that materialism has invaded faith 

no less than science, and that enervating senti- 
mentalism is corrupting the fresh springs of manly 
and simple service. It is impossible not to fear, 
when in the widespread searching of hearts men 
cling almost desperately to traditional phrases and 
customs, that we may forget the call of Christ to 


298 Faith hears the 


occupy new regions of thought and labour in His 
Name. 

The dangers are indeed most pressing, but the 
narrative on.which we have just dwelt, while it 
reveals their essential character brings to us hope 
in facing them. If the'love, in virtue of which 
alone they are formidable, narrow, misguided, in- 
tolerant, as it is, is also sincere, it cannot finally 
miss its true object. The love of Mary which at 
first hid Christ, none the less brought her to Him 
and Him to her. He appeared to her first, as we 
must believe, because she was most conscious of 
her need of Him. He in due time interpreted 
her need though she misunderstood it. She saw 
no more than she expected to see, but He 
opened her eyes to a truer vision. He made 
' Himself known through sympathy. Such is the 
law of His working. His earliest words to 
every suffering child of man will always be 
‘Why weepest thou? Whom seekest thou?’ The 
sorrow which partly veils the Presence quick- 
ens the search. And if the voice, when it comes 
to each one of us, awakens in the silence of our 
souls the true conviction that we do want a living 
Friend and Saviour and not a dead Body, some 
relic which we can decorate with our offerings 
or some formula which we can repeat with 
easy pertinacity, then we in our turn shall be 
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strengthened to bear the discipline by which 
Christ in His glory leads us to a fuller and truer 
view of Himself and of His kingdom. We shall 
endure gladly the removal of that which for the 
time would only minister to error: we shall be 
privileged to announce to others that He, whom 
we have found through tears and left in patient 
obedience, is moving onwards to loftier scenes of 
triumph: we shall learn to understand why the 
Lord’s own message of His Resurrection was not 
‘IT have risen’ or ‘I live,’ but ‘I ascend’: we shall 
listen till all experience and all history, all that is 
in the earth of good and beautiful and true, grows 
articulate with one command, the familiar words 
of our common service, Sursum corda, ‘Lift up 
your hearts’; and we shall answer in humble de- 
votion, in patient faith, in daily struggles within 
and without, ‘We lift them up unto the Lord,’ to 
the Lord Risen and Ascended. 





APPENDIX TO I. 


Kai dmreAOOFcal Tayy ATId TOY MNHMEIOY META PdBOY 
Kal YAPAC MEPAAHC EAPAMON ATTAEIAAl TOIC MABHTAIC 
ayToy. Kal idoy “lHcofc YTHNTHCEN ayTaic Agra@N 
Xaipete’ al AE MpoceABOYcal EKPATHCAN AaYTOY TOYC 
TIOAAC Kal TIPOCEKYNHCAN AYT@. TOTE AErEl aYTAIC 
6 ‘lncofc MH doBeicbe> ymdrete atarreiAate TOIC 
BAEAMOIC MOY [Nd ATTEABUCIN €IC THN FAAlAalaN, KAKEl 
ME OYONTAI. 


And they departed quickly from the tomb with fear and 
great joy, and ran to bring his disciples word. And behold, 
Jesus met them, saying, All hail. And they came and took 
hold of his feet, and worshipped him. Then saith Jesus unto 
them, Fear not: go tell my brethren that they depart into 
Galilee, and there shall they see me. 

Mart. xxviii. 8—10. 


[’ is difficult to determine the relation in which 
this narrative stands to John xx. 10—18. It 
has been held that St Matthew, giving a summary 
account of the manifestations of the Lord, has 
described the appearance to Mary Magdalene as given 
to the women generally, of whom Mary was the 
representative. Others again have maintained that 
the appearance to ‘the women’ was distinct from 
the appearance to Mary Magdalene, and granted 
to them on their way from the sepulchre while Mary 
still lingered there. In support of the first view it 
is urged that the narratives of St Matthew and 
St John, while they differ in details, agree in the 
most important features. In both cases homage is 
offered to the Lord in the same way (Matt. xxviii. 9 ; 
John xx. 17): in both cases He abruptly cuts it 
short by enjoining the deliverance of a message to 
the Apostles: in both cases He calls the Apostles by 
the unique title of ‘brethren’ (Matt. xxviii. 10; 
John xx. 17), 


On the other hand it may be replied that such 
coincidences correspond with the similarity of cir- 
cumstances: that the feelings of the women would 
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be in a great degree like the feelings of Mary, and 
so would be disciplined by the Lord in the like 
manner: that there is no improbability in two such 
revelations: that this being so, it is more reasonable 
to maintain the full natural sense of the two narra- 
tives, which implies two incidents. 

It is not material to our present purpose to choose 
between these two different views. The narrative 
of St Matthew adds nothing to that of St John 
in respect to the appearance of the Lord as a reve- 
lation of Himself. The general phrases ‘ All hail’ 
(Xaipere, v. 9), and ‘Fear not’ (v. 10), have a more em- 
phatic expression in the personal addresses ‘Woman, 
why weepest thou?’ (John xx. 15), and ‘Mary’ 
(John xx. 16). So also the connexion of the vision 
of the Lord with Galilee, suggests the idea which is 
presented in its most complete form in the announce- 
ment of the Lord’s Ascension in St John. 

The corresponding details which have been pre- 
served in the two narratives must be taken toge- 
ther. When so studied the message recorded by 
St John throws light upon that recorded by 8t 
Matthew. In this connexion it cannot but seem 
strange that many writers should have supposed that 
the command, Go tell my brethren that they depart 
into Galilee, and there shall they see me (Matt. xxviii. 
10), excludes the idea of manifestations of the Lord 
at Jerusalem. It would be equally just to argue 
that the message in St John, Go unto my brethren 
and say to them I ascend unto my Father... (John 
xx. 17), excludes all further manifestations what- 
soever. In each case a decisive truth was indicated. 
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Jerusalem was set aside from being the spiritual 
centre of the new kingdom (comp. Matt. iv. 15 f.), 
though the disciples tarried there that all the teach- 
ing of the Law might find fulfilment (Luke xxiv. 
48 f.). So it was that Christ was revealed in Galilee 
as the universal sovereign, although the disciples 
started from Jerusalem on the fulfilment of their 
world-wide mission (Acts i. 8). And again Christ 
was to be proclaimed in His Divine exaltation: His 
return to the Father was the condition of the greater 
works which the disciples were to accomplish. 
Thus the vision in Galilee and the ascent to the 
Father served to characterise the revelation which 
was to be given, 


It is worthy of notice that the Hebrew (Naza- 
rene) Gospel recorded (so far as there is direct in- 
formation) only appearances of the Lord at Jerusalem, 
to James (comp. 1 Cor. xv. 7), and ‘to those with 
Peter’ (Luke xxiv. 36 ff). 
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THE REVELATION THROUGH THOUGHT. 
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Kai iAoy AYo €2 ayT@n én ayTH TH Hepa 
HcaN TrOpeyOMENO! €iC KMHN ATIeYOYCAN CTAAIOYC 
€ZHKONTA amtd “lepoycaAHm, H ONoma “Emmaoyc, 
KAl AYTOI GMIAOYN TIPOC AAAHAOYC TIEPI TIANTODN 
TON CYMBEBHKOT@N TOYTON. Kal @féNeTO EN TO 
OMIAEIN aYTOYC Kal CYNZHTEIN [Kal] aytoc “lHcofc 
érricac CYNETIOPEYETO AYTOIC, OF AE GOAAMO! AYTN 
EKPATOYNTO TOY MH ETTIPN@NA! AYTON. eiTten AE TIPOC 
ayToyc Tinec of Adrol oyTo! OYc ANTIBAAAETE TIPOC 
AAAHAOYC TIEPITIATOYNTEC ; Kal ECTABHCAN CKYOPOTTOI. 
AmroKpideic A€é €ic 6NGMaTI KAedtrac EltteN TIPOC AYTON 
Zy monoc TrapoiKeic ‘lepoycaAHM Kal OYK EfN@C TA 
rENOMENA EN AYTH EN Talc HMépaic TAYTAIC ; Kal EITTEN 
aytoic TMoia; of Aé eiTan ayt@ TA epi Inco tof 
NazapHNoy, Oc €féNeTO ANHp TIPOHTHC AYNaTOC EN 
Epra Kal Adrwd ENANTION TOY GEO0F Kal TIANTOC TOY 
AdoY, OTIC TE TIAPEAWKAN AYTON O1 Apylepeic Kal Ol 
BPYONTEC HM@N EIC KPIMA BANATOY KAl ECTAYPA@dCAN 
AYTON. HMEIC A€ HATTIZOMEN OTI AYTOC ECTIN 6 MEAAQDN 
AyTpoYcOal TON ‘IcpaHA’ AAAA fe Kal CYN TIACIN TOYTOIC 
TPITHN TAYTHN HMEPAN drel Ad OY TafTa éréneTo. 
BAAA Kal FYNAIKEC TINEC €2Z HM@N €ZECTHCAN HMAC, 
FENOMENAI OPOPINAl ETT] TO MNHMEION Kal MH EYpoYcal 
TO COMA AYTOY HABAN AETOYCAI KAI OTITACIAN APPEAWN 
EWPAKENAI, O| AEFOYCIN AYTON ZHN. KAI ATIHABAN TINEC 
TON CYN HMIN €TIl TO MNHMEION, Kal €YPON OYTOC 
KAQG@C Al [YNAIKEC EITION, AYTON AE OYK EIAON. Kal 
aytoc elmeN TPOC ayToyc “Q ANGHTOI Kal Bpadeic TH 
KapAid TOY TICTeYeIN ET) TIACIN OIC EAAAHCAN Ol 
TPOPHTal’ oyyi TayTa Edel TAVEIN TON YPICTON Kal 
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And behold, two of them were going that very day to a 
village named Emmaus, which was threescore furlongs from 
Jerusalem. And they communed with each other of all these 
things which had happened. And it came to pass, while they 
communed and questioned together, that Jesus himself drew 
near, and went with them. But their eyes were holden that 
they should not know him. And he said unto them, What 
communications are these that ye have one with another, as 
ye wilk? And they stood still, looking sad. And one of 
them, named Cleopas, answering said unto him, Dost thou 
alone sojourn in Jerusalem and not know the things which 
are come to pass there in these days? And he said unto 
them, What things? And they said unto him, The things 
concerning Jesus of Nazareth, which was a prophet mighty 
in deed and word before God and all the people: and how 
the chief priests and our rulers delivered him up to be con- 
demned to death, and crucified him. But we hoped that i 
was he which should redeem Israel. Yea and beside all this, 
it is now the third day since these things came to pass. 
Moreover certain women of our company amazed us, having 
been early at the tomb; and when they found not his body, 
they came, saying, that they had also seen a vision of angels, 
which said that he was alive. And certain of them that were 
with us went to the tomb, and found rt even so as the women 
had said: but him they saw not. And he said unto them, 
O foolish men, and slow of heart to believe in all that the 
prophets have spoken! Behoved ut not the Christ to suffer 
these things, and to enter into his glory? And beginning 
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EICEABEIN CIC THN AGZAN AYTOY; Kal APZAMENOC ATO 
Moycéwe Kal A106 TANTON TON TIPOPHTON AlEpMH- 
NEYCEN AYTOIC EN TIACAIC Talc Fpadaic TA TrEpl EAYTOY. 
Kai Hirrican eic THN K(MHN OY ETTOPEYONTO, Kal AYTOC 
TIPOCETIOINCATO TIOPPWTEPON TIOpeyecOal. KAI TIAPE- 
BIACANTO aYTON Aé€rontec MeiNoN Me® HMON, OTI TIPOC 
ECTIEPAN ECTIN KAl KEKAIKEN HAH H HMEPA. Kal EIC- 
ANBEN TOY MEINAl CyYN ayToic. Kal éréneto én TH 
KATAKAIOANAI AYTON MET AYTOON AdBQON TON APTON 
€YAOPHCEN Kal KAACAC €TTEAIAOY AYTOIC’ AYT@N Aé 
AIHNOIYOHCAN 01 G@OAAMO! Kal ETTETN@CAN AYTON* Kal 
AYTOC Apanroc €réNeTO ATT AYTAN. Kal EITTAN TIPOC 
BAAHAOYe Oyyl H KapAlA HM@N KaAIOMéNH HN (dC 
EAAAEL HMIN EN TH OAG@ OC AIHNOIFEN HMIN TAC [pa- 
pac; Kai dnactantec aytH TH copa Yréctpepan eic 
“lepoycaAHM, Kal EYPON HOPOICMENOYC TOYC ENAEKA Kal 
TOYC CYN AYTOIC, AETONTAC OT! ONTODC HrepOH 0 Kyploc 
KAl POH ZIMWNI. Kal aYTO! EZHCOYNTO TA €N TH 
OAG@ GC EFN@COH AYTOIC EN TH KAdCEl TOY ApPToy, 


Met&a Aé tafta AYCIN @2 ayYTON TIEPITIATOYCIN 
EsanepwOH EN ETEPA MOPHH TropeYOMENoIC eic ArpON* 
KAKEINO!] ATTEAOONTEC ATTHCTEIAAN TOIC AolTTOIC’ OYAE 
EKEINOIC ETTICTEYCAN, 
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from Moses and from all the prophets, he interpreted to them 
in all the scriptures the things concerning himself. And they 
drew nigh unto the village, whither they were going: and he 
made as though he would go further. And they constrained 
him, saying, Abide with us: for it ts toward evening, and the 
day is now far spent. And he went in to abide with them. 
And it came to pass, when he had sat down with them to 
meat, he took the bread, and blessed it, and brake, and gave 
to them. And their eyes were opened, and they knew him ; 
and he vanished out of their sight. And they said one to 
another, Was not our heart burning within us, while he 
spake to us in the way, while he opened to us the scriptures ? 
And they rose wp that very hour, and returned to Jerusalem, 
and found the eleven gathered together, and them that were 
with them, saying, The Lord is risen indeed, and hath 
appeared to Simon, And they rehearsed the things that 
happened in the way, and how he was known of them in the 


breaking of the bread. 
LUKE xxiv. 13—35. 


And after these things he was manifested in another form 
unto two of them, as they walked, on their way into the 
country. And they went away and told it unto the rest: 


neither believed they them. 
[Marx] xvi. 12 f. 


"Erdreptal TH Hmépa TH TPITH KATA Tac rpadac. 


He hath been raised on the third day according to the 
scriptures. 


1 Cor. xv. 4. 


THE REVELATION THROUGH THOUGHT. 


qe are two ways, it may be said generally, —_u. 
by which we can attain the highest spiritual 
truth, the way of feeling, and the way of thought. 
The heart stirred by religious affection knows its 
own wants and directly recognises Him Who can 
satisfy them. The understanding quickened by 
a sense of Divine order in life comes to acknow- 
ledge Him in Whom the promise of the ages is 
fulfilled. So it was that on the first Easter Day 
the Risen Lord revealed Himself to Mary Mag- 
dalene and afterwards to the two disciples on the 
way to Emmaus, and through their contrasted 
experience prepared the disciples for the crowning 
revelation to the assembled body. He purified 
feeling and He disciplined thought, that His great 
commission might be welcomed and accomplished. 
The manifestation to the two disciples is closely Luke xxiv. 
related as a parallel, a contrast and a complement ** . 
to the manifestation to Mary Magdalene. Both 
were appearances to individual disciples; both 
were appearances to those who were sadly mourn- 
ing over a supposed loss; both were for a time 
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misinterpreted ; both were at last apprehended as 
laying open hitherto unknown spheres of Truth. 
So far they were alike, but in other respects they 
were widely different. That first appearance was 
granted to a loving woman, this to reasoning men: 
that was the elevation of personal devotion, this 
was the confirmation of social hope: that discloses 
to us something of the conditions of Christ’s Pre- 
sence, this discloses to us something of the manner 
in which the Presence is offered and realised. 

Thus the two revelations have remarkable 
features of likeness and difference; and when 
taken together the two signally illustrate the 
principle which has been laid down that the 
Evangelic records, however fragmentary (not con- 
tradictory) as a history, are complete as a revela- 
tion, They cover a large part of the separate 
experience of Christians. We can find in them 
each for ourselves the divine answer to our own 
characteristic difficulties, the sufficient pledges 
to assure us that Christ is waiting to help us; 
that He is ready on the one side to lift our affec- 
tions to a loftier realm than we have yet reached, 
and on the other to guide our reasonings to surer 
conclusions than we have yet gained. 

The first thing perhaps which strikes us in the 
history of the appearance to the two disciples as a 
history, is the fact that we know nothing more 


The two disciples unknown. 45 


of the disciples themselves than what the in- um. 
cident itself brings to notice. In this respect they 

were unlike Mary Magdalene, whose personality 
illustrates the inmost character of the lesson which 

she received ; for feeling is in its essence personal, 
while thought is in its essence impersonal. They 

were not Apostles; they were not (so far as it 
appears) in any way distinguished. Of. one of 
them indeed the name has been preserved; but 

of him we possess no more individual details; 

and the name Cleopas, though similar in sound to 

that of Clopas (Cleophas), the father of James, is John xix. 
wholly distinct from it. Of the other nothing can ;° oni 
even be conjectured with any probability. They 
appear, if I may so speak, as average men from the 
company of the first believers. For a brief space 

they stand in the full light of the Divine Presence; 

they shew their expectations, their difficulties, 
their weakness, their strength ; they deliver their 
witness and then they are lost in the church. They 

are lost, and at the same time the lesson which 

they had first been allowed to learn shaped the 
Apostolic interpretation of the Old Testament. 

But though these two disciples are themselves 
unknown, nothing can be more vivid or more 
natural than the picture which is drawn of the 
conflict of their thoughts. They had heard the 
first tidings of the Easter Morning, of the vision 
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of angels and of the empty tomb. But these 
vague and uncertain messages seemed to them 
wholly outweighed by the terrible and patent fact 
of the Crucifixion. ‘Such reports, partially con- 
firmed by some of the Apostolic company, were 
not even sufficient to keep them in Jerusalem till 
something more definite could be ascertained. 
They had once looked for a national deliverance. 
They had once hoped that Jesus of Nazareth was 
the promised Saviour: He that should redeem Israel. 
But that expectation was over. His death, so they 
concluded, had falsified their former belief. And 
even His Personal appearance to them, as they 
were then minded, would not have restored what 
seemed to have been taken away. But while this 
was so, they still clung loyally to so much of their 
original faith as was untouched by the tragic end 
of their Master. Like Mary, though in another 
sense, they held the dead Christ to be their Lord. 
They were not ashamed to reckon themselves still 
followers of the Crucified, They ventured to 
proclaim even to a stranger that He Who had so 
died was a mighty prophet. They assumed that 
His fate was the one chief subject of attention. 
Dost thow alone sojourn in Jerusalem, they said 


_ to their questioner, and not know the things which 


are come to pass there in these days? Such igno- 
rance, they implied, must be absolutely unique 
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among those who had come to the Feast. They still 
felt that the surprising rumours of the women, 
coupled with what their Lord had said more than 
once of a vision on the third day, might have 
some meaning which they had not at present 
learnt. Their debate was eager and earnest. But 
as yet their interpretation of the past barred the 
way to the fulness of faith. 

Such was their position, when 7 came to 
pass that while they communed and questioned 
together Jesus Himself drew near and went with 
them. Under these circumstances, it was no mar- 
vel that their eyes were holden that they should 
not know Him. We need not speculate as to the 
manner in which their eyes were holden. It is 
enough for us to remember that God may rightly 
be said to do through His inexorable laws that 
which we ourselves bring about. We can see (as 
has been said) only that which we have the faculty 
of seeing. And if we fail to train, to use, to refine 
our power of vision, so far our eyes are holden. 
The want of outward perception may in this case 
have corresponded with the want of inward per- 
ception. The disciples loved still and Christ 
came: they doubted and His person was veiled. 
He came that He might be known, yet He could 
only be known by the faith which He purposed to 
quicken. ‘There was a hiding, so to speak, without 
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that there might be a manifestation within. The 
fact is a speaking parable. 

But though the disciples failed to recognise 
their fellow-traveller, they were at once arrested 
by His questions. Currents of sympathy were 
mingled with this first address as when He spoke 
to Mary: They stood still, looking sad, and in reply 
they laid bare their hearts. This indeed was 
Christ’s design. It was not that they could tell 
Him anything which He did not know, but rather 
He enabled them to give distinct shape to their 
own sorrow. 

Then when all was set forth up to the last 
pathetic utterance, but Him they saw not, the 
Lord at once met the doubts which they had 
raised and to which they had yielded. With 
loving decisiveness He marked sharply their dou- 
ble error: O foolish men and slow of heart to 
believe in all that the prophets have spoken. They 
had failed to believe the prophets from lack of 
intelligence and from lack of sympathy. They 
were without the mental force which seizes the 
whole scope of the divine order: they were with- 
out the moral enthusiasm which reconciles seeming 
contradictions. He led them therefore as they could 


follow to a fuller view of God’s ways. He helped 


them to see that their central difficulty—the 
Crucifixion of Jesus—was in fact an essential part 
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of the counsel of Gop. So far from it being true, 
as they had thought, that suffering was fatal to 
the Messiahship of Jesus of Nazareth, their new 
companion made them feel that it was necessary 
that the Christ should suffer and so enter into 
His glory. And beginning from Moses, and from 
all the prophets, He interpreted to them in all the 
Scriptures the things concerning Himself. 

It is easy to understand how the great truth, 
‘Redemption through Sacrifice, dawned upon 
them as He spoke: how they welcomed the re- 
proof which opened the way to truer knowledge: 
how their hearts were kindled with a fire of love: 
how the whole course of their national history 
became luminous with a purpose which they saw 
fulfilled in their crucified Master. The hope which 
was quenched came back. The faint spark of 
remaining faith was fanned into a flame. Then 
came the end. Christ had joined them of His 
good pleasure ; they kept Him, when He offered 
them the choice of separation, of their own will. 
It was indeed natural that they should constrain 
such a Teacher to abide with them. It was 
natural that He should take the chief place at 
their evening meal. By this time their souls were 
in sympathy with His whole life and work. And 
so it came to pass when He had sat down with them 
to meat, He took the bread and blessed and brake 
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and gave to them; and their eyes were opened and 
they knew Him. A moment was sufficient for the 
full and final apprehension of the crowning Truth. 
For an instant they saw in glory what they had 
at length felt to be Divine even in humiliation, 
and then He vanished out of their sight. 

Such is the history; and the manifestation 
had done its work. There was no need of any 
longer continuance of the Lord’s visible Presence. 
Just as Mary had been forbidden to cling to Him 
whom she had recovered, so for these two disciples 
it was expedient that the Lord should go away. 
He was parted from them for a season that they 
might have Him for ever. But like Mary they 
learnt that their experience was not for them- 
selves alone. Without any express command faith 
interpreted its mission: They rose up that very 
hour and returned to Jerusalem...And they re- 
hearsed the things that happened im the way and 
how [the Lord] was known of them in the breaking 
of the bread. 


If now we endeavour to gather into a brief 
compass the abiding lesson of this second recorded 
appearance of the Risen Christ, we may, I think, 
say truly that it conveys to us a lively sense of 
the way in which the Lord is the life of all 
history. Not in startling visitations or great de- 
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liverances only, but in the still, gentle, currents of —§ IL 
life He is working His good pleasure. Not in 
a few scattered predictions, but in all the Scrip- 
tures we find the things concerning Him. Far 
beneath the outward sign—the type, the judg- 
ment, the word—lies the spirit of prophecy which Rev. xix. 
is the witness to Jesus. Above all it shews to us *° 
how the great mystery of suffering and death is 
the condition for the conquest of evil and not the 
declaration of the triumph of evil. Jf it behoved, 
if, that is, it was in accordance with the will of 
Gop, that the Christ should suffer and so enter into 
His glory, and if we can be enabled to see this 
necessity and see also the noble issues which flow 
from it, then we can understand how the same 
necessity must in due measure be laid upon His 
brethren. And those who have had the courage 
to look upon the whole state of the world and of 
humanity, who have watched the slow agonies of 
a last illness, who have felt the awful silence when 
the breath long feebly drawn comes no more, who 
have looked upon the cold marble features which 
hardly recall the loved form, will know that we 
need such light on the darkness of the inevitable 
future. It is most false, false to experience and 
false to the Gospel, to deny or to extenuate the 
reality and the bitterness of grief and pain. And 
it is not surprising that clear thinkers, who are 
4—2 
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deaf to the voice of the Risen Christ, maintain 
that this chequered world must have been made 
by a Being imperfect either in goodness or in 
power. But, thanks be to Gop, Christ has recon- 
ciled in His own Person the contradictions of life, 
and proved once for all that through these comes 
at last the perfect fulfilment of a Father’s wisdom, 
and of a Father's love. 

Under one aspect _then, Christ, the Risen 
Christ, is everywhere present though our eyes be 
holden, and in Him all things are; but this 
history of the journey to Emmaus carries with 
it other and more personal teachings. It brings 
before us how Christ, the Risen Christ, in a 
special sense draws near to each one of us seve- 
rally: how He adds Himself to the two or three 
gathered together in His name: how He journeys 
with us: how He enlightens our reason and fires 
our affections: how He abides under the shelter 
of our dwellings: how at some supreme moment, 
it may be, He allows us to see, with the eyes of 
the spirit, a brief vision of His majesty. 

For that which was enacted on the evening of 
the first Lord’s Day has been fulfilled, and is 
fulfilled no less surely and tenderly through the 
experience of all believers. Christ draws near to 
us now, as to those unknown wayfarers, with 
purposes of love. 
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Christ draws near to us when in the sacred 
intercourse of friendship we speak of our highest 
hopes and of our greatest sorrows, when we dare 
to throw off the veil of conventional irony, and 
talk openly of that which we know to lie deepest 
In our nature. 

Christ draws near to us at the sad season 
when He seems to have been finally taken away, 
if we are not ashamed to confess, in the apparent 
disappointment of our hopes, that we are still His 
disciples. 

Christ draws near to us when at some solemn 
appeal we pause on our journey, and stand per- 
haps in wondering sorrow, not knowing what 
answer to give to an unexpected and importunate 
questioner whose words touch us to the quick. 

Christ draws near to us at the very crisis when 
we strive to give distinctness to our misgivings and 
to our difficulties. He asks us to speak freely to 
Him, and accepts the most imperfect confession of 
a sincere faith as the basis of His tender discipline. 

Christ draws near to us when humbly and 
honestly we ponder His word. The study is diffi- 
cult—far more difficult than we commonly sup- 
pose, and far more fruitful—but He illuminates 
the dark places, and through a better understand- 
ing of the letter guides us to a warmer sympathy 
with the spirit. 
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Christ draws near to us when we take gladly 
the reproof which reveals to us our ignorance and 
our coldness, and resolutely strive to retain in our 
company the Teacher who by sharp methods has 
made us better able to see the Truth. 

Christ draws near to us when we are bidden 
to draw near to Him at His Holy Table, and 
there gives us back with His blessing the offerings 
which we have brought to Him. 

So Christ draws near to us, or at least He waits 
to draw near to us, in the manifold changes of our 
mortal life, near to us as we go in and go out in 
the fulfilment of our common duties, near to us 
when we are reassembled in our homes, near to us 
in the time of trial and in the hour of death. 

The journey to Emmaus is indeed both in its 
apparent sadness and in its final joy an allegory 
of many a life. We traverse our appointed path 
with a sense of a void unfilled, of hopes unsatis- 
fied, of promises withdrawn. The words of en- 
couragement which come to us, often from strange 
sources, are not sufficient to bring back the as- 
surance which we have lost. Yet happy are we if 
we open our griefs to Him who indeed knows 
them better than ourselves, if we keep Him by 
our side, if we constrain Him to abide with us. 
Happy if at the end, when the day is far spent, 
and darkness is closing round, we are allowed to 
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see for one moment the fulness of the Divine Pre- 
sence which has been with us all along half cloud 
and half light. But happier, and thrice happy, if 
when our hearts first burn within us, while life is 
still fresh and the way is still open, as One speaks 
to us in silent whisperings of reproof and disci- 
pline, speaks to us in the ever-living record of the 
Bible, we recognise the source of the spiritual fire. 
This we may do—nay, rather, if our faith be a 
reality, this we must do—and so feel that there 
has dawned upon us from the Easter Day a splen- 
dour over which no night can fall. 


The Resurrection of Christ is no isolated fact. 
It is not only an answer to the craving of the 
human heart; it is the key to all history, the 
interpretation of the growing purpose of life: 
Christ hath been rarsed, not as some new, strange, 


unprepared thing, but Christ hath been raised 


according to the Scriptures. So Gop fulfilled the 
promises which in many parts and in many 
fashions lie written in the whole record of the 


Bible. 
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Tafta Aé aYTON AAAOYNT@N AYTOC ECTH EN MECO 
AYTON [Kal Aérel ayToic EipHNH YMIN]. TITOHOENTEC 
Aé Kal EMMOBO! FENGMENO! EAGKOYN TINEYMA QEGDPEIN. 
Kal €ITTEN AYTOIC TI TeTAParMEeNO! ECTE, Kal AIA TI 
MIAAOPICMOL ANABAINOYCIN EN TH KaPAIA YMON; IAETE 
TAC Yelpac MOY KAl TOYC TIOsAc MOY OTI Era EIMI 
aYTOC’ YHAAPHCATE ME Kal TAETE, STI TINEYMA CAPKA 
KAI OCTEA OYK EXE] KABGC EME OEWPEITE EYONTA. [Kal 
TOYTO EIN EAEIZEN AYTOIC TAC YEIpAac KAI TOYC 
TOdac.] “Eti A€ ATTICTOYNT@N AYTAN ATTO TAC yapac 
KAl OAYMAZONTWN EITIEN AYTOIC "Eyeté 11 Bpacimon 
ENOAAE ; O1 AE ETTEAWDKAN AYTH iyOYoc OmTOY mMépoc: 
Kal AQBOON EN@THON AYTON EDArEN. 


“Yctepon [Ae] ANaKEIMENOIC aYTOIC TOIC ENAEKA 
EMANEPEH, KAl GNEIAICEN THN ATTICTIAN AYTON KAl 
CKAHPOKAPAIAN OT! TOIC OEACAMENOIC AYTON €fHeEp- 
MENON [€K NEKPON] OYK ETTICTEYCAN. 
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And as they spake these things, he himself stood in the 
midst of them, and saith unto them, Peace be unto you. But 
they were terrified and affrighted, and supposed that they 
beheld a spirit. And he said unto them, Why are ye troubled? 
and wherefore do reasonings arise in your heart? See my 
hands and my feet, that it is I myself: handle me, and see ; 
for a spirit hath not flesh and bones, as ye behold me having. 
And when he had said this, he shewed them his hands and 
his feet. And while they still disbelieved for joy, and won- 
dered, he said unto them, Have ye here anything to eat? 
And they gave him a piece of broiled fish. And he took it, 
and did eat before them. 

LUKE xxiv. 36—43. 


And afterward he was manifested unto the eleven them- 
selves as they sat at meat ; and he upbraided them with their 
unbelief and hardness of heart, because they believed not 


them which had seen him after he was risen. 
[Mark] xvi. 14. 


> A \ v9 ‘ a Sy: > \ 
ErendMHN NeKPOC Kal IAOY Z@N EIMI ElC TOYC 
AIMNAC TON AIGNON. 


I was dead, and behold, I am alive for evermore. 
APOC. Ss 


THE CONVICTION OF FAITH. 


le appearances of the Risen Lord which we m1. 
have already considered, the appearance to 
Mary Magdalene, and the appearance to the two 
disciples on the road to Emmaus, were distinct- 
ively appearances to individuals, suited to meet 
personal needs and to satisfy personal misgivings. 
And there was still a third appearance of the 
same kind on the first Easter Day, of which the 
occurrence only has been recorded. When the 
wayfarers returned to Jerusalem, they found the ee xxiv. 
eleven gathered together, and them that were with 33% 
them, saying, The Lord is risen indeed and hath 
appeared to Simon. We can imagine in some 
measure what that meeting with St Peter was: 
how the bitter tears of the Apostle were wel- 
comed and stayed: how he was prepared for the 
fulfilment of the second part of his Master’s words 
as the first had been sadly fulfilled: Thou canst not John xiii. 
36. 
follow me now; but thou shalt follow afterwards : * 
how he was disciplined so as to keep only the 
courage out of his former confidence, and only 
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the spirit of self-sacrifice out of his former im- 
petuous devotion. 

In these three personal appearances the Risen 
Lord dealt with the three greatest personal trials 
of men: with bereavement, with doubt, and with 
sin. He shewed that love will not ever in the 
end be left desolate or wasted. He shewed that 
patient thought will be guided at last through 
larger experience and fuller sympathy to sustain- 
ing truth. He shewed that penitence is effectual 
with Gop. But still something remained to be 
done before the day was ended. Christianity 
deals not only with individuals but with a society. 
The Gospel is embodied in a Church. It was 
necessary therefore, if we dare so speak, that the 
Risen Christ should reveal Himself to the repre- 
sentatives of His future Church, and make clear 
to them the completeness of His victory over 
death: that He should on the one hand shew 
them evidently the nature of their announce- 
ment; and that He should on the other confirm 
to them the authority of their commission. This 
was what He did when He presented Himself on 
the evening of the first Lord’s Day to the little 
company, gathered together, as we cannot but 
believe, in the Upper Room which was hallowed 
by the memories of the Last Supper. 

In this connexion we can see that the two 
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earlier appearances which have been recorded m1. 
fulfilled an important preparatory function. Even 
though the tidings of those to whom they were 
granted did not produce a complete faith, yet they [Mark]xvi. 
must have created expectancy and hope. ‘The ™ F 
‘eleven and those that were with them’ were ready 
in some degree to receive the Lord, as ready as 
men can be to face the powers of another world. 

In the revelation of the Easter evening we 
have then a social revelation of the Lord; and 
it is presented to us by the Evangelists under 
the two aspects which have been already indi- 
cated. St Luke has chosen out of it those par- 
ticular details which enable us to see how it 
wrought a public conviction of the reality of 
the Lord’s Resurrection, of the absolute identity 
of Him that was crucified with Him that had 
overcome the grave; and so he establishes the 
true humanity of our heavenly King. St John 
again assumes all this as known, and goes on to 
recall the signs of sovereign majesty by which the 
first manifestation of Christ to His Church was 
accompanied ; and so he establishes the Divine 
power of Christ’s visible kingdom. There is, as 
will be seen afterwards, a minute contrast and 
correspondence between the two narratives. But 
I do not dwell on this now. I wish to speak only 
of the record of St Luke, and to consider by the xxiv. 35 #f. 
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help of his narrative how the Apostles were as- 
sured of that Gospel of the Resurrection which 
it was their work to preach, and how they were 
taught to interpret it. 

One thing cannot fail to strike the reader 
when he compares the record of this manifesta- 
tion with the narratives which have been already 
considered. Now for the first time we read of 
fear and disbelief being found in those who see 
the Lord. For a time Mary Magdalene and the 
two disciples failed to recognise Him, But when 
their eyes were opened their joy and their faith 
were perfect. The fulness of love, the intensity 
of purified understanding, cast out the instinctive 
terror which attaches to the sight of the un- 
earthly. It was nothing to them that He whom 
they had found was instantly withdrawn. They 
knew in their own hearts that they had found 
Him. But, as we must observe, this assurance 
was for themselves. It was not of a kind which 
they could convey with certainty to others. The 
incredulous might say that they were enthusiasts 
and had seen a vision, And so in fact we read 
in general terms in the appendix to St Mark’s 
Gospel, that they who heard Mary Magdalene’s 
message ‘disbelieved;’ and that when the two 
told what had befallen them ‘unto the rest, neither 
did they believe them.’ 
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It was then this general, this natural incre- 
dulity of men which was to be overcome; and 
those to whom the new revelation was given fairly 
represented the conditions under which such 
incredulity is found. Experience, hope, doubt, 
despondency, disbelief, were contending among 
them for the mastery. They were a mixed 
company in which there were manifold varieties 
of temperament and inclination. And go the 
Lord in His love met their requirements. The 
‘mode of His manifestation offered facilities for 
testing its character. Opportunity was given to 
all for realising and overcoming doubt. There 
was no room for mistake or for enthusiasm. The 
calm trust which was created in these first 
sceptics brings confidence to us. 

It has often been said, and it is said still, 
that the belief in the Lord’s Resurrection was 
shaped and spread by those who were familiar 
with the idea and who were eager to find in it 
the fulfilment of their hopes. The narrative of 
St Luke, which is before us, is an answer by 
anticipation to such assertions. We see here in 
a vivid transcript from life that the idea of the 
Resurrection was strange and even alarming to 
the disciples as a body; we see that belief was 
enforced only after long resistance. 

These facts are, as has been said, brought 
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before us in a transcript from life, in act and not 
in assertion; and the manner in which they are 
brought before us is singularly true to nature. It 
was evening and there was now quiet and leisure. 
The ‘eleven’ and their companions were talking 
of the events of the day. They were evidently 
gathered together for counsel, or in some vague 
hope. The Lord, they said one to another, hardly 
realising what they meant, is risen indeed. And 
as they spake these things [Jesus] Himself stood in 
the midst of them, and saith unto them, Peace be 
unto you. Rebuke, discipline, instruction, came 
afterwards. The first words were words of loving 
encouragement. And the disciples had need of it. 
For their feelings were at once changed by what 
they saw. It is easy perhaps to speak of one 
coming to us from beyond the grave, but to be 
face to face with such a one is another thing. 
Flesh and blood must shrink from contact with 
the other world. This sudden, unprepared, mys- 
terlous appearance was not what even believers 
had looked for. They were terrified and affrighted 
and swpposed that they beheld a spirit. How else 
could they explain His Presence in the midst 
when the doors were shut? He was simply there 
as they spoke of Him. And if they knew not in 
any sense that He must rise from the dead, it was 
as yet inconceivable that He should rise wholly 
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changed and yet wholly the same. They had 
distrusted others, and now they distrusted them- 
selves. Nothing can be further removed from 
any precipitancy of belief; nothing can be less 
like hope taking shape as fact. Even so the 
Lord read their thoughts and answered them. 
He offered Himself to sight and touch. Why, 
He asks, are ye troubled? and wherefore do reason- 
ings arise in your hearts? There is, He implies, 
a double trial for faith in the awfulness of all 
spiritual intercourse and in the difficulty of test- 
ing its certainty. But that world which I lay 
open is not such as you have shaped. See my 
hands and my feet, that vt is I myself. Handle 
me and see, for a spirit hath not flesh and 
bones, us ye behold me having. And while they 
still disbelieved for joy and wondered, He sad 
unto them, Have ye anything to eat? And they 
gave Him a piece of a broiled fish ; and He took 
it and did eat before them. 

We marked before what was the Apostles’ 
doubt when the Lord came. The history of the 
Church is the witness to the faith which was 
produced by His coming. Slowly, jealously, 
almost reluctantly, the faith was embraced; and 
then it became henceforward the power of a new 
life. 

We can at once see how it was so. The Risen 
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Christ was found to unite in His Person two 
worlds. The Apostles when He came to them 
thought that they beheld a spirit, not as once 
before on the Galilean lake a mere phantom, 
but a Being of a different nature. His answer 
was, and is for all time: Behold my hands and 
my feet that it 1s I myself: I who lived for you, 
I who died for you, truly, perfectly, eternally 
man. 

Such is the Truth which stands out as the 
foundation of the apostolic preaching. Christ who 
rose is the very same Christ who suffered. This 
assertion of identity is however guarded impli- 
citly by the Evangelists against misunderstanding. 
Careful reflection will at once shew us that our 
bodies are nothing more than the outward expres- 
sion of unseen forces, according to the laws of our 
present existence. If the medium, the element 
of existence be changed, the form in which the 
sum of these forces, which constitute the person, 
manifests itself will also be changed, changed be- 
cause the person is the same. And so we see in 
the Gospels that the Risen Christ is, as I have 
said before, wholly changed while wholly the 
same: changed because He now belongs in His 
humanity to a new order. He can obey at His 
will the present laws of material being; but He is 
not bound by them. 
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These considerations, though necessary if we 
wish to embrace the whole truth as it is revealed 
to us, are soon lost in mystery; and they lie in the 
background of the narrative of St Luke. But still 
they are indicated, not obscurely, if we compare 
the phrase flesh and blood cannot inherit the 
kingdom of heaven with the words which he has 
preserved : a spirit hath not flesh and bones, as ye 
behold me having. At the same time the main 
thought which St Luke connects with the first 
manifestation of the Risen Christ to His Church 
is that of His perfect humanity, and of His perfect 
humanity especially in connexion with His Passion. 
He teaches us to connect the issue of His agony 
with His work in triumph’. The prints of the 
nails are not only signs of recognition, but also 
signs of victory. Just as we have seen that the 
Lord in His discourse with the two disciples 
shewed the necessity of suffering as the condition 
of entrance to glory, so here He points to His 
wounded hands and feet, as proving that He bears 
even within the veil the tokens of redeeming love. 


The conception is one on which Art has always 
loved to dwell. We must all have seen again and 


1 The same truth is indicated by the tense in St Matthew 
xxviii. 5, Jesus which hath been crucified (Inooby rov éoravpw- 
pévov, not Tov cravpwévra). Comp. 1 Cor. i. 23; Gal. iii. 1. 
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again figures of the Lord in Glory raising His | 
wounded hands to bless, or pleading even on the 
throne of Judgment with those who have rejected 
Him by the marks of His Death, so shewing 
that by these He is still known: that by these 
He still proclaims the unchanging Gospel ‘Re- 
‘demption through sacrifice’,’ 

But among the different shapes in which the 
thought has been embodied none, I think, is more 
striking than a vision which St Martin, the soldier- 
saint, related to have happened to himself. The 
terrible disorders of the times led faithful men 
to think then that the day of judgment must be 
at hand. Filled, as we may suppose, with such 
thoughts of the speedy coming of Christ’s king- 
dom, the saint was one day, as he said, praying in 
his cell, when suddenly it was filled with a glorious 
light in the centre of which stood a figure of serene 
and joyous aspect clothed in royal array, with a 
jewelled crown upon his head, and gold embroi- 
dered shoes upon his feet. Martin at first was 
half-blinded by the sight ; and for a time no word 
was spoken. Then his visitant said: ‘ Recognise, 
‘Martin, him whom thou beholdest. I am Christ. 


1 The thought finds a peculiar expression in the central 
boss of the western porch of Peterborough Cathedral, where 
the Father Himself raises, as it were, in the sight of the world 
the wounded hand of His Son. 
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“As I am about to descend to the earth, it is my 
“pleasure to manifest myself to thee beforehand.’ 
When Martin made no reply, he continued, ‘ Why 
‘dost thou hesitate to believe, when thou seest ? 
‘I am Christ.’ Thereupon Martin, as by a sudden 
inspiration, answered, ‘The Lord Jesus did not 
‘foretell that He would come arrayed in purple 
‘and crowned with gold. I will not believe that 
‘Christ has come unless I see Him in the dress 
‘and shape in which He suffered, unless I see 
‘Him bear before my eyes the marks of the 
‘Cross.’ Forthwith, so the story ends, the appari- 
tion vanished, and Martin knew that he had 
been tempted by the Evil One’. 

Now whatever else we may think of this re- 
markable legend, so much at least is certain, that 
the thought which it presents is most true. The 
conviction which was borne in upon the soul of 
that courageous confessor near fifteen centuries 
ago, when the world seemed to be hastening to its 
ruin, is no less precious now. A Christ without 
the Cross is no Saviour for us. The cross upon 
our foreheads is the token of our profession. The 
living emblems of the cross upon our Lord are the 
pledge of the fulfilment of His work. This is the 
first lesson of the appearance on the evening of 
Easter Day. “He who rose and sits at the right 
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hand of Gop is ‘the same Jesus’ Who suffered 
and died for us, the same in power of sympathy, 
the same in prevailing love. 

If it were not so the very thought of the 
Resurrection, the thought of the absolute perma- 
nence of character and actions, of all that is 
shaped in the heart or uttered by the lips, would 
be almost intolerable. That we shall live on with 
all the results of the past clinging to us, that we 
shall continue to be what we have slowly become 
day by day, is under all circumstances a prospect 
of overwhelming solemnity. But the revelation 
of the Risen Christ, bearing the tokens of His love 
unto death, enables us to look upon it without 
dismay. From that new order He has spoken 
the greeting of Peace. If our hearts fail us with 
natural fear, we can trust Him Who is greater 
than our hearts, trust Him Who leaving the throne 
of His glory stoops to strengthen the weakness of 
His suffering disciples, trust Him Who in the 
moment of His victory made Himself known as 
able to be touched with the feeling of our infirmi- 
ties, trust Him Who, when the realities of the 
other world come upon us with startling and 
awful suddenness, still says unto us as unto the 
disciples of old: Why are ye troubled, and where- 
fore do reasonings rise in your hearts? Behold 
my hands and my feet, that it is I myself. 
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The virtue of His Passion remains indeed un- 
altered and unalterable. He proclaims still to us 
from the fulness of His Majesty for our guidance 
and for our strength: I became dead, and behold 
I am alive for evermore. I became dead that I 
might open to you the gates of heaven. I am 
alwe for evermore that I may be with you all the 
days, through every conflict of earthly discipline. 
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Oycuc oYN Gyiac TH HMépa eKeINH TH MIZ CABBA- 
TON, Kal TON OBYPO@N KEKAEICMENWN OTTOY HCAN Ol 
MOOHTAl Ald TON POBON TON loyAai@n, HAPEN 6 IHcoYc 
Kal ECTH €iC TO MéCON, Kal Aérel ayToIc EipHNH YMIN. 
Kal TOYTO EITTGN EAEIZEN KAI TAC YEIPAC Kal THN TTAEY- 
PAN AYTOIC. €YAPHCAN OYN O1 MAOHTAI IAONTEC TON 
KYPION. €iTTEN OYN ayToic [6 IHcofc] TAIN EipHnu 
YMIN’ KA@@C ATECTAAKEN ME 6 TIATHP, KAPO TIEMTTO 
YMAC. Kal TOYTO EITTCON ENEYCHCEN Kal AEE! AYTOIC 
AdBeTe TINEYMA ATION’ AN TINON AATE TAC AMAPTIAC 
ASPEWNTAI AYTOIC’ AN TIN@N KPAaTATE KEKPATHNTAI. 


When therefore rt was evening, on that day, the first day 
of the week, and when the doors were shut where the disciples 
were, for fear of the Jews, Jesus came and stood in the midst, 
and saith unto them, Peace be unto you. And when he had 
said this, he shewed unto them both his hands and his side. 
The disciples therefore were glad, when they saw the Lord. 
Jesus therefore said to them again, Peace be unto you: as the 
Father hath sent me, even so send I you. And when he had 
said this, he breathed on them, and saith unto them, Receive 
ye the Holy Ghost: whose soever sins ye forgive, they are 
forgiven unto them; whose soever sins ye retain, they are 
retamned. 

JOHN xx. 19—23. 


To¥ rN@nal aYTON Kal THN AYNAMIN TAC ANACTA- 
CEWC AYTOY. 


That I may know him, and the power of his resurrection. 


PHIL. ii. 10. 


THE GREAT’ COMMISSION. 


E have seen that St Luke and St John have 

preserved for us the two complementary 
aspects of the first appearance of the Risen Lord 
to the representatives of His Church. St Luke 
enables us to understand how He assured them of 
the reality of His Resurrection: how He offered 
His glorified humanity as the foundation of their 
abiding faith: how He gave them confidence in 
His unfailing sympathy, by shewing that He bore 
even to the throne of heaven the marks of His 
dying love. St John completes our view of this 
beginning of the Church. He sets before us clearly 
that the apprehension of the Gospel was at once 
followed by the charge to proclaim it: that the 
work of Christ finished in one sense was to be 
continued in another: that fresh powers were 
divinely provided for the fulfilment of fresh duties. 
St John, so to speak, begins where St Luke ends. 
In his narrative the joy of trembling expecta- 
tion, which at first dared not believe, has passed 


into the joy of calm assurance, where there is no © 


longer any question as to the Person of the Lord. 
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The disciples were convinced as to the present : 
they were enlightened as to the past: the future 
still lay before them uncertain and unexplained. 
Jesus therefore said to them again, Peace be unto 
you. The Lord Himself used the salutation which 
He enjoined on His followers; and the greeting of 
Peace was repeated because it was now spoken to 
new men under new circumstances. In the short 
time which had passed since the Lord stood among 
the eleven and those that were with them, they had 
been completely changed. The questionings, the 
doubts, the terrors by which they had been beset, 
were removed. They had tasted the powers of the 
spiritual world. They had gained peace for them- 
selves, peace in the certainty that death had been 
overcome: peace in their restored fellowship with 
the Master whom they had lost: peace in the 
words of love which removed from them the 
burden of remorse and sin. But this was not all. 
There were fears and dangers without as well as 
within. The shut doors could not but remind 
them of a world hostile and powerful. And this 
world was to be met and conquered. Their 
communion with Christ was not yet made perfect. 
The message of Mary Magdalene forewarned them 
of a separation close at hand; yet they could not 
remain isolated or inactive. Therefore in the 
prospect of the vast work which they had not yet 
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attempted: using the strength of the personal faith _1v. 
which they had gained: starting from the vantage- 
ground of quickened hope and reaching forth at 
once to the last issues of Christian effort, Jesus said 

to them again, Peace be unto you. As the Father 

hath sent me, even so send I you. And when He 

had said this, He breathed on them, and saith unto 
them, Receive ye the Holy Ghost: whosesoever sins 

ye forgive, they are forgiven unto them ; whosesoever 

sins ye retain, they are retained. 

The words thus uttered are the charter of the 
Christian Church. They define its mission: they 
confirm its authority: they reveal its life. They 
have indeed been so much obscured by glosses, and 
distorted by controversy, and misused by usurping 
powers, that it is very difficult for us now to rise 
to the perception of their original grandeur and 
breadth. But without entering upon any doubtful 
discussions, it will be enough for us to direct our 
attention to two or three facts in connexion with 
the passage, in order to place it in a truer light 
than that in which it is commonly regarded. 

1. The words were not addressed to all the 
apostles nor to the apostles alone. Thomas was 
absent ; and there were others assembled with the 
apostles, as we learn from St Luke. The com- Luke xxiv. 
mission and the promise were given therefore, like the 
the Pentecostal blessing which they prefigured, to 
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the Christian society and not to any special order 
in it. 

2. The power which is described deals with 
sin and not with the punishment of sin. In 
essence it has nothing to do with discipline. It 
belongs to a spiritual world : and in regard to this 
it manifests the divine will and does not de- 
termine it. 

3. The forgiveness and the retention of sins 
is represented as following from the impartment 
of a new being. The breathing upon the dis- 
ciples recals, even in the word used to express it, 
that act of creative energy whereby GoD breathed 
into the first man the breath of life. 

4. The gift is conveyed once for all. No 
provision is laid down for its transmission, It is 
made part of the life of the whole society, flowing 
from the relation of the body to the Risen Christ. 
Thus the words are, I repeat, the charter of the 
Christian Church, and not simply the charter of 
the Christian ministry. They complete what 
Christ had begun, and could only begin, before 
His Passion. He had given to His disciples the 
power of the keys to open the treasury of the 
kingdom of heaven and dispense things new and 
old. He had given them power to bind and to 
loose, to fix and to unfix ordinances for the govern- 
ment of the new society. And now as Conqueror 
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He added the authority to deal with sins. In 
saying this I do not touch upon the divine neces- 
sity by which the different persons and channels 
through which the manifold graces of the Christian 
life are administered were afterwards marked out. 
I wish only to insist upon the apostolic mission of 
all Christians, which no subsequent delegation of 
specific duties to others can annul. And it is 
surely most remarkable that St John, by whom 
this commission is recorded, and St Peter, to whom 
representative power was given, stand out among 
the writers of the New Testament as dwelling on 
the priestly office of all Christians. All Christians, 
as such, are indeed apostles, envoys of their Risen 
Lord. To ministers and to people alike, while 
they are as yet undistinguished, He directs the 
words of sovereign power in the announcement of 
His victory over death and sin, Peace be unto you : 
as the Father hath sent me, even so send I you. 
Receive ye the Holy Ghost: whosesoever sins ye 
forgive, they are forgiven unto them ; whosesoever 
sins ye retain, they are retained. 

In this wider application of the words we can 
see a little more of the meaning of the last most 
mysterious clause. The message of the Gospel is 
the glad-tidings of sin conquered. To apply this 
to each man severally is the office of the Church, 
and so of each member of the Church. To em- 
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brace it personally is to gain absolution. As we 
in our different places bring home to the con- 
sciences of others the import of Christ’s work, so 
far we set them free from the bondage in which 
they are held. There is therefore nothing arbi- 
trary in the fulfilment of the divine promise. He 
to whom the word comes can appropriate or reject 
the message of deliverance which we as Christians 
are authorised to bear. As he does so, we, speak- 
ing in Christ’s name, either remove the load by 
which he is weighed down or make it more op- 
pressive. For the preaching of Christ cannot leave 
men as it finds them. If it does not bring true 
peace, it disturbs the false peace into which they 
have fallen. To this end all the sacraments and 
ordinances of Christianity combine, to deepen the 
conviction of sin and to announce the forgiveness 
of sin. In one way or other they bring before the 
world the living lessons of the Passion and of the 
Resurrection. And we all are charged to inter- 
pret them. 

As the Father hath: sent me, even so send I 
you. The exact form of the language is most 
significant. Generally the words express a re- 
semblance of character between the mission of 


Christ and the mission of His apostles, and not 


merely a resemblance of form. At the same time 
there is a difference between the two verbs 
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equally translated ‘send’ which cannot be over- 
looked. The first marks a definite work to be 
done; the second a personal relation of the sender 
and the sent. And in. this connexion it is im- 
portant to notice that Christ speaks of His mission 
as present and not as past, as continuing and not 
as concluded. He says, As the Father hath sent 


me, and not merely as the Father sent me. He 


declares, that is, that His work is not over, though 
the manner in which it is done is changed. Hence- 
forth He is and He acts in those whom He has 
chosen. They are in Him sharing in the fulness 
of His power: He is in them sharing in the burden 
of their labours. The promise of the Last Supper, 
the prayer on the way to Gethsemane, are accom- 
plished. The disciples have entered on their in- 
heritance of peace. They have beheld the glory 
of the Lord. And now it is their part to bear 
witness, that the world may believe. 

We have only to realise the change which was 
wrought in the disciples within the short hours of 
the first Easter Day, in order that we may under- 
_ stand the substance and the authority of this 
witness which they had to give. They had known 
the defeat of death; they had received forgive- 
ness; they had felt the breath of a divine life. 
Christ had inspired them with the power of His 
glorified manhood. He had given them the Holy 
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Spirit through Himself. It was then their office 
to proclaim their experience, each according to 
the measure of his gift. And that office remains 
to be fulfilled as long as the Christian society 
exists. From the time of the apostles ever on- 
wards the same blessings have been imparted to 
every generation of believers, and the blessings 
have brought and still bring with them the 
same obligations. 


This fact lies at the foundation of our spiritual 
being. It is true that in the providential ordering 
of the Christian society various functions and 
graces have been variously concentrated; but all 
belong alike to the new life which the Risen 
Christ breathed into His Church. And whoever 
has consciously felt this life stirring within him, 
whoever has felt that it has brought rest in the 
midst of conflicts and light in the hour of gloom, 
whoever has felt that the faith in Christ’s glorified 
humanity gives unity to the broken fragments of 
labour, and clothes our fleeting days with an eternal 
beauty, has heard, heard as truly as the disciples _ 
in the upper chamber, the words of the Lord: 
As the Father hath sent me, even so send I you. 

As the Father hath sent me. Christ comes 
not to destroy but to fulfil, not to sweep away 
all the growths of the past, but to carry to its 


in fulfilment of Christ’s mission. 87 


proper consummation every undeveloped germ of wv. 
right. Even so He sends us to take our stand in 

the midst of things as they are: to guard with 
tender thoughtfulness .all that has been con- 
secrated to His service, and to open the way for 

the many powers which work together for His 
glory. Christ came in His Father’s name, not of 
Himself, nor to do His own will. Though He Heb. v. 8. 
was Son, yet learned He obedience by the things 
which He suffered. Waiting till the hour came, 

He bore all that the hour brought. Even so He 
sends us to crush down the promptings of our 
self-will,, to discipline our impatience, to wait 

as well as to work, to listen for that divine voice 
which is articulate only to the still watchings of 
faith. 

Christ came not to be ministered unto but to Matt. xx. 
minister, and to give His life a ransom for many ;° 
not to win an easy battle, but to redeem through 
apparent defeat. ven so He sends us to reap 
what we have not sown, to sow what we shall not 
reap, to strive to learn and to work as believing 
that sacrifice alone is fruitful. 

Christ came not to judge but to save, and still 
He came for a judgment; not to send peace upon Matt. x. 
the earth, but fire and a sword. His will was ** 
perfect love, but He did not veil the terrible law 
of His word, which kills if it does not quicken. 
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Even so He sends us. The message which we 
have to bear will make the chains of evil more 
galling if it does not break them. The message 
of the Resurrection may be a message of peace: 
it may be a message of condemnation. 

Christ came as a light into the world, bringing 
from another realm that which earth could not 
furnish, to illuminate, to vivify, to guide. Even so 
He sends us. We dare not dissemble that we 
are entrusted with a supernatural message. We 
have that to make known which is not of the 
world, but above it: that which cannot be measured 
or tested by limited standards : that which justifies 
itself simply by shining. 

Christ came to bear witness to the Truth: to 
claim as His own everything that is: to claim the 
allegiance of every one that is of the Truth. Even 
so He sends us. In His name we take possession 
of every fact which is established by thought or 
inquiry. We fail in duty, we fail in faith, if 
we allow any human interest, or endowment, 
or acquisition to lie without the domain of the 
Cross. 

Christ came to seek and to save that which 
was lost, to call not righteous but sinners to re- 
pentance. Even so He sends us to dare some- 
thing for the Gospel, to believe that it has a 
power to arrest the careless, to raise the fallen, to 


in. fulfilment of Christ's mission. 89 


find an answer in dull cold hearts, to move by 
a divine sympathy those whom the counsels of 
reason cannot reach. 

As the Father hatly sent me. Christ came to 
perfect, to serve, to enlighten. Such is the uni- 
versal Christian mission. As we understand its 
character the knowledge becomes in us a. spring 
of supplication ; for the world around us shews 
that there is grievous need that we should all 
hear the divine call and answer it. The special 
duties, privileges, responsibilities of the Chris- 
tian ministry remain undiminished and undis- 
paraged when we recognise the common priest- 
hood of all believers as sharers in the Life of the 
Risen Lord and charged to make known that 
which they have experienced. The greatest danger 
of the Church at present seems to be not lest we 
should forget the peculiar functions of ministerial 
office, but lest we should allow this to supersede the 
general power which it concentrates and represents 
in the economy of life. If only every Christian 
would have the courage to confess what he has 
found in his faith, simply and soberly, without 
affectation and without reserve; if that is, our 
apostles were multiplied a thousandfold; we 
should not wait so sadly, so doubtingly, as we do, 
for the last triumph of Christ: we should rejoice 
to hasten His Coming, when He shall return in 
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glory, the same Jesus who died and rose from the 
dead: we should, in a sense which we have not: 
yet felt, know Him and the power of His Resur- 
rection. 
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Owméc A€ Eic €k TAN A@AEKA, 6 AerOmENoOc AiAy- 
MOC, OYK HN MET AYTON OTE HADEN IHcOfc. €AETON 
OYN AYT@ Ol AAO! MAOHTAI “E@padkameN TON KYPION. 
6 Aé efmen aytoic EAN MH Aw EN Talc yEpciN ayTOY 
TON TYTION TON HAWN KAl BAA@ TON AAKTYAON MOY €IC 
TON TYTION TON HAWN Kal BAAG@ MOY THN YeEIpa Eic 
THN TIA€YPAN AYTOY, OY MH TricTeyca@. Kai mee Hmépac 
OKT TIAAIN HCAN ECW O1 MAOHTAl ayTOY Kal Oomdc 
MET dYTON. EpyeTal 0 IHCOfC TON OYP@N KeKAEICME- 
NQ@N, Kal ECTH €iC TO MECON Kal elTteN EipHNH YMIN. 
eita Aérel TG Owmds Pépe TON AdKTYAON COY CAE 
Kal IA€ TAC YEIPAC MOY, Kal épe THN YEIPA COY Kal 
Bae €iC THN TAEYPAN MOY, KAl MH FINOY ATTICTOC AAAd 
Tictéc, AtekpiOH Oawmdc Kal eitten ayT@ ‘O kypidc 
MOY Kal 6 OEdc Moy. Aé€rel aYta [6] “IHcofce “OT 
EWPAKAC ME TIETTICTEYKAC ; MAKAPIO! O| MH IAGNTEC Kal 
TIICTEY CONTEC. 
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But Thomas, one of the twelve, called Didymus, was not 
with them when Jesus came. The other disciples therefore 
said unto him, We have seen the Lord. But he said unto 
them, Except I shall see in his hands the print of the nails, 
and put my finger into the print of the nails, and put my 
hand into his side, I will not believe. 

And after eight days again his disciples were within 
and Thomas with them. Jesus cometh, the doors being shut, 
and stood in the midst, and said, Peace be unto you. Then 
saith he to Thomas, Reach hither thy jfimger, and see my 
hands ; and reach hither thy hand, and put it into my side: 
and be not faithless, but believing. Thomas answered and 
said unto him, My Lord and my God. Jesus saith unto 
him, Because thou hast seen me, thou hast believed: blessed 
are they that have not seen, and yet have believed. 


JOHN xx. 24—29. 
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Blessed are the pure in heart, for they shall see Gop. 
Mart, v, 8, 


SPIRITUAL SIGHT, 


ieee first Easter Day witnessed, as we have _ v. 
seen, the fulfilment of the victory of the 

Risen Lord. Within the brief space of a few 

hours He satisfied the great needs of individual 

believers and of the Church at large. He brought 

in His own Person joy to the bereaved, under- 

standing to the ignorant, forgiveness to the Luke xxiv. 

denier. He gave to the Church the clear appre- ** 

hension of the Gospel of the Resurrection, and 

full authority to proclaim it. But in this triumph 

of the new life there was one dark spot. Thomas, 

we read, one of the twelve, was not with them [the 

disciples] when Jesus came. By that absence he 

missed the blessing which the others gained. It 

is impossible to determine certainly why he kept 

away from the little assembly of waiting disciples; 

but we can be sure that the cause lay in himself. 

We read in an earlier chapter of the Gospel that 

he had come up to Jerusalem, as he believed, to ie xi. 

die with Christ; and Christ was now dead. He ' 

had thought again on the eve of the Passion 

that if he had known Christ’s end he should have Har ay 
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known the way of which He spoke. The way 
was now only too sadly clear, and the end (he 
might argue) must be like it. Thomas in the 
face of that terrible scene upon the Cross, the 
details of which were vividly present to his mind, 
found nothing more to hope. It may well have 
seemed best to him to be alone and to prepare 
silently for the worst. So while he brooded over 
his own thoughts, Christ fulfilled His promise 
elsewhere to the two or three gathered together 
in His name. But the sorrow of the one was not 
forgotten in the general gladness. The ten and 
those who were with them did not keep their good 
news for themselves. The other disciples therefore 
said (€reyov) unto him, We have seen the Lord. 
Again and again, so the words imply, they repeated 
their message, unfolding, as we must believe, all 
that was involved in the simple expression of the 
fact, their fears, their misgivings, their conviction, 
their commission, insisting on the several details 
which were best fitted to move him to faith. But 
to their pleadings he has only one answer: He 
said (eimev) unto them, Except I shall see in His 
hands the print of the nails, and put my finger into 
the print of the nails, and put my hand into His 
side, I will not believe. If they had seen and 
touched, he must see and touch too. Nothing 
less could suffice. The wounds, by which they had 
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recognised the Lord, were for him the gaping 
wounds of the death which he had witnessed. 
Unless these, such as he had looked upon them, 
could be reconciled with life, faith for him was 
impossible. And the form in which his thought is 
expressed seems to exclude hope: Hacept I shall 
see, he says, I will not; and not rather with 
yearning expectation, If I see, I will’. 

In this way the disciples as a body were 
met by the same incredulity which they had 
themselves shewn to the earliest heralds of the 
Resurrection. They could hardly fail to remem- 
ber how the words of the women had seemed 
to them to be idle tales, So true it is that the 
first preaching of the Gospel called out the main 
objection which is urged still. The question was 
asked from the first: How can such things be 
believed on the word of others? The difficulty 
is not one which has been brought to light 
recently. It is as old as Christianity. And the 
test which Thomas proposed is like those which 
are often lightly talked of now. We shall soon 
see how the difficulty was met, the test over- 


passed. 


1 It must be added that the satisfaction of the test would 
have involved a complete change in the Body of the Lord. So 
St Thomas asked for something which went beyond his own 
thoughts. 
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But before touching on the sequel of the 
history we must notice the solemn pause which 
succeeded to the joyful excitement of Easter Day. 
A time of discipline followed ,the time of reve- 
lation. For a whole week, as far as we know, 
after those first few hours, the Lord was not seen. 
Those who had believed were left to ponder over 
and interpret and fit into life the facts which 
they had gained.. He who could not believe was 
left to examine calmly and patiently the grounds 
of his doubt. To us perhaps the silence and 
the suspense seem strange; but in such great 
matters there is large room for patience. We do 
grievous wrong to spiritual sensibility when we 
seek to hasten the momentous crises of faith. 
During the space of quiet reflection and calm 
communing, belief, as we cannot question, grew 
more gentle without losing its power, and doubt 
grew less defiant without disguising its difficulties, 
So the seven days of the Paschal feast came to an 
end. The sabbath followed, on which it was 
impossible to leave Jerusalem. Then came the 
second Lord’s Day on which the disciples were 
at length free to go to Galilee according to 
Christ’s command. But yet they did not go at 
once. They lingered still in the Holy City. It 
may have been that they had a vague sense that 
this was to be their weekly festival; it may have 
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been that they waited with a dim hope that now _ v. 
once more the Risen Lord would appear to them 
before they left the scene of their great sorrow 

and their great joy.. At any rate after eight 
days again His disciples were within, doubtless 

in the same upper room, and Thomas with them. 

He had therefore not withdrawn from their com- 
pany even though he could not share their glad- 
ness ; they had not refused to admit him among 
them, though his unbelief threw a shadow over 
their assurance. So while they may have been 
again talking of the marvels of Easter Day, 
Jesus cometh, the doors being shut, and stood 

in the midst, and said, Peace be unto you. We 

can easily imagine that these words were suffi- 
cient ; that in that loving Presence Thomas for- 

got the test which he had laid down: that 

he shrank back behind his fellow-apostles, as 
thoughts flashed upon him which he had been 
unable to entertain before. But it was needful 

that all should be laid bare before he could be Comp. _ 
fully healed. The Lord had given His common a ete 
blessing of peace. Then saith he to Thomas, 
Reach hither thy finger, and see my hands: and 
reach hither thy hand, and put tt into my side: 
and be not faithless, but believing. He had heard 
then the very phrases in which Thomas had 
fashioned the defence of his doubt. At the time 
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when the Apostle was questioning the Resurrec- 
tion of his Lord, the Lord was listening to him 
unseen. And now when with infinite condescen- 
sion the Lord offers what had been demanded, 
the Apostle feels how immeasurably his test had 
fallen below what he had reached. The im- 
mediate consciousness of the unchanged love of 
his Master, of His penetrating knowledge, of 
His living sympathy, of His sovereign majesty, 
raised him at once into a new region. With one 
bound he is borne upwards to the vision of the 
highest truth. Refusing, as is evident from the 
whole tenour of the history, to accept the satis- 
faction of his own condition, Thomas answered 
and said unto him: My Lord and my Gop. 
Thus he was strengthened to make a confession 
which no one had made before. No testimony 
of sense, of sight and touch, could have established 
such a conviction. Flesh and blood had not 
revealed it to him, but his Father in heaven. 
He who had doubted, he who had honestly if 
rashly given utterance to his doubts, now with 
equal courage dares to say what he feels, that 
his Lord is his Gop also. And Christ receives 
the homage. Thomas had longed to gain con- 
viction of the manhood of the Risen Lord, and 
he is privileged to declare His Divinity. He 
enjoyed, as far as it can be enjoyed on earth, the 
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blessing of the pure in heart, and saw Gop, As 
we now look upon the whole narrative we can 
see that the Apostle had indeed answered to his 
Master’s discipline. He had in a sense other 
than he had foreseen not only ‘died with Him,’ 
but also risen again. Through sharp and lonely 
experience he had found out what external 
evidence can do, and what it cannot do, He 
had made his own terms and he had known 
their insufficiency. By his bitter sorrow he has 
shewed us a more excellent way. He doubted, 
as has been well said, that we may not doubt: 
he doubted ‘for the more confirmation of our 
faith.’ 

It remains then for us to enjoy the fruit of 
his experience. Jesus saith unto lim, Because 
thou hast seen me thou hast believed—or perhaps 
better with a half sad question: Because thou 
hast seen me hast thou believed? blessed are they 
that have not seen and yet have believed. Some 
there were even in that company, so the original 
implies, who could take to themselves the bless- 
ing; some who had heard the Easter tidings 
and welcomed them with childlike joy. And 
from the hour when the blessing was first pro- 
nounced there have been in every age a multi- 
tude, whom no man can number, who have known 
its unspeakable power. One illustration from 


102 The starting-point and 


life is sufficient to reveal the thoughts of many 
hearts. When Dr Arnold was suddenly stricken 
with his mortal agony, he was seen, we are told, 
lying still, with “his hands. clasped, his lips 
“moving, and his eyes raised upwards, as if 
“engaged in prayer, when all at once he repeated, 
“firmly and earnestly, ‘And Jesus said unto him, 
“«Thomas, because thou hast seen thou hast be- 
“lieved: blessed are they who have not seen and 
“vet have believed.’ ” 

Here then lies the central lesson of this reve- 
lation of the Risen Lord, the revelation of His 
spiritual presence, the revelation of man’s spiritual 
sight. The truest, serenest, happiest faith is 
within our reach. We have not lost more than 
we have gained by the removal of the events of 
the Gospel history far from our own times. The 
last beatitude of the Gospel is the special endow- 
ment of the later Church. The testimony of 
sense given to the Apostles, like the testimony 
of word given to us, is but the starting-point 
of faith. The substance of faith is not a fact 
which we cannot explain away, or a conclusion 
which we cannot escape, but the personal ap- 
prehension of a living, loving Friend. And 
Christ still makes Himself known in His Church 
and in each believer’s heart by words of peace. 
He is still with us the same as eighteen 
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hundred years ago, unchanged and unchangeable, v. 
the same yesterday, to-day, and for ever. Hebe a 

But while this is so: while no outward effort, ®: 
no force of argument, can carry us into the region 
which contains the object of faith, we must notice 
how tenderly the Lord deals with the doubter 
who is ready to believe, and with what wise 
tolerance the Christian society keeps within its 
pale him whom a ruthless logic might have 
declared to be a denier of the Gospel. The 
society continues the gift of a soothing fellowship. 
The Lord places within the reach of him who 
had not ceased to be a disciple the evidence 
which he asks. By such help he was enabled 
to rise above himself. If indeed the Risen Christ 
had been no more than Thomas could have 
proved by his touch, then indeed the very fulfil- 
ment of his test would have destroyed the 
Apostle’s real hope. As it was, he gained the 
conviction which he sought, and through this 
the Lord called him to a better mind. 


Be not faithless, Christ said, but believing. 
Doubts are not unbelief, and yet they open the 
way tounbelief. If they are not resolutely faced, if 
they are allowed to float about like unsubstantial 
shadows, if they are alleged as excuses for the 
neglect of practical duties, if they are cherished as 
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signs of superior intelligence, the history of St 
Thomas has no encouragement for those who feel 
them. The Lord revealed himself to Thomas not 
while he kept himself apart in proud isolation, or 
in lonely despondency, but when he was joined to 
the company of his fellow-apostles, though he 
could not share their confidence. Doubts are 
often dallied with: and still worse, they are often 
affected. It is strange that the hypocrisy of 
scepticism should be looked upon as less repul- 
sive than the affectation of belief, yet in the 
present day it has become almost a fashion for 
men to repeat doubts on the gravest questions 
without the least sense of personal responsibility. 
Nothing is more common than to be told by easy 
talkers that this is impossible and that that has 
been disproved, when a very little inquiry will 
shew that these doubters upon trust have never 
even seriously attempted to examine the con- 
ditions of the problems which they presume to 
decide. Hope for such lies in a spiritual con- 
version. Christ has no promises for dishonest 
doubt any more than for unreal faith. 

But there are real doubts; and if any are 
perplexed by difficulties which they feel to be an 
actual burden and sorrow, for them the revelation 
to St Thomas has a message of hope. Let these 
have patience under their trial; let them gain, 
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if they can, some spaces for quiet thought; let 
them consider carefully how far their difficulties 
belong necessarily to the subject to which they 
attach; let them try.to conceive some way by 
which the difficulties could have been avoided; 
and then when they have arranged all, let them 
count up the loss and gain on this imaginary 
plan. The result will be, if the past can be 
trusted, that they will find signs of a Divine pre- 
sence and a Divine foresight even in that which 
has perplexed them. 

Christianity shrinks from no test while it 
transcends all. If therefore doubts come we must 
not dally with them or put them by, but bring 
them into a definite form, and question them. 
And in Gop’s good time they will, as of old, prove 
an occasion for fuller, unanticipated knowledge. 
The words stand written for the latest age: Be 
not, or more literally, Become not faithless, but 
believing. Become not: the final issues of faith 
and unbelief are slowly reached. But there is 
no stationariness in the spiritual life. We must 
at each moment either be moving forwards ‘to 
fuller assurance and clearer vision, or backwards 
to a dull insensibility. We may discern little ; 
we may think that the prospect is closed against 
us by insuperable barriers; but if our eyes are 
steadily turned towards the light, if we love the 
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Lord’s appearing, He will reveal Himself at last. 
We shall then see that which we have by sin lost 
the power of seeing now. The eye of the spirit 
will see what the eye of flesh cannot see. As 
yet the Fall has left us blind, though we can still 
hear the voice of Gop in the stillness of the soul’, 
We hear His voice though we cannot see His 
shape. But it will not always be so. The bless- 
ing of faith shall be crowned by the blessing of 
fruition. The Risen Christ will fulfil His own 
benediction: Blessed are the pure in heart, for 
they shall see Gop. 

1 This thought finds a most striking expression in two lines 
of a Coventry Miracle Play (quoted by Dr Macdonald, England’s 
Antiphon, p. 25). Adam replies to the Divine question after 
the Fall, 


‘Ah Lord! for sin our flowers do fade : 
I hear Thy voice, but I see Thee nought.’ 
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TIpwiac Aé HAH riNoméNHc €cTH “lHcofc e€ic TON 
AIPIAAON’ OY MENTOI HAEICAN OF MAOHTA! STI lHCOfc 
€cTIN. Aé€rel OYN ayToic ‘Incofc TTaidia, MH TI Tpoc- 
rion éyeTe; AtreKpiOHCAN ayT@ Oy" 6 A€ eitreN 
aytoic Badete cic TA AezZIA MEepH TOY TIACIoy TO 
AIKTYON, Kal EYpHceTe. €BAaAON OYN, KAl OYKETI AYTO 
EAKYCAI ICYYON AIO TOY TIAHOOYC TAN iyOYON. Aé€rel 
OYN 6 MA@HTHC ékeiNoc ON Hatta 6 ‘lHco¥c TH 
Tlétpw “O Kypidc éctin. Zim@n oYN Tlétpoc, akoy- 
cac OTI 6 Kypidc €cTIN, TON €TTENAYTHN Al€Z@CATO, 
HN TAP FYMNOC, Kal EBAAEN EAYTON €IC THN OdAACCAN™ 
oi Aé AAAOI MABHTAl TH TrAOIAPI HAOBON, OY [dP 
HCaN MAaKPAN AITO TAC YAC dAAA @C ATO THYON 
AIAKOCION, CYPONTEC TO AIKTYON TON iyOY@N. “Qc oYN 
OTIEBHCAN €IC THN FAN BAETTIOYCIN ANOPAKIAN KEIMENHN 
KAl OWAPION ETTIKEIMENON KAI APTON. Aé€rel ayToic [6] 
"IHcofc ENnérkate A110 TON GyaPlON GN ETTIACATE NYN. 
ANEBH OYN Ziman TTétpoc Kal EfAKYCEN TO AIKTYON EIc 
THN TAN MECTON IYOYWN MECAAGN EKATON TIENTHKONTA 
TPIDN* KAl TOCOYTON GNT@N OYK ECYICOH TO AIKTYON, 
Aérer aytoic [6] “Incofc Aefte apictHcate. oyaeic 
ETOAMA T@N MAOHTON EZETACAl AYTON ZY Tic el; 
elddtec OTI 6 Kypidc ECTIN. €pyeTat IHcofc Kal Aam- 
BANEl TON APTON KAI AIAG@CIN AYTOIC, KAl TO GAPION 
Omoiwc. Tofto HAH TPITON EanepwoOH lHcofc Toic 
MAQHTAIC EPEPOEIC EK NEKPON. 
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But when day was.now breaking, Jesus stood on the 
beach: howbeit the disciples knew not that it was Jesus, 
Jesus therefore saith unto them, Children, have ye aught to 
eat? They answered him, No. And he said unto them, 
Cast the net on the right side of the boat, and ye shall find. 
They cast therefore, and now they were not able to draw tt 
jor the multitude of fishes. That disciple therefore whom 
Jesus loved saith unto Peter, It is the Lord. So when 
Simon Peter heard that it was the Lord, he girt his coat 
about him (for he was naked), and cast himself into the sea. 
But the other disciples came in the little boat (for they 
were not far from the land, but about two hundred cubits 
of), dragging the net full of fishes. So when they got out 
upon the land, they see a fire of coals there, and fish laid 
thereon, and bread. Jesus saith unto them, Bring of the 
fish which ye have now taken. Simon Peter therefore went 
up, and drew the net to land, full of great fishes, a hundred 
and fifty and three: and for all there were so many, the net 
was not rent. Jesus saith unto them, Come and break your 
fast. And none of the disciples durst inquire of him, Who 
art thou? knowing that tt was the Lord. Jesus cometh, and 
taketh the bread, and giveth them, and the fish likewise. 
This is now the third time that Jesus was manifested to 
the disciples, after that he was risen from the dead. 
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I will not leave you desolate: I come unto you. 
JOHN xiv. 18. 


THE REVELATION IN THE WORK OF 
LIFE. 


WE are now brought to the beginning of a new 

series of Revelations of the Risen Christ, 
which the Revelation made to St Thomas serves 
to introduce. Hitherto Christ has for the most 
part so made Himself known as to convince His 
disciples that hereafter their fellowship with Him 
would be perfected in some new fashion: that 
it behoved Him to suffer: that He was wholly 
the same if wholly changed: that they were 
empowered to carry forward in His stead and by 
His commission the work which He had begun. 
The Revelation to St Thomas was so far like the 
Revelations of Easter Day that it was given to 
call out personal faith by sensible signs; yet it did 
this in such a way as to make clear the fact that 
Christ is most truly with His Church by an invisi- 
ble spiritual presence, by an abiding spiritual power. 
It claimed the exercise of a spiritual sense in man 
for the apprehension of the Lord’s true nature. 
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It brought the promise of a special blessing on 
the age to come. In the Revelations which 
followed, so far as they have been recorded in 
detail, the Lord throws light upon that mysterious 
future. He comes to those who are familiar with 
the truth of His Resurrection, He comes no 
longer to create faith, but to poimt out some 
salient features in the history of the propagation 
of the faith, speaking, as it is summed up in the 
Acts, the things concerning the Kingdom of Gop. 
The central thoughts are no more connected 
with the Passion and the Old Testament, but 
with the Return and the progress of the Church. 

Thus the whole scope of the revelation of the 
Risen Christ is changed, and for a time the scene 
is changed also. The two appearances recorded 
after that on the second Lord’s Day took place in 
Galilee. The lake and the mountain which had 
witnessed the begining of Christ’s preparatory 
teaching were again chosen to witness the be- 
ginning of His work in glory. And even in these 
outward details there is a correspondence and a 
harmony which ought not to be overlooked. They 
help to place us at the right point of sight for 
interpreting the lessons which lie beneath. 

This is obviously true with regard to the 
narrative of the second miraculous draught of 
fishes in the last chapter of St John’s Gospel. 
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The narrative is so like and yet so unlike the 
corresponding narrative in St Luke, that we feel 
that they must preserve two aspects of the 
same spiritual truth: that the one is designed to 
help us to understand the other: that those 
who connected their call to be fishers of men 
with the first, must have found in the second 
a fuller and more joyful parable of their office. 
It lies upon the surface that the one history 
presents the office of the apostles in relation to 
the Christ still battling on earth: the other in 
relation to the same Christ victorious over death. 
There the Lord was with them on the waters: 
here He stands upon the beach while they do His 
bidding. There the net began to break and the 
ships to sink: here though the fish were so many 
the net was not rent. There St Peter, when he 
dimly felt who He was that had wrought the 
work, prayed Him to depart from him, as unable 
to endure His holy Presence: here when he 
heard that it was the Lord, he cast himself into 
the sea, as unwilling to wait even until the 
vessel could carry him to the Saviour whom he 
had regained. 

But without dwelling further upon these dif- 
ferences, which each one can trace out for himself, 
I would rather observe generally how in this 
history the old places, and the old work, and the 
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old necessities are again used and ennobled in the 
light of the Resurrection. The sea of Galilee, by 
which the multitudes had gathered to hear the 
word, and whose waves Christ had stilled on the 
stormy night, once more is hallowed by His 
Presence. The fisherman’s labour once more is 
taken as a lively image of apostolic toil in the 
many waters, which are peoples and multitudes 
and nations. The fruitless efforts confessed once 
more call out the word of power and blessing. 
The Risen Christ shews Himself once more to 
be the same, guiding, disciplining, cheering His 
followers as aforetime, even if in another form. 

And this appears to be the characteristic 
lesson of this particular manifestation. It is the 
sign which lays open to us Christ’s action through 
the common course of life. He is recognised not 
by His Person but by His working. The gift of 
success and the gift of refreshment are seen to 
belong to Him and to make Him known. 

This will appear clearly if we follow the narra- 
tive. There had been, so far as we know, another 
period of loneliness and silence in the experience 
of the Church, but this time without the sorrow 
of one doubt. The disciples had returned to 
Galilee, waiting for the fulfilment of the promise 
of the Easter Morning. Meanwhile they resumed 
their abandoned craft; and there is something 
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sublime in the trustful patience with which they 
thus calmly went back to ordinary business in the 
prospect of the great future ready to be revealed. 
Never would it have been more natural for men 
to thrust all common occupations into the back- 
ground: to yield to the absorbing thoughts of the 
Divine Presence which they had realised and of 
the unknown destiny to which they were called: 
to forget the simple claims of daily life. But past 
discipline had at least taught those who knew 
Christ best to wait. And during this time of 
solemn suspense there was nothing out of har- 
mony with the true conception of their position, 
when St Peter said to the little group assembled 
together with him, J go a fishing, and they an- 
swered at once, We also go with thee. It seems 
indeed that this had been their custom since their 
return to their old home, for it is said on that 
night they caught nothing, as though there was 
something unusual in their ill success. Perhaps 
their failure may have recalled the like occurrence 
three short years before, which had been the 
turning-point of their lives. So much they knew 
that their own efforts were in vain. But when 
day was now breaking—the time described is the 
first beginning of dawn—Jesus stood on the beach : 
howbeit the disciples knew not that it was Jesus. 
Even though their hearts must have been full of 
8—2 
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Him, there was nothing in the Stranger a hundred 
yards off by the waterside to suggest that this 
was He. Nor did His voice reveal Him to them 
as at first to Mary Magdalene. He would now 
manifest Himself in some other way, not by the 
personal address, not by the prints of nail and 
spear, but by His works to the seeing heart. So 
the command was given and obeyed. The bless- 
ing followed ; and at once the disciple whom Jesus 
loved—he who was in closest sympathy with Him 
—saith unto Peter, It is the Lord, not ‘my Lord’ 
or ‘our Lord, still less ‘our Master,’ but with the 
fullest recognition of His authority, [¢ is the Lord. 
Tried by the ordinary processes of reasoning, the 
conclusion was precarious. But there is a logic of 
the soul which deals with questions of the higher 
life, and St John trusted it. He recognised the 
insight, the power, the love, which belonged to 
One only. And when the truth found utterance 
the others acknowledged it. 

The sign was given: the lesson was read: the 
net full of great fishes was drawn unbroken to the 
land. Part of the prize had been rendered to the 
Lord. Then followed a new marvel. Jesus saith 
unto them, Come and breakfast: ‘breakfast’ and 
not ‘dine, as in preparation for the day’s work 
and not in refreshment after it. The disciples 
had seen a fire when they landed and fish laid 
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thereon and bread. He who had asked them for 
meat and had taken of what they had caught had 
not needed their assistance. But Christ demands 
much when He is about to do much. And while 
they had worked, He had provided for them. He 
required their labour and not the fruits of their 
labour. He was Himself their host, waiting to 
give rather than to receive. By this fresh act 
they saw again who the Stranger must be. They 
would without doubt gladly have heard from His 
own lips the familiar words, ‘It is I’ But it was 
His will at present to speak only by what He 
did. And none of the disciples durst inquire 
of Him, Who art Thou? knowing that it was 
the Lord. ‘Then once again as He had fed the 
multitudes by their hand, on the borders of the 
same lake, He now feeds them: He cometh and 
taketh the bread and giveth them, and the fish 
likewrse. 

It would be easy to point out spiritual types 
in the circumstances of this morning meal of the 
Lord, which stands in striking contrast to the 
Last Supper, but such topics are best reserved for 
private study. It is more important now that we 
should notice the conditions under which the 
Lord was manifested this third time to the repre- 
sentatives of His Church. All the revelations of 
the Risen Christ are, as we have seen, helps 
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towards the realisation of His true but invisible 
Presence with ourselves; and this one teaches us 
to know Him both in the history of the Church 
and in the brief course of our own lives by the 
blessings which follow obedience to His word. It 
appears that even to the last the disciples ‘knew 
‘the Lord’ only through the interpretation which 
they put upon their own experience. Not till 
afterwards did Christ speak so as to shew Him- 
self to them in word. The meal, as it seems, 
was eaten in silence. No thanksgiving was pro- 
nounced. The revelation, as has been already 
said, was clear to the seeing heart. Without 
patient obedience, without cheerful labour, with- 
out loving insight, those to whom the Lord came 
would not have known Him. He would have 
been to them only as one more chance wayfarer 
who had crossed their path. This is the uniform 
law. The world beholdeth Me no more, but ye 
behold Me, is the final promise to the faithful. 
At His first miracle Christ manifested His glory, 
and His disctples—His disciples and not others— 
believed on Him. Here at His last miracle He 
manifested Himself, He was manifested, according 
to His pleasure, and faith apprehended Him. It 
was in vain that His brethren, in a moment of 


saniivis 4 unbelief, bade Him manifest Himself to the world. 


From the world which has not the will to obey, or 
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the eye to see, the true Christ, the Risen Christ, 
must always be hidden. 


The lesson is one which we cannot afford to 
neglect. Day by day the circumstances of that 
night and that morning on the Galilean lake are 
being repeated among ourselves. Signs of Christ’s 
Presence are offered to us which we can: read or 
leave unregarded. And if we would look upon 
Him, as He stands on the solid shore while we 
are still tossed upon the waters, we must wait 
and work and obey. Then, though the night be 
long, He will manifest Himself to us as the day 
breaks. 

We must wait. If we reflect, this is perhaps 
the lesson of the Great Forty Days, which will 
strike us most. The weeks of silence which in- 
tervened in that brief period of watching are 
marvellously eloquent. And as it was then it is 
still. We cannot prescribe the time for the 
Divine Appearance. Perhaps we need to learn 
and to feel that we are alone. There are seasons 
in the history of the Church and in our own lives 
when there is no open vision. There are seasons 
again of refreshment and preparation, when the 
voice of the Lord comes to us above the storm, it 
may be, or through the still calm. But Christ is 
no nearer at one time than at the other, and our 
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one prayer should rise unceasingly : Speak, Lord, 


1 Sam. iii. for Thy servant heareth, as Thou wilt, when Thou 


wilt. 

We must work. We must pursue our ap- 
pointed task, till a new command comes. It may 
seem a poor and dull thing to go back from 
scenes of great excitement and lofty expectation 
to simple duties which belonged to an earlier 
time. But that, we see, is the method of God. 
Perhaps it will be through these that the higher 
call will come: perhaps no higher call will ever 
come to us. But our duty is still the same. We 
cannot tell the value of any particular service 
either for the society or for our own training. 
Much must be done to the end of the workman’s 
life, which is a preparation only. The Baptist 
continued to labour as he had first laboured, 
though he knew and confessed, J must decrease. 

We must obey. The order is given at last 
(so we are inclined to fancy) at an ill-chosen 
moment. We are wearied with long and fruitless 


' toil, The favourable time has passed. We think 


that experience has made us acquainted with the 
conditions of hope, and we hope no longer. More- 
over the order is given by one whom we do not 
recognise. But nevertheless it is clear and pre- 
cise. We remember past crises not unlike that 
in which we are placed, when such an order was 
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proved to be divine. And happy are we if we vr. 
dare to trust the bidding which sounds in our 
hearts, to acknowledge the special call which 
brings home to us that vague, general, Presence 
in which we profess to believe. Then in the 
sequel of late and unlooked-for success, as it may 
be, we shall know Him from whom it came. 

In one sense it will be always true that we 
shall toil in the night: true that the gathering of 
the Church will be in the night: true that we 
shall be tempted to say within ourselves, We have 
taken nothing. Even so we can strive, God helping 
us, to win our own souls in patience, and to win Luke xxi. 
souls for Him, till the day break and the shadows '% 
depart, waiting, working, obeying; and on the 
Great Morning, when there shall be no more sea, Apoe. xxi. 
no more storm and peril and change, the Lord ™ 
will stand ready to welcome us with the gifts of 
His eternal Kingdom ; whence, even now, though 
unseen, He beholds every disappomtment and 
every effort. 

In the meantime, during our brief space of 
toil, by unexpected and strange ways, His promise 
finds fulfilment. He does not leave His people 
desolate, though they do not always or at once 
recognise their visitation. Not once or twice only, 
but as often as the cleansed eye is turned to revo- 
lutions of society or to revolutions of thought, to 
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the breaking of a new day over the restless waters 
of life, the believer knows by an access of power, 
of knowledge, of love, that His words are true: 


I come to you. 
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“OTe OYN HpicTHcaN Aérel TH Zimani Tlétpw 6 
*IHcofc Ziman lwdnoy, dratt&c Me TIAEON TOYTON ; 
A€érel ayT@ Nal, kyple, cy olAac OTI PIA@ ce. Aé€rel 
ayT@ Bdcke TA apNia Moy. AEPel AYT@ TIAAIN Aey- 
TEPON ZIMWN "IwANOY, draTTac Me; Aé€rel ayT@ Nai, 
KYple, CY O1AAC GTI MPIAD ce. Aé€rel ayTé TToimaine Ta 
TIPOBATIA MOY. A€Lel AYTG TO TPITON ZIM@N ‘lwdnoy, 
hideic me; é@AyTHOH 6 Tlétpoc Ot elmeN ayT@ TO 
TpITON PiAcic Me; Kal Eten ayT@ Kypie, TANTA CY 
OiAac, Cy FIN@cKelc STI MIAD ce. Aé€rel aYTA IHco¥c 
Bocke T& TIPOBATIA MOY. AMHN AMHN A€ro col, OTE 
HC NEWTEPOC, EZWNNYEC CEAYTON KAl TrEPIETIATEIC OTTOY 
HOeAEC, OTAN A€ THPACHC, EKTENEIC TAC YEIpAc coy, 
Kal AAAOC Z@CEl CE Kal OICEl OTIOY OY BEAEIC. TOTO 
AE EITTEN CHMAIN@N TIOI® BANATO AOZACEI TON EON. 
Kal TOYTO ElTT@N Aérel aYT@ "AKOAOYOE! MOI. 
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So when they had broken their fast, Jesus saith to Simon 
Peter, Simon, son of John, lovest thou me more than these ? 
He saith unto him, Yea, Lord ; thow knowest that I love 
thee. He saath unto him, Feed my lambs. He saith to him 
again a second time, Simon, son of John, lovest thow me? 
He saith unto him, Yea, Lord; thou knowest that I love 
thee. He saith unto him, Tend my sheep. He saith unto 
him the third time, Stmon, son of John, lovest thou me? 
Peter was grieved because he said unto him the third time, 
Lovest thou me? And he sad unto him, Lord, thou knowest 
all things; thou knowest that I love thee. Jesus saith unto 
him, Feed my sheep. Verily, verily, I say unto thee, When 
thou wast young, thou gurdedst thyself, and walkedst whither 
thou wouldest : but when thou shalt be old, thou shalt stretch 
forth thy hands, and another shall gird thee, and carry thee 
whither thou wouldest not. Now this he spake, signifying by 
what manner of death he should glorify God. And when he 
had spoken this, he saith unto him, Follow me. 

JOHN xxi. 15—19. 


TH ctroyAH MH GKNHPOI, T@ TINEYMATI ZEONTEC, TH 
KYpi@) AOYAeEYONTEC. 


In diligence not slothful: fervent in spirit ; serving the 
Lord. 
Rom. xii. 11. 


THE REVELATION IN THE WORK OF LIFE: 


THE SERVICE OF WORKING. 


E have seen that the Revelation of the 
Risen Lord by the sea of Tiberias shews 
in a figure the general character of the apostolic 
work—a work laid upon all Christians in different 
ways—and of the light that comes through it: 
how that waiting, labouring, obeying, the servants 
of the Lord will in due time know that He is 
with them by gifts of success and by gifts of 
refreshment. This universal lesson is illustrated 
in the sequel of the narrative by a portraiture of 
two great types of apostolic service, the service 
of active energy and the service of patient wait- 
ing, the service of St Peter and the service of St 
John, the one consummated in the martyrdom of 
death, the other wrought out to the end in the 
martyrdom of life. 
In this respect the second part of the history 
develops what has been indicated in the first. 
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For the characteristic differences of the two 
apostles, of the two forms of service, can be seen 
in the circumstances of the miracle. St John was 
the first to recognise the Lord from the fisher’s 
boat, but St Peter was the first to join Him. It 
was enough for St John to know that the Lord 
was near, and to guard the prize which He had 
given, and to tarry till in due order he was carried 
to His feet. But St Peter could bear no delay. 
Even if the ship was not far from the land he 
must cast himself into the sea that he might by 
however little be sooner with the Lord. On the 
one side there is the clear vision which looks 
straight to the heart of things, the calm trust 
which reposes in the Divine guidance, the self- 
sacrifice in which self is forgotten. On the other 
side there is the prompt resolve which takes no 
count of the cost, the courageous activity which 
dares all things, the self-sacrifice in which self is 
offered. Both types of service are consecrated ; 
and it is well that we should recognise both with 
equal thankfulness. 

When they had broken their fast, we read, 
Jesus saith to Simon Peter, Simon, son of John, 
lovest thou me more than these, more that is 
than these thy fellow-disciples, whose love is seen 
in their silent devotion. Every word was charged 
with a fulness of meaning. The name so spoken 


. The question and answer. 129 


—Simon son of John—recalled the two noblest vu. 
moments in the apostle’s life, the one when he 

was first brought to Christ, and Jesus looked John i. 42, 
upon him and said, Thou art Simon the son of 

John, thou shalt be called Cephas. The other, 

when after his great confession, Jesus said wnto Matt. xvi. 
him, Blessed art thou, Simon Bar-Jonah, for flesh a 

and blood hath not revealed it unto thee, but- my 

Father which is in heaven. And I also say unto 

thee, That thow art Peter, and upon this rock 

L will build my Church. Had he then justified 

this name—the Rock-man? He had ventured to 

say on the Eve of the Passion, Jf all shall. be Matt.xxvi. 
offended in Thee, I will never be offended. Lord Fin xiii 
.L will lay down my life for Thee. How had 37: 

he fulfilled these bold promises? We can all feel 

that the swift retrospect thus called up must have 

been full of sadness. But at the same time it 
brought an opportunity for a humbler expression 

of attachment. The love of which Christ spoke 

was something absolute, heavenly, eternal: St 

Peter had not, as he had painfully learnt, reached 

to the pure heights of such love, but even in the 

depths of his sorrow and humiliation he was sure 

of his personal affection. He raises now no ques- 

tion of comparison with others. He will not even 

trust to his own self-knowledge. He appeals to 

Christ Himself as witness to his words. Yea, 
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Lord, thou knowest that I love Thee—love Thee, 
not as Thou requirest, not as I would, but with 
a true devotion. St Peter on this occasion had 
not overrated his strength, and so he was able to 
receive the Lord’s commission; He sath unto 
him, Feed my lambs. The fisher’s work was to 
be followed by the shepherd’s work. Those who 
were brought within the Church were to be 
watched with untiring solicitude. 

The first, the simplest part of the gpesolte 
charge, is to provide Christ’s little ones with that 
which is needed for their support; but it is not 
all. He saith to him again a second tume, Simon, 
son of John, lovest thou Me? The Lord repeats 


. the word for ‘love’ which He had used before, 


but He no longer adds the reference to the 
apostle’s abandoned claim, ‘more than these.’ So 
far He accepts his confession while He proves it 
still further. St Peter however has nothing to 
change, nothing to add. His answer is literally 
the same as before. Yea, Lord, Thou knowest that 
I love thee. At once a new charge follows. He 
saith to him, Tend —‘shepherd’ (not simply feed) — 
my sheep (not lambs). If there are the young and 
the weak and the ignorant to be fed, there are also 
the mature and the vigorous to be guided. The 
shepherd must rule no less than feed. And to do 
this wisely and well is a harder work than the first, 
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Yet something more remained. The proof of 
St Peter was not yet completed, the office of St 
Peter was not yet fully set forth. He saith unto 
him the third time, Simon, son of John, lovest thou 
Me—and now the Lord used the apostle’s own 
word for love—lovest thou Me, that is, as thou 
sayest thyself, and not as I asked before? lovest 
thou Me with the affection which will give ‘up all 
for a friend? The form of the question could not 
but touch St Peter to the quick. If the three 
questions recalled his three denials, the language 
of this last must have vividly brought back to 
him his failure even in personal devotion at the 
moment of trial. Peter was grieved because He 
said unto him the third time, Lovest thow Me, 
not merely that the question was put again, but 
that it was so put as to cast a doubt even on the 
modified love which he had professed; and the 
strength of his grief lay in the deep consciousness 
that the doubt was justified by the past. Yet 
even in this extremity he has a sure trust. He 
leaves out the affirmation which he had made 
before, and throws himself wholly upon Christ. 
Lord, he says, Thou knowest all things—Thou 
knowest my false confidence, my bold words, my 
miserable failures, my bitter tears—Thou knowest 
my Easter joy and my patient waiting since— 
Thow knowest all things, and, at this moment 

9—2 
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reading my heart as I cannot read it, Thou seest 
that I love Thee, love Thee even as I said. The 
appeal was not in vain. Jesus saith wnto him, 
Feed my sheep: Feed my sheep, as He had said 
before, Feed my lambs: ‘Feed’ and not ‘tend’ or 
‘shepherd’ only. This was the final commission ; 
and if it is hard to guide the full-grown Christian 
with wise authority, it is still harder to provide in 
due season that which shall maintain and increase 
the fruitfulness of his life. But this also belongs 
to the shepherd’s work. Every ministry of tender 
anxiety and gentle forethought must be rendered 
to the strong as well as to the weak. To do this 
is the highest and noblest triumph of pastoral 
care. 

St Peter had learnt what he was to do for 
others: what, he might ask, would be the issue 
for himself. The Lord anticipated the inquiry. 


Verily, verily, I say unto thee, when thou wast 


younger, thou girdedst thyself and walkedst whither 
thou wouldest: but when thow shalt be old, thou 
shalt stretch forth thy hands and another shall gird 
thee, and carry thee whither thou wouldest not. 
The words could not but appear at the time dark 
and mysterious. So much could be seen that 
they told of an end of utter powerlessness, of a 
time when the apostle should be helpless in the 
hands of others, held in bondage and incapable of 
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resistance. They had a deeper and. more tragic 
meaning, which was as yet hidden; but this and 
much more was shadowed out in the two words 
which the Lord added: When He had spoken this, 
He saith unto him, Follow Me: follow Me, though 
hereafter the spiritual eye alone will see Me: 
follow Me, though the way, as far as it is opened, 
will seem strange: follow Me, though the end, as 
far as this earth is concerned, will be death upon 
the Cross. 


The narrative read. thus simply and literally 
presents, in a most impressive shape, the founda- 
tion, the character, the issue of the active service 
of Christ. The foundation is love: the character 
is considerate thoughtfulness: the issue is self- 
surrender. The lessons are, no doubt, in the 
fullest sense for those to whom the oversight of 
Christ’s flock is committed; but in a most true 
sense they are for all to whom GoD has given 
energy and strength, the power of action and the 
zeal for movement. 

Love, love to Christ, which is the one sure 
spring of love to men, is the foundation of service, 
It is the first condition of the divine charge, and 
the second, and the third. It is the spirit of the 
new Covenant which burns not to consume but to 
purify. In the prospect of work for others or 
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for ourselves we can always hear the one question 
in the stillness of our souls, ‘Lovest thou Me ?’ 
Love may not, cannot, be attained in its fulness 
at once; but the Person of Christ, if indeed we 
see Him as He is presented to us in the Gospels, 
will kindle that direct affection out of which it 
comes. If our hearts were less dull we could not 
study the changing scenes of His unchanging love, 
or attempt to describe them to others, without 
answering the silent appeal which they make to 
us in St Peter’s words: Lord, Thou knowest that 
I love Thee ; yes, and still more, these which are 
Thine and not mine, these who fall under my 
influence in the various relations of life, for Thy 
sake. ‘ 

The foundation of service is love, the rule of 
service is thoughtfulness. If we are to do Christ’s 
work we must consider more patiently than we 
commonly do the requirements of those whom we 
have to serve. There is not one method, one voice 
for all. Here there is need of the tenderest sim- 
plicity: there of the wisest authority: there of 
the ripest result of long reflection. The true 
teacher, and as Christians we are all teachers, will 
temper the application of his experience with 
anxious care. It is to our great loss, we must all 
sadly confess, that we forget now the lambs and 
now the sheep of Christ’s flock. The former too 
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often perish through our grievous fault for lack of 
food, and the latter for lack of guidance. . 

The service which rests on love and is ruled 
by thoughtfulness issues in self-surrender. The 
impetuous vigour of early days loses its self-con- 
fidence without losing its strength. The servant 
who has wrought much for his Lord has learned 
to trust Him. His joy is when no choice is left : 
his freedom is to give up his own desire. The 
sentence which sounds at first like a sentence of 
hopeless bondage receives a new meaning. As the 
outward man is confined more and more closely; 
the inward man, by GOD’s grace, grows to fuller 
proportions. And he to whom Christ speaks can 
interpret as a last promise of conformity to Him- 
self the solemn words: Another shall gird thee, 
and carry thee whither thou wouldest not. 

The tradition of the death of St Peter offers 


a striking commentary on the thoughts which | 


are thus suggested. On the eve of his martyrdom, 
as it is said, the friends of the apostle obtained 
the means for his escape. They pleaded the deso- 
lation of the Church. He may have remembered 
his deliverance by the angel from Herod’s prison. 
And so he yielded to their prayers. The city was 
now left and he was hastening along the Appian 
Way, when the Lord met him. ‘Lord, whither 
goest thou ?’ was his one eager question ; and the 
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reply followed, ‘I go to Rome to be crucified again 
‘for thee.’ . 

Next morning the prisoner was found by the 
keepers in his cell; and St Peter gained the 
fulfilment of the Lord’s words and followed Him 
even to the cross, 

The tradition may be only a thought clothed 
in an outward dress, but it gathers up with singu- 
lar power and beauty the sum of what has been 
said, If that Divine Figure rises before us in the 
crisis of our trial, service will be transfigured by 
the glory of Him who came not to be ministered 
unto, but to minister. So looking to Christ we 
shall come to understand little by little the mean- 
ing of His command, sufficient alone to move, to 
guide, to support, Follow Me. 
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"Emictpadeic 6 Tletpoc BAéttel TON MAOHTHN ON 
Hratta 6 “lHcofc AKOAOYOOYNTA, OC Kal ANETTECEN EN 
T@ AeiTINW él TO cTAGOC ayTOY Kal eiTeN Kypie, Tic 
€cTIN 6 TlApadlAoyc Ce; TOYTON OYN idA@N 6 TTétpoc 
Aéret TH “lHcof Kypie, oytoc Aé Ti; A€rel aYT@ 6 
“Incofc Ean aYTON O€AW MENEIN EC Epyomal, TI TIPOC 
cé; cy Mol AKoAoyeel. "EZAAGEN OYN OYTOC 6 Adroc 
eic ToYc ddeAoyc Ot! 6 MABHTHC EKEINOC OYK ATIO- 
ONHCKEl OYK ElTTeEN AE ayTG 6 “lHcofe STI OYK 
ATIOONHCKE!, AAN "EAN AYTON BEA MENEIN Eee Epyo- 
Mal, TI TIPOC CE ; 
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Peter, turning about, seeth the disciple whom Jesus loved 
following ; which also leaned back on his breast at the 
supper, and said, Lord, who is he that betrayeth thee? Peter 
therefore seeing him saith to Jesus, Lord, and what shall 
this man do? Jesus saith unto him, If I will that he tarry 
tall I come, what is that to thee? follow thou me. This say- 
ing therefore went forth among the brethren, that that disciple 
should not die: yet Jesus said not unto him, that he should 
not dee; but, If I will that he tarry till I come, what is that 
to thee ? 

JOHN xxi. 20—23. 


Ti EATIAI yaipontec, TH OAlpel YTIOMENONTEC, TH 
TIpoceyyi TpockapTepofnrec, 


hgovcing in hope; patient in tribulation ; continuing 
stedfastly in prayer. 


Rom. xii. 12, 


THE REVELATION IN THE WORK OF LIFE: 


THE SERVICE OF WAITING. 


HE last record of St John’s Gospel brings 
before us a singular phase of early Christian 
thought and of early Christian error. There was, 
as we know from the Epistles, a widely-spread 
belief in the apostolic age that the Lord would 
return in glory before the first generation of be- 
lievers had passed away, to exercise His power as 
Judge and King over the world. The belief was 
true in its spiritual essence, but false so far as it was 
clothed by human enthusiasm in a material shape. 
The Lord did come at the time expected. He did 
execute vengeance and assume sovereignty, but 
otherwise than men had dreamt. So it always 
has been: so, we must conclude, it always will be. 
The comings of the Lord are not such events as 
we look for. Perhaps they are unregarded by 
those who witness them; but they are not there- 
fore less real or less momentous. 
In this respect the fulfilment of the words of 
Christ, in which He said that some who heard 
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Him should ‘not taste of death till the Son of 
‘man came in His kingdom, may help us to in- 
terpret other crises. 

We can now perhaps with some difficulty un- 
derstand in part what the destruction of the Holy 
City—that shaking not of the earth only but also 
of heaven—was for those who had been reared in 
Judaism ; how that terrible catastrophe closed a 
period in the divine revelation ; how the Christian 
Church became thenceforth the sole appointed 
seat of Gop’s Presence with men; how a society, 
universal in its teaching and constitution and 
range, was substituted finally and for ever in 
place of that which had prepared the way for it. 
We can, I say, see this now, and acknowledge the 
coming of the Lord, when distant objects appear 
in their true proportions—and it will be well if 
the lesson helps us to know the day of our visita- 
tion—but the first Christians, in the confusion of 
their conflicts, could not see it. They had de- 
cided in what way Christ should come, and so 
looked for the establishment of their own belief 
and not of His promise. When St John alone 
remained of the twelve, they still clung to their 
fancies, and they found in words addressed to him 
a confirmation of their error, The saying went 
forth among the brethren that that disciple should 
not die. He at least, so they supposed, would 
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remain alive on earth to meet the returning 
Lord; and so strong was the conviction that even 
when the apostle was laid to rest, it was reported 
for centuries that the dust above his grave was 
gently moved by the breathing of the saint be- 
neath not dead but sleeping. St John had heard 
of the wrong use which had been made of Christ’s 
words and in the passage before us he corrects it. 
The mode of correction is remarkable. For he 
corrects the popular error not by any argument, 
not by any fresh interpretation, not by any de- 
cision of authority, but simply by repeating the 
actual phrase which was spoken. It might be 
that the Lord had some purpose with regard to 
him which he could not anticipate. At any rate 
it was not his part to determine beforehand all 
that He must mean. The whole Truth was in 
His own language. To keep to that faithfully 
and patiently was to avoid error. Jesus said not 
unto him that he should not die, but If I will that 
he tarry tell I come, what ws that to thee? 

As the Evangelist recalled the words he laid 
open the secret of his own life. For when we 
look back we can perceive how the two mysterious 
sentences spoken on that early morning by the 
sea of Tiberias, ‘Follow thou me, ‘If I will that 
‘he tarry till I come,’ describe the destinies of the 
two representative apostles, of whom they were 
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spoken; how they were fulfilled more than in the 
letter ; how they mark two types of service which 
must always be rendered, if the Church is to 
reconcile order with progress, the service of work- 
ing and the service of waiting, the service of 
action and the service of thought, the service of 
outward effort fashioned after the likeness of 
Christ’s Passion and the service of inward medita- 
tion directed to the vision of Christ’s coming, the 
one, as has been well said, symbolised in the 
promise of the Cross, and the other in the promise 
of the Apocalypse. 

We have already touched upon the service of 
St Peter. We have yet to consider the service of 
StJohn. And there is something at first sight most 
strange in the place which St John occupies in the 
apostolic records. He appears three times only in 
the history after the Ascension, and then simply 
by the side of St Peter. His brother St James was 
taken as the first martyr among the apostles, but 
he was himself untouched. St Peter declared the 
reception of the Gentiles to the apostles and 
brethren at Jerusalem, but he is silent. St Paul 
recounted his work, but he is silent still. He had 
received for his charge the mother of the Lord, 
and perhaps he remained apart in his Galilean 
home pondering over the mysteries which that 
charge brought nearer to him, and finding little 
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by little the full meaning of that which he had 
seen and handled, as the Truth was partially 
embodied by men: 


What first were guessed as points he then knew stars. 


However it was, for thirty years or more he re- 
mained in silence. Some might have thought 
that he had been wrongly named, or admitted in 
vain to the closest fellowship with his Master. But 
when the time was fully come the Apocalypse 
proved that he had not ceased to be a son of 
Thunder; and yet later his Gospel shewed in 
every line the insight of the disciple whom 
Jesus loved. He tarried till the Lord came, and 
then he was prepared to do the work which could 
not have been done before, and (we may dare to 
say) which could not have been done without 
such a preparation. 

What this work was which was thus slowly 
matured we can in some way imagine by re- 
moving the Fourth Gospel from the New Testa- 
ment and then counting our loss. Without it we 
might have asked, half sadly, as men have asked, 
whether our faith was not fashioned by St Paul, 
whether there was indeed any anticipation in the 
Lord’s own words of the issues of His work, 
whether He so spoke as to meet the questionings 
of a later age. With it we have for our heritage 
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what St John found at last in the Lord’s teaching 
through the discipline of his own experience, 
thoughts of truth and unity and life which satisfy 
the heart and transcend all speculation, thoughts 
made facts in the Person of Christ. J am the 
light of the world: I am in my Father and ye in 
Me and I in you: I am the Resurrection and 
the Life. These divine utterances St John was 
enabled to preserve for our instruction and comfort 
as the Spirit called back to him in the silent 
watches of his waiting what the Lord had said. 
These revelations speak through all time with a 
voice of strength for the feeble and a voice of 
peace for the distracted. The disciple whom 
Jesus loved tarried till his Master came, and when 
He came he was ready to present Him to the 
world in His glory that the joy of believers might 
be fulfilled. In such a way St John’s work of wait- 
ing was consummated. The long silence was fol- 
lowed by the proclamation of the Truth which 
had been silently realised. Not one hour of that 
term of stillness, we can feel, was lost. And as we 
look with thankfulness to the results of St John’s 
labour of patience we may find a lesson for our- 
selves. We can all, I fancy, sympathise with the 
passionate zeal and stirring energy of St Peter. 
There is something congenial to the spirit of our 
times in his bold movement and impetuous 
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courage. If our hearts are touched, we are eager VIII. 
to give instant expression to our emotions. We 
estimate the value of a cause by its immediate 
effect. We claim that~convictions should at once 
vindicate their reality by conquest. If one stands 
by us with eye and soul fixed, as we are sure, on 
the object of our adoration, calmly and silently, 
we are inclined to ask with an impatient curiosity, 
strong it may be, like St Peter, in the conscious- 
ness of our own call to action, Lord and what 
shall this mando? We are tempted perhaps to 
make the prayer of Martha our own: ‘ Lord, dost Luke x. 4o. 
thou not care that he hath left us alone? Bid 
him that he help us. In such a case it will be 
our happiness to hear the Lord’s answer to St 
Peter, and to welcome with meekness the Lord’s 
reproof: If I will that he tarry till I come, what 
is that to thee? Follow thou Me. Each man has 
his own work to do: this one to serve, that one to 
sit at the Lord’s feet: this one to follow, that one 
to wait. The disposition rests with Him who 
claims a sovereign power over the destiny of His 
disciples, and regards the well-being of all. And 
just that type of devout ministry is most needful 
which is most foreign to the prevailing bent. 

No one who feels the sorrows of the age would 
wish to disparage the new earnestness which im- 
pels men at present even to undisciplined and 
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self-willed efforts for Christ’s sake. We say rather: 
Would Gop that all the Lord's people were 
prophets. But there are dangers in this tumult of 
reawakened life. Patient watching is too often 
treated at present with suspicion and stigmatized 
as lukewarmness. Judgments on the deepest 
mysteries are received without reflection and re- 
peated without inquiry. Humility is interpreted 
as a confession of weakness and reserve is con- 
demned as a cloke for doubt. Nothing brings 
such sad misgivings as this hasty, intolerant temper, 
peculiar to no one party or class, which is charac- 
teristic of the age. If, as we cannot but believe, 
the Lord is even now coming to His Church, we 
shall be ill prepared to meet Him unless there be 
some among us tarrying for Him in self-con- 
centration and silence, looking to Him and lost in 
Him: men who dare to wait and stand outside the 
battle in which as yet they have no part, who dare 
to hold their peace till the meaning of the Spirit 
is clear, who dare to refuse to accept the most 
venerable human gloss as the full and final ex- 
ponent of the Divine Word, which still they may 
be themselves quite unable to interpret. 

Those who have studied the life of the Church 
have often remarked that the history of the apo- 
stolic age has been reproduced on a large scale in 
the history of Christendom. St Peter, St Paul 
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and St John occupy in succession the principal vim 
place in the first century, each carrying forward in 
due measure the work to which he ministered. 
So, it is said, we may see the likeness of St Peter 
in the Church of the Middle Ages, and the likeness 
of St Paul im the Churches of the Reformation. 
There remains then, such is the conclusion, yet 
one more type of the Christian society to be realised 
in the world, which shall bear the likeness of St 
John. Whether this be so or not, and many things 
combine to force upon us the belief that we are 
approaching some great change of religious life, 
the record before us lays down the one sure rule 
for our guidance, whatever our special duty may 
be. If we are called to action, Christ is the 
Way: if we are called to thought, Christ is the 
Truth. To those His command is ‘ Follow Me:’ 
to these ‘ Tarry till I come. Working or waiting 
our steps will be turned to Him: our souls will 
hang on Him. 

And waiting, as we must recognise and re- 
member, is a sacrifice of self, a real martyrdom no 
less than working. St John by his long life, as 
truly as St James by his early death, drank of the 
Lord’s Cup and shared in the Lord’s Baptism ac- Markx. 39. 
cording to His own words. To win the soul in 
patience, to bear the trial of delays, to watch for 
the dawn through the chill hours which precede 
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it, to keep fresh and unsullied the great hope 
that Christ will come, without presuming to de- 
cide the fashion of His Coming, is a witness to the 
powers of the unseen world, which the Spirit of 
Gop alone can make possible. It is a witness 
which we need at present. We ourselves, or some 
among us, may be called to give it: at least we 
are called to pray that it may be given. For it 
seems to offer the divine antidote to the wilfulness 
and dogmatism which threaten to paralyse our 
strength. Our differences will be seen in their 
proper dimensions if we stand as men looking for 
the Return of their Lord, if Advent awakens a 
faith and not only a memory. We shall learn to 
tolerate the imperfections of human language if 
we strive to rise through words to Him whom 
they half veil and half reveal, perfect Gop and 
perfect Man, who was born and died and rose 
again for us. We shall see Him even now in the 
consciousness of His Presence, as Life and Light 
and Love, working or waiting, as it may be, if we 
bear about with us the vital conviction that He 
will come, how we know not, when we know not; 
come once more to claim as His own every frag- 
ment of true thought and right action; come to 
welcome as the blessed of His Father every one 
who has served Him in the disguise of the weak 
and the needy and the sorrowful. 
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Oi aé EnAeKka MaOHTAl ETTOPEYOHCAN €ic THN [aAl- 
Aalan €ic TO Gpoc oy éTAZATO ayToic 6 “lHcofc, Kal 
IAGNTEC AYTON TIPOCEKYNHCAN, OF AE EAICTACAN. Kal 
TIPOCEADON 6 “IHcofc BAAAHCEN ayTOIC AéraoN *EAOOH 
MOI TIACA EZOYCIA EN OYPANGS KAI ETT! [TAC] F¥c* Tropey- 
@ENTEC OYN MAOHTEYCATE TIANTA TA EONH, BaTTTIZONTEC 
ayToyc €ic TO GNOMA TOY TIATPOC Kal TOY YIOY Kal TOY 
ArIOY TINEYMATOC, AIAACKONTEC AYTOYC THPEIN TIANTA 
Oca €NETEIAAMHN YMIN’ Kal iAoy @rd> MeE® YM@N €IMI 
TAcac TAC HMepac Ewe TAC CYNTEAEIAC TOY AI@NOC. 


But the eleven disciples went into Galilee, unto the moun- 
tain where Jesus had appointed them. And when they saw 
him, they worshipped him: but some doubted. And Jesus 
came to them and spake unto them, saying, All authority hath 
been given unto me in heaven and on earth. Go ye therefore, 
and make disciples of all the nations, baptizing them into 
the name of the Father and of the Son and of the Holy Ghost: 
teaching them to observe all things whatsoever I commanded 
you: and lo, Iam with you alway, even unto the end of the 


world. 
Matt, xxviii. 16—20, 


’Eréneto H BaciAela TOY KdcMOy TOY KYPIOY HM@N 
KAl TOY ypicToY ayToy, Kal BaciAeycel ElC TOYC AI@NAC 
TON AIDNON. 


The kingdom of the world ts become the kingdom of our 
Lord, and of his Christ: and he shall reign for ever and 
ever, 


Apoc. xi. 15. 


THE REVELATION OF THE KINGDOM. 


FPXHE appearance of the Risen Lord to the 

disciples in Galilee related by St Matthew, 
is in many respects different from those which 
we have already considered. The record is dis- 
tinctively that of an appearance in Royal Majesty 
and therefore it fitly closes the first Gospel, the 
Gospel of ‘the Christ,’ the King. The end of 
the narrative answers to the beginning. The 
adoration of the Wise Men finds its counterpart 
and completion in the adoration of the disciples. 
The promise of the prophetic name Immanuel— 
Gop with us—is fulfilled in the Lord’s own assur- 
ance: I am with you all the days unto the end 
of the world. 

The scene and the circumstances of the Ap- 
pearance correspond with its character. The 
manifestation is no longer in the upper chamber 
where the disciples are assembled in fear with 
closed doors; nor yet by the shore of the restless 
sea on which they have toiled in vain. It is 
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not a surprise to men lost in sorrow or doubt, as 
to Mary Magdalene and the two disciples. It is. 
not a resolution of individual difficulties as to 
St Thomas. It is not a revelation half veiled 
under mysterious symbols, as by the Sea of 
Tiberias. Time and place and persons appear 
to have been fixed beforehand. The Lord was 
seen by the disciples on the mountain where He 
had appointed them. It is not possible indeed to 
fix the exact locality, but it was evidently chosen 
by Him with a significant purpose. Just as He 
had gone up into ‘the mountain’ when He 
solemnly commenced His teaching of the mul- 
titudes: just as He had continued all night in 
prayer to GOD upon ‘the mountain’ before He 
commissioned the twelve apostles; just as He 
chose ‘ the mountain’ as the spot where St Peter 
and St James and St John were allowed to catch a 
passing glimpse of His glory: so here He stands 
upon ‘the mountain’ when He declares the 
extent, the method, the duration of His sove- 
reignty. 

If we had St Matthew's narrative alone we 
should probably suppose that none but the eleven 
were present to receive the Lord’s charge. In 
that case the reference to ‘some who doubted’ 
would be almost unintelligible. But the brief 
summary of St Paul leads us to conclude that it 
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was on this occasion that the Lord appeared to 1x. 
about five hundred brethren ut once. We can then t Cor. xv. 
rightly picture to ourselves the whole congrega- — 
tion of believers now gathered once more round 
their Divine Master at a spot hallowed by earlier 
memories. They had received at Jerusalem the 
great spiritual commission, and now they were to 
learn how it should be executed. The record is 
evidently brought into the narrowest compass. 
At the same time every word in which the 
charge is given bears the impress of Divine sove- 
reignty. No language can go beyond the terms 
in which the Lord sets forth His absolute power. 
All authority, He says, is given unto Me in heaven 
and on earth. To feel the force of such a sentence, 
we must remember that He who spoke had been 
crucified not many.days before amidst the mock- 
ery of His enemies and the despair of His fol- 
lowers. But now He lays open the eternal issues 
of that death. Not earth only but heaven is 
subject to His dominion. All created being has 
been brought under His sway—angels, and men, 
and nature. In Him whatever before was most 
widely separated has found a final unity. The 
power ts given Him. It represents the love of the 
Father no. less than the victory of the Son. It 
is the pledge of the triumph of the Father's will ; 
and His will is the salvation of men. Go there- 
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fore, the Lord continues, ‘therefore,’ because you 
can now see the right which I have to command, 
because you can now find your own weakness per- 
fected in My strength, because unseen powers 
are leagued on your side, go and make disciples 
of all the nations. This is the end of My king- 
ship, to win for Myself willing subjects: this is 
the aim of your service, to unite mankind in loyal 
allegiance to the truth. 

Make disciples of all the nations. The grandeur 
of the charge and the apparent inadequacy of the 
instruments are alike surprising. Up to this 
time the ministry of the disciples was restricted 
to the lost sheep of the house of Israel ; now Israel 
is reckoned among the nations. The Risen Christ 
claims for Himself not one people but all. His 
kingdom is thus from the beginning revealed in 
its utmost range. The fulness of time has come. 
All things are ready. 

If those to whom He spoke had been told 
to measure their own resources, to look first to 
the influences of authority or place or wisdom for 
victory, they might well have despaired. But 
the words that follow set aside such a misgiving. 
They had simply a message to proclaim and the 
blessing of a heavenly communion to offer. Here 
as always the grace of GoD comes first, which 
makes the later work of man possible. Make 
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disciples of all the nations, the Lord says, baptizing 
them into—not ‘in’—the name of the Father, and 
of the Son, and of the Holy Spirit. The begin- 
ning of discipleship lies in the reception of a 
Divine gift by those who are willing to accept 
it. The power through which we can render 
peaceful obedience cannot originate in ourselves, 
But the new Sacrament of Baptism, now first 
instituted, establishes the connexion through 
which the currents of the spiritual life flow, if 
I may so speak, naturally. It forces us to look 
away from ourselves for the strength which we 
need. It concentrates our thoughts on Gop’s 
loving purpose. It offers us—sense-bound as we 
are—a historical pledge that He on His part 
will most surely accomplish what He has begun. 
It gives us that point of support whereby we are 
enabled to move the world. 

The more we reflect on that brief sentence, 
baptizing them into the name of the Father, and of 
the Son, and of the Holy Ghost, the more we shall 
feel with a living conviction that it includes the 
foundation of all our confidence, the sum of all 
our creed. The Divine title is declared to be a 
‘name’ and not ‘names,’ that we may hold firmly 
to the Unity of the Divine Essence, while each 
Person is separately mentioned that we may feel 
our manifold dependence upon the one Gop. 
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Thus the name of the most Holy Trinity ex- 
presses all that has been made known to us of 
the relation of the Godhead to ourselves, as we 
are created, redeemed, sanctified. And to be 
‘baptized into this name’ is to be brought in 
Gop’s own way into fellowship with Him Who 
has been so revealed. Just as in all other things, 
the years that follow will shew how the privilege 
is used or wasted. So far as we become fellow- 
workers with Gop all later life is the gradual 
realisation by faith of the blessing thus given in 
its potential germ, the gradual realisation by 
thought of the Truth thus shadowed out, the 
fashioning of the divine image in which we were 
made to the divine likeness unto which we were 
destined. 

For the work of ‘discipling the nations’ is 
not completed when allegiance is pledged and 
union formed. Teaching follows baptizing. Little 
by little to the end of the individual life and to 
the end of all time the words of Christ are ap- 
prehended in their fulness. The ripest believer 
has not reached the limit to which he can attain. 
The latest age has not exhausted the meaning of 
what was once said. All experience shews us 
something more in that which we have long 
possessed. All progress enlarges our prospect of 
the marvels of the Divine counsel. We must 


Christ present all the days. 161 


keep every sense open, every faculty exercised, 
if we are to do our part in furthering the spiritual 
conquest of the world. In one sense all has been 
done: in another sense all remains to do. No 
addition can be made to Gon’s love: no addition 
can be made to Christ’s words. But we on our 
side can respond to the love more warmly; we 
can enter into the words more deeply; and this 
we must do, if we are not to stand still while all 
around is moving. For to stand still is to die. 
Thus we are brought to the promise which 
makes the universal mission-work of the Chris- 
tian, ever apprehended in the course of the ages 
as vaster and more intense, practicable for every 
one of us. The Christian is not alone even if he 
seems to be alone. Lo I am with you, Christ 
said, all the days—all the days—wunto the end of 
the world. And this peculiar phrase in which the 
promise is expressed in the original turns our 
thoughts to the manifold vicissitudes of fortune 
in which the Lord is still present with His people. 
He does not say simply ‘always, as of a uniform 
duration, but ‘all the days, as if He would take 
account of the changing aspects of storm and 
sunshine, of light and darkness, which chequer 
our course. Such alternations of joy and mourn- 
ing, of success and failure, belong to the very 
conditions of our. existence. We cannot even 
w. fe ae 
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imagine a state of unbroken calm. As we are 
constituted at present conflict and effort are a 
necessity, and so too, as the consequences of sin, 
are defeat and sorrow. Yet even so defeat will 
lose its bitterness, and sorrow will lose its sting, 
if we know that Christ is with us ‘all the days;’ 
‘all the days,’ even when we are most tempted 
to forget Him in the brightness of human joy, 
or to doubt His nearness in the solitude of our 
bereavement. 


The sense of this abiding Presence of GoD in 
Christ both with the Church at large and with 
individual believers is that which we need sorely 
in this time of restlessness and debate. Nothing 
else, so far as I see, appears to be equally fitted 
to bring patience, and with patience peace. There 
is something deadening in the strife of words. 
The silence which follows controversy is very 
commonly the sign of exhaustion and not of rest. 
We require to be taken up out of our little circle 
of strifes and questionings, as it were into the 
mountain, that so we may regard our King in 
His glory as He has there revealed Himself. It is 
not by narrowing our vision or our sympathy, by 
fixing our eyes simply on that which is congenial 
to our feelings, by excluding from our interest 
whole regions of Christendom, that we can gain 
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the repose of faith. We must dare to look on 
_ the broad and chequered aspect of life. We must 
dare to confess that Christ calls all the nations 
to His service through us; and no less to main- 
tain that He is everywhere with the two or three 
gathered together in His name. 

To do this is not easy; and to the last, as we 
strive to do it more faithfully, we shall find our- 
selves face to face with mysteries which we can- 
not solve. But we shall at least gain this, that 
we shall learn a little more of the vastness of 
Gop’s sovereignty ; and looking over the course of 
its gradual establishment we shall perceive how 
He uses unexpected means to fulfil His will. We 
shall become sure that His cause does go forward. 
If in a moment of trial some pitiless power 
compels us to confess that appearances, tradition, 
authority, are against us, we shall answer in our 
souls ‘and yet it moves. And if we cannot 
obtain more than partial knowledge we shall 
secure perfect trust. And this will send us back 
cheered and strengthened to our proper work. 
For the conviction that GoD works in other ways 
than ours will not make our own calling, His 
voice to us, less distinct or less imperative. The 
belief that -He is with others will not shake our 
belief that He is with us. Nay rather, the power 
of His Presence among us will be multiplied 
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when we know that we are not alone, and that 
while human infirmity and wilfulness may cloud 
His glory, yet they cannot banish His love. 

At the same time this assurance of Christ’s 
Presence ‘all the days, which blesses effort, does 
not dispense with effort. It is not enough to 
know that He is with us: we must use His help. 
He gives the promise after the command, Go and 
make disciples of all the nations...... and lo I am 
with you all the days. There is work to be done 
as there is a blessing to be secured. The recog- 
nition of His presence is the preparation for His 
coming. But if we would hasten His coming we 
must feel that He is indeed with us. 

It is a natural but false feeling which leads 
us to think that at some other time GoD was 
nearer to the world than He is now; that His 
voice was clearer and more intelligible; that His 
government was more direct and uniform. He 
is, if only we will look, still among us, speaking 
to those who listen through the manifold dis- 
coveries of the age, guiding even our fierce and 
selfish conflicts so as to minister to His purpose. 
And we ourselves consciously or unconsciously 
are serving Him. He uses us if we do not bring 
ourselves to Him a willing sacrifice. We cannot 
doubt this; and we cannot fail to see what a 
different world it would be, if still remaining 
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faithful to our personal convictions, abandoning 
nothing of the Truth which has been made 
known to us, yielding no fragment of the position 
which has been cominitted to our keeping, we 
could all agree in holding as a living fact the 
reality of Christ’s universal Presence: in look- 
ing to Him in the execution of our designs, as 
using them for some larger end; in making Him 
the witness of our actions, as tributary to a 
counsel beyond our thoughts. Nothing less than 
this is the scope of His words: I am with you 
all the days, unto the end of the world. I—perfect 
Gop-and perfect Man—able to help and to sym- 
pathise to the uttermost—I am with you. The 
promise has never been revoked. It has been 
forgotten: it has been practically denied: but it 
stands written still to reveal the heaven which 
lies about us, the powers which are ready for our 
hands. 


IX. 


Kai eiten aytoic Tlopeyeentec €ic TON KOCMON 
ATlaNTA KHpYZaTe TO e€YArreAION TIACH TH KTICEl. 6 
THCTEYCAC KA BaTITICOEIC CWOHCETAI, O AE ATTICTHCAC 
KATAKPIOHCETAI CHMEIA AE TOIC TICTEYCACIN AKOAOY- 
OHceEl TAYTa, EN TH GNOMATI MOY AAIMONIA EKBAAOYCIN, 
rAw@ccaic AaAHcoycin, [Kal €N Taic yepcin] ddeic 
APOYCIN, KAN BANACIMON TI TH@CIN OY MH ayTOYC BAAyH, 
€TTl APPUCTOYC YEIPAC ETTIOHCOYCIN Kal KAAGC EZOYCIN. 


Eten Aé mpdc aytoyc O¥tor of Adrol Moy oye 
€AAAHCA TIPOC YMAC ETI GN CYN YMIN, OTI Sel TAHPO- 
BANA TIANTA TA TErPAMMENA EN TH NOMa Mawycéac 
Kal TOIC MpodHtaic Kal Yadmoic trepi émoy. TdTE 
AIHNOIZEN AYT@N TON NOYN TOY CYNIENAI TAC Fpadac, 
Kal EITIEN AYTOIC OTI OYTwC FérfpaTITAl TIABEIN TON 
PICTON Kal ANACTANAl EK NEKP@N TH TPITH HMepa, 
KAl KHPYYOANAI él TG GNOMATI aYTOY METANOIAN 
EiC AECIN AMAPTIM@N EIC TIANTA TA EONH* APZAMENOI 
Am10 “lepoycaAHiM’ YMEIC MAPTYPEC TOYTWN. Kal idoY 
€rd €ZaTOcTEAAW THN €TTArreAlAN TOY TIATPdC MOY 
€p yMdc* YMEIC AE KaBicaTe EN TH TIOAEl EWC OY 
ENAYCHCOE EZ YYOYC AYNAMIN. 
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And he said unto them, Go ye into all the world, and 
preach the gospel to the whole creation. He that believeth and 
as baptized shall be saved ; but he that disbelieveth shall be 
condemned. And these signs shall follow them that believe : 
in my name shall they cast out devils ; they shall speak with 
new tongues ; they shall take up serpents, and if they drink 
any deadly thing, tt shall in no wise hurt them ; they shalt 
lay hands on the sick, and they shall recover. 

[Mark] xvi. 15—18. 


And he said unto them, These are my words which I 
spake unto you, while I was yet with you, how that all things 
must needs be fufilled, which are written in the law of Moses, 
and the prophets, and the psalms, concerning me. Then 
opened he their mind, that they might understand the scrip- 
tures; and he said unto them, Thus it is written, that the 
Christ should suffer, and rise again from the dead the third 
day; and that repentance and remission of sins should be 
preached in his name unto all the nations, beginning from 
Jerusalem. Ye are witnesses of these things. And behold, I 
send forth the promise of my Father upon you: but tarry ye 
in the city, until ye be clothed with power from on high. 

LUKE xxiv. 44—49, 





NOTE. 


HE record of St Matthew is obviously a brief 
summary of the Lord’s words. The fulness 
and comprehensiveness of the triple charge com- 
pressed into a few lines, leads irresistibly to the 
conclusion that the Evangelist has been guided to 
give the substance of what was unfolded at length. 
At the same time I see no reason to suppose that 
the summary does not represent what was said on a 
particular occasion, While it is most true that the 
three verses contain in brief the sum of what has 
been preserved of the Lord’s teaching after the Resur- 
rection, it is in itself likely that He should on ‘the 
mountain’ in Galilee have so gathered up the lessons 
which He had elsewhere given in detail. 

The short record in the appendix to St Mark’s 
Gospel is in all probability a supplementary account 
of the appearance which St Matthew has described. 
It is added to the narrative of what happened on the 
first Easter Day, but quite loosely without any 
definite connexion. In each particular the words in 
this later narrative contain, as it were, explanatory 
comments, The experience of the first preachers 
gave definiteness to the conceptions of the Lord’s 
presence and power. 
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The paragraph in St Luke (xxiv. 44—49), on the 
other hand, which follows the account of the appear- 
ance to the eleven and those that were with them, 
seems to include words which belong to the Easter 
Evening as well as to later occasions (comp. John 
xii, 4450). 

A cursory reading of St Luke’s narrative, if it 
were taken alone, and the same remark applies to 
the appendix to St Mark, might lead to the con- 
clusion that all the words of the Lord which he has 
recorded were spoken on Easter Evening, and were 
followed immediately by the Ascension. But such 
an interpretation is in no way required by the exact 
language of the Evangelist, whose words are perfectly 
consistent with the fuller record in the book of the 
Acts. 


X. 


DEPARTURE IN BLESSING. 
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’EZHraren Aé€ ayToyYc €wc mpdc BHOanian, Kal 
érapac TAC YElpac aYTOY e€YAGPHCEN AYTOYC. Kal 
€reNeTO EN TO EYAOPEIN AYTON ayYTOYC AIECTH al 
AYTON [Kal ANedépeTo Eic TON OYpaNdN]* Kal ayTO! 
[TIPOCKYNHCANTEC aYTON] YTIECTPEYAN eic “lepoycaAHm 
MeTA Yap&C MEPAAHC, KAl HCN AIA TIANTOC EN TO 
I€pa) EYAOTOYNTEC TON OEON. 

Oi MeN OYN CYNEADONTEC HPDTWN AYTON AETONTEC 
Kypie, el EN TO YpONW TOYTW ATTOKAPICTANEIC THN 
BaciAelan Ta "IcpaHA; elten TIpdc ayToYc Oxy YMON 
ECTIN FN@NAI YPONOYC H KAIPOYC OYC O TIATHP EOETO 
€N TH IAI EZOYCIA, AAAA AHMYECOE AYNAMIN ETTEADON- 
Toc TOY Arloy TINeyMaToc és ymac, Kal Ececbe MOY 
MApTYpec EN TE lepoycadHm Kal [EN] TIACH TH ‘loydala 
Kal Zamapia Kal Ewe écydtToy TAC FAC. Kal TayTa 
EITTON BAETIONTON AYTON ETTHPOH, Kal NEDEAH YTTEAA- 
BEN AYTON ATO TON OPOAAM@N AYTON. Kal OC 
ATENIZONTEC HCAN €IC TON OYPANON TIOPEYOMENOY ayTOY, 
KAI IAOY ANAPEC AYO TIAPICTHKEICAN AYTOIC EN ECOHCEC! 
Aeykaic, oF Kai eittan “Andpec TadtAaiol, Ti écTHKATE 
BAETIONTEC EIC TON OYPANON; OYTOC 6 ‘IHCOYC 6 ANa- 
AHMOOEIC A YM@N EIC TON OYPANON OYTEC EAEYCETAI 
ON TPUTION €OEdcACHE AYTON TIOPEYOMENON €IC TON 
OY PANON. 

‘O men oYn kypioc [lHcofc] meta TO AaAAcal 
AYTOIC SNEAHMOH EIC TON OYPANON Kal EKABICEN EK 
AeZIQN TOY OE0Y. EKEINO] AE EZEAPONTEC EKHPYZAN 
TIANTAYOY, TOY KYPIOY CYNEPrOYNTOC KAI TON AGFON 
BEBAloYNTOC AIA TAN ETTAKOAOYOOYNT@N CHMEION. 
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And he led them out until they were over against Bethany: 
and he lifted up his hands, and blessed them. And it came 
to pass, while he blessed ‘them, he parted from them, and was 
carred up into heaven. And they worshipped him, and 
returned to Jerusalem with great joy: and were continually 
in the temple, blessing God. 

LUKE xxiv. 50—53. 


They therefore, when they were come together, asked him, 
saying, Lord, dost thou at this time restore the kingdom to 
Israel? And he said unto them, It is not for you to know 
times or seasons, which the Father hath set within his own 
authority. But ye shall receive power, when the Holy Ghost 
is come upon you: and ye shall be my witnesses both in 
Jerusalem, and in all Judea and Samaria, and unto the 
uttermost part of the earth. And when he had said these 
things, as they were looking, he was taken up; and a cloud 
. received him out of their sight. And while they were look- 
ing stedfastly into heaven as he went, behold, two men stood 
by them in white apparel; which also said, Ye men of 
Galilee, why stand ye looking into heaven? this Jesus, which 
was received wp from you into heaven, shall so come in like 
manner as ye beheld him going into heaven. 

Acts i, 6—11. 


So then the Lord Jesus, after he had spoken unto them, 
was received up into heaven, and sat down at the right hand 
of God. And they went forth, and preached everywhere, the 
Lord working with them, and confirming the word by the 
signs that followed. Amen. 

[Marx] xvi. 19, f. 
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éroy THN dAHOEIAN AETad YMIN, CYMEPE! YMIN INA 
\ > re 


€f@ ATIEAB. 


I tell you the truth: It ts expedient for you that I 
go away. 
JOHN xvi. 7. 


DEPARTURE IN BLESSING. | 


E have already considered the various x. 

records in which details of the appearances 
of the Risen Lord have been preserved for us. 
We have sought to appreciate the characteristic 
scenes in which He brought personal conviction 
to disciples and laid open before them the 
fulness and the power of their social work. We 
have now to notice the close, the necessary close, 
to this form of teaching. Such a revelation as 
that whereby, as we read in the Acts, Jesus...... Acts i. 3. 
shewed Himself alive after His Passion by many 
proofs appearing...... by the space of forty days 
Chee , was necessarily preparatory and transitional. 
In this respect the length of time through which 
it was continued was not without significance. 
The space of forty days is always in Scripture 
a period of solemn waiting followed by issues 
of momentous interest. When the hope of the 
world was sheltered by the ark there was rain 
on the earth for forty days and forty nights. 
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When the people had been rescued from Egypt 
Moses was forty days on the Mount before he 
received the Law. For forty days the spies ex- 
amined the land of Canaan, the image of our 
heavenly country. For forty days Elijah tarried 
in Horeb before he obtained the revelation of 
Gop. For so long repentance was offered to 
the Ninevites; for so long Ezekiel announced 
the typical punishment of Gop’s people. Only 
once again the same period is mentioned in 
the Bible, where it is written that the Lord 
fasted in the wilderness for forty days before 
He began to proclaim glad tidings to the world. 
So it was that Christ’s ministry ended as it 
began. The same mysterious, measured, space 
in each case separated and united the old and 
the new. 

But while there is this’ correspondence be- 
tween the opening and the close of the Lord’s 
ministry, it is correspondence and not identity. 
The forty days after the Baptism, the preparation 
for His earthly conflict, offer in many respects 
a remarkable contrast to the forty days after the 
Resurrection, the preparation for His heavenly 
work. At first, like Moses or Elijah, He was 
‘led’ or ‘driven’ into the wilderness: at last 
He was bound by no ties of space. ‘Then,’ as 
Augustine says, ‘He set forth in Himself the 


Baptism and the Resurrection. Een, 


“greatness of our struggle: now He shews in us 
‘the greatness of His consolation. What were 
before the occasions for temptation are now the 
fruits of victory. Then He hungered and found 
no food: now He knew no bodily wants and yet 
ate before His disciples. Then He refused the 
kingdoms of the world which were offered to 
Him by Satan: now He bids His ministers pro- 
claim His sovereignty over all the nations. 
Then He repelled the Tempter who bade Him 
cast Himself down from the pinnacle of the 
Temple: now He moves as one free from the 
restraints of earth. Jn many parts and in many 
fashions the power of the new life was mani- 
fested: the idea of the Resurrection was esta- 
blished. 

Thus in due course the lesson was learnt 
and the appointed time of teaching came to an 
end. But at the last one desire, perhaps one 
misgiving, remained to the disciples. They had 
received, as we have seen, their spiritual com- 
mission. They had been instructed in the ful- 
filment of their office. They had been directed 
to the Scriptures as the certain exponents of the 
counsels of God. They had been strengthened 
by the promise of a Divine Guide without them, 
and of a Divine Power within them. But they 
were Jews, and they could not forget the hopes 

W. 12 


Acts i. 6. 
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of their nation. While it was yet possible— 
and this is the one question which they are re- 
lated to have put to the Risen Christ—they 
sought for light on this dark spot. Therefore, 
we read, when they were come together—proba- 
bly in obedience to some command of Christ— 
they asked Him, saying, Lord, dost Thou at this 
time restore the kingdom to Israel? The words 
are not to be taken as the expression of an 
unworthy ambition, or of a false view of the 
Christian society. They are rather the utterance 
of a noble unselfishness. The disciples had 
known the gift of GoD; but it seemed to be in- 
complete if it was only for themselves. They 
had no doubt, mdeed, as to the final issue, 
but they inquired as to the time. Delay was 
hard to understand; yet delay could be borne. 
The Lord’s answer to their question exactly corre- 
sponds to His answer to the personal inquiry 
of St Peter by the Sea of Tiberias. He turned 
their thoughts from the contemplation of myste- 
ries to the prospect of active duty. He said 
unto them, It ws not for you to know times or 
seasons which the Father hath set within’ His own 
authority. The consummation for which you 
look—so it is implied—is, as you think, part 
of the Providential order, but it is not for man 
to learn the date or the manner of its fulfilment, 
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the long years which must pass before all things x. 
are ready, or the concurrence of circumstances 
which shall prepare the end. But meanwhile 

you have a work to do, heavenly in its origin, 

and boundless in its application. Ye shall re- 

cewe power, when the Holy Ghost is come upon 

you: and ye shall be my witnesses both in Jeru- 

salem and in all Judea and Samaria, and unto 

the uttermost part of the earth. And when He 

had said these things—we may here insert the 

words of the Gospel—He lifted up His hands, Luke xxiv. 
and blessed them. And rt came to pass, while He so 
blessed them, He was parted from them; and as 
they were looking He was taken up and a cloud 
recewwed Him out of their sight. 

So the Resurrection was finally shewn in 
its permanence and in its glory. The Lord no 
longer vanished from sight as if He might shortly 
return again as He had done before. He with- 
drew in such a way as to suggest most impress- 
ively to those who were assembled with Him 
that He had entered on a new mode of con- 
nexion with His Church. As they gazed up into 
heaven He rose, as it appears, by the exertion 
of His own will, and not, as from the grave, 
by the power of the Father. There were no 
angels to carry Him from among men, as they 
carried the body of Moses: no chariot of fire to 


12—2 
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bear Him in a whirlwind, as Elijah was borne. 
His hands were raised to bless ; and in the ful- 
ness of benediction He passed beyond the sphere 
of man’s sensible existence to the open Presence 
of Gop. The physical elevation was a speaking 
parable, an eloquent symbol, but not the Truth 
to which it pointed or the reality which it fore- 
shadowed. The change which Christ revealed by 
the Ascension was not a change of place, but a 
change of state, not local but spiritual. Still 
from the necessities of our human condition the 
spiritual change was represented sacramentally, 
so to speak, in an outward form. 

This being so, we can see how the Ascension 
was at once an end and a beginning, the close 
of one dispensation and the dawn of another, the 
last event recorded in the Gospel and the first 
event recorded in the Acts. It limits and unites 
the Life of Christ and the Life of His Church; 
or rather, to express the same thought differently, 
the Life of Christ in His humiliation and the 
Life of Christ in His glory. 

The Ascension of Christ is, in a word, His 
going to the Father—to His Father and our 
Father—the visible pledge and symbol of the 
exaltation of the earthly into the heavenly. It 
is emphatically a revelation of heavenly life, the 
open fulfilment of man’s destiny made possible 
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for all men. So it proved to be in the experience 
of the disciples. While the Lord was yet with 
them they found it a hard saying when He spoke 
of spiritual communion. But henceforward they 
were content to rest in His love and to labour 
after His bidding. They accepted gladly the dis- 
cipline of patience and the law of order as the 
expression of the wisdom and of the love of Gop. 
Such was the closing revelation of the Risen 
Lord; and as we ponder the history we come to 
see that it stands written for our learning. The 
last question of the disciples, the last words of 
the Master, enter deeply into our experience. 
The desire, the misgiving, which found expression 
and were stilled on the eve of the Ascension, 
must often rise in our own hearts. The Kingdom 
of GoD seems to us to linger; to us who measure 
by days and by years. Our hope is deferred. 
Our expectations fail. At such moments of trial 
the Lord’s commission at this revelation of the 
Ascension comes back with a new and living 
force. Through that we are enabled to learn that 
we have entered into fellowship with a world in 
which human standards of time have no place ; 
that it is not for us to determine or to anticipate 
the method in which the end of the Divine 
counsels will be gained, but to use the gifts of 
a heavenly life and to bear without doubt and 


John xx. 
17. 
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without weariness the message of a Gospel to the 
world. 

In ordinary life nothing is treasured up with 
more sacred affection, nothing is more powerful 
to move us with silent and abiding persuasive- 
ness, nothing is more able to unite together the 
seen and the unseen, than the last words, the 
last look of those who have passed away from 
us, the last revelation of the life which trembles, 
as it were, on the verge of its transfigurement. 
The last words of Christ were a promise and a 
charge. The last act of Christ was an act of 
blessing. The last revelation of Christ was the 
elevation of the temporal into the eternal, beyond 
sight and yet with the assurance of an unbroken . 
fellowship. That promise, that charge, that 
blessing, that revelation, are for us, the un- 
changed and unchangeable bequest of the Risen 
Lord. His hands are stretched out still. His 
Spirit is still hovering about us. His work is 
still waiting to be accomplished. The Revela- 
tion of the Ascension brmgs Him Who has died 
and risen again within the reach of every loving 
child of man throughout all the ages and 
throughout all the earth. It makes that felt 
to be universal which was seen to be limited 
before. It shews that to be abiding which was | 
hitherto manifested under transitory forms. Now, 
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when His triumph is completed, the believer x. 
may cling to the Lord with the embrace not of 

the hand but of the heart. Now He is given 
back for ever by the ministration of the Spirit. 

Thus at length it was made plain how it was 
expedient that He should go away. By that John xvi. 
return to the Father His Presence was made ” 
sovereign over all limits of time and place. We 
can claim it and enjoy it, as our fathers have 
done, as our children will do, if we bring before 
our souls the living image of His divine bene- 
diction; if we believe in the efficacy of His 
life and Death and Resurrection; if we listen 
to the still voice which directs each one of us 
to the particular duty that he has to fulfil, which 
interprets to each one of us the witness that he 
has to give. 

That which hath been is and ever will be. 

If the Presence of Christ seem in some sense 

to be taken from us in these later days, the 
apparent removal calls out a blessing never 

before given. Each movement, each semblance, of 
separation becomes for believers the revelation 

of Divine Majesty. The words written of the 

first disciples will be found true of every disciple 

in every age: He led them out until they were Luke xxiv. 
over against Bethany—out of the sacred precincts °° _ 
which enclosed all that they held most sacred, 
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past the scene of the Agony and the scene of 


the Weeping—and He lifted up His hands and 


blessed them. And it came to pass while He 
blessed them, He parted from them, and was 
carried up into heaven. And they worshipped 
Him, and returned to Jerusalem—returned having 
lost the Lord from their sight that they might 
have Him for ever—with great joy; and were 
continually in the Tenvple, blessing Gon. 


xT 


THE REVELATION FROM HEAVEN AND 
ON HARTH. 


186 


"EN A€ TH TropeyecOal EréNeTO ayYTON EFfiZeIN TH 
Aamack®, €ZEPNHC TE AYTON TIEPIHCTPAYEN adc EK 
TOY OYpaNnoy, Kal Trec@N él THN TAN HKOYCEN 
WNHN AEPOYCAN aYT@ ZaoyA DaoyA, Ti Me AIGKEIC ; 
eiten Aé Tic el, kypie; 6 dé "Era eimi “Incofc ON 
cY Al@KEIC’ BAAA ANACTHO! Kal EICEADE EIC THN TIOAIN, 
KAI AXAHOHCETAI COI OTI Ce A€l TIOIEIN. Ol AE ANAPEC 
Ol CYNOAEYONTEC AYTG ICTHKEICAN ENEOI, AKOYONTEC 
MEN THC MWNAC MHAENA AE GBEWPOYNTEC. HPEPOH A€ 
ZafAoc amd TAC FAC, ANEWCMENWN AE TAN OOAA- 
MON AYTOY OYAEN EBAETIEN’ YEIPAT@POYNTEC AE AYTON 
eicHraron cic Aamackén. Kal HN HMepac Tpeic MH 
BAETION, KAI OYK EACEN OYAE ETTIEN. 


’Eréneto Aé Mol TIOpeyoMeNW Kal ErriZONTI TH 
Aamacka® Tepl MECHMBPIAN EZAIMNHC EK TOY OYPAaNoY 
TIEPIACTPAWAl PAC IKANON Trepi émé, EéTTECA Te EIC 
TO €dacoc Kal HKOYCA MwNAC AEfoYCHC MOI DaoyA 
DaoyA, Ti Me Al@KEIC; €fG Aé ATTeKPIOHN Tic Ei, 
KYple; eiTTéN Te TIPGc émé "Ered eimi “Incofe 6 Nazw- 
paioc ON CY Aldkelc. O1 Aé CYN @MOl ONTEC TO MEN 
Pac EBEACANTO THN AE CONHN OYK HKOYCAN TOY 
AAAOFNTOC MOI. EITION AE TI TOIHCA, Kyple; 0 Ae 
kKYploc eimen trpdc me Anactac tropeyoy eic Aamac- 
KON, KAKEl CO! AAXAHOHCETAI TEP! TIANTON GN TETAKTAl 
col Trolfical. wc Aé oyK ENEBAETION ATIO TAC AGZHC 
TOY PATOC EKEINOY, YEIPATWFOYMENOC YTIO TAN CYNON- 
TON MO! HABON €ic Aamackon. 
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And as he journeyed, it came to pass that he drew nigh 
unto Damascus: and suddenly there shone round about him 
a light out of heaven: and he fell upon the earth, and heard 
a vowe saying unto him, Saul, Saul, why persecutest thou 
me? And he said, Who art thou, Lord? And he said, I 
am Jesus whom thou persecutest : but rise, and enter into the 
city, and it shall be told thee what thou must do. And the 
men that journeyed with him stood speechless, hearing the 
voice, but beholding no man. And Saul arose from the 
earth; and when his eyes were opened, he saw nothing ; and 
they led him by the hand, and brought him into Damascus. 
And he was three days without sight, and did neither eat 
nor drink. 

Acts ix. 3—9. 


And it came to pass, that, as I made my journey, and 
drew nigh unto Damascus, about noon, suddenly there shone 
from heaven a great light round about me. And I fell unto 
the ground, and heard a voice saying unto me, Saul, Saul, 
why persecutest thou me? And I answered, Who art thou, 
Lord? And he said unto me, I am Jesus of Nazareth, 
whom thou persecutest. And they that were with me beheld 
indeed the light, but they heard not the voice of him that 
spake to me. And I said, What shall I do, Lord? And 
the Lord said unto me, Arise, and go into Damascus ; and 
there wt shall be told thee of all things which are appointed 
for thee to do. And when I could not see for the glory of 
that light, being led by the hand of them that were with me, I 


came into Damascus. 
; Aots xxii. 6—11. 
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"En oic Tropeydmenoc eic THN AamackOn meT €ZOy- 
Clac Kal ErtiTpoTtAc TAC THN Apylepée~@n HMepac MECHC 
KATA THN OAON EIAON, BaciAef, OYPANGOEN YTIEP THN 
AAMTIPOTHTA TOY HAloy TreplAAMYAN ME dC Kal 
TOYC CYN €MOl TIOPEYOMENOYC* TIANTON TE KATATTE- 
CONT@N HMON €IC THN FAN HKOYCA CPONHN A€fOYCAN 
Tpdc me TH EBpaidl AlaAéKTW ZaoyA ZaoyaA, Ti Me 
AI@KEIC ; CKAHPON COI TIPOC KENTPA NAKTIZEIN. €FOd 
Aé elma Tic ei, kyple; 6 Aé Kyploc eiten "Erad eimi 
*IHcofc ON CY Al@KElc. BAAR ANACTHO! Kal CTAO! éTTI 
TOYC TAC coy’ Eic TOYTO FAP GOHN col, TIPOYElPI- 
CACOal CE YTIHPETHN Kal MAPTYPA GN Te EIAéC ME GN 
Te dpOHcomal col, éZalpoymMendc ce ék TOY AaOYy kal 
€K TON EONON, EIC OYC Ef@ ANOCTEAAW CE ANOIZAI 
OPOadMOYC AYTAN, TOY EticTpéyal AIO cKdTOYC Eic 
o@c Kai TAc éZ0ycilac TOF Zatand& ett) TON OEON, TOF 
AdBEIN AYTOYC AECIN AMAPTION KAl KAAPON EN TOIC 
HTIACMENOIC TIICTEl TH E€IC Me. 
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Whereupon as I journeyed to Damascus with the authority 
and commission of the chief priests, at midday, O king, I saw 
on the way a light from heaven, above the brightness of the 
sun, shining round about me and them that journeyed with 
me. And when we were all fallen to the earth, I heard a 
voice saying unto me in the Hebrew language, Saul, Saul, 
why persecutest thou me? iis hard for thee to kick against 
the goad. And I said, Who art thou, Lord? And the 
Lord sud, I am Jesus whom thou persecutest. But arise, 
and stand upon thy feet: for to this end have I appeared 
unto thee, to appoint thee a minister and a witness both of 
the things wherein thou hast seen me, and of the things 
wherein I will appear unto thee; delivering thee from 
the people, and from the Gentiles, unto whom I send 
thee, to open their eyes, that they may turn from darkness to 
light, and from the power of Satan unto Grod, that they may 
receive remission of sins and an inheritance among them that 
are sanctified by faith im me. 

Acts xxvi. 12—18. 


XpicTG@ CYNECTAYPMAI* Z@ AE OYKETI Ea, ZH A€ 
€N émol XpicTdéc. 
LT hawe been crucified with Christ ; yet I live; and yet no 


longer I, but Christ liveth im me. 
GAL. ii. 20. 


THE REVELATION FROM HEAVEN AND 
ON EARTH, 


E have seen that the recorded manifesta- 

tions of the Risen Christ were fitted to fur- 
nish the first disciples and the Church in all ages 
with a sure foundation for the belief in His true per- 
sonal Resurrection, and of His abiding connexion 
with His people. In typical cases He quick- 
ened and confirmed individual faith (1. 11.) and 
social faith (11. Iv.); and in doing this He made 
clear the inadequacy of all outward tests in them- 
selves to establish the truth to which outward 
experience was the approach (v.). Starting from 
the belief in the fact of His Resurrection, which 
was thus created and defined, He afterwards laid 
open in successive scenes the reality of His Pre- 
sence with believers through the manifold work 
of life (vi. vit. vu). At last He marked by 
signal and expressive acts the close of His former 
earthly relationship with those whom He had 
chosen as being the condition of a new relation- 


XI. 


XI. 


Acts viii. 
54 ff. 


Acts i. 
10 ff. 
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ship fulfilled through the Spirit (1x. x.). Each 
narrative conveys a distinct lesson fitting in har- 
moniously with all the others, and in its proper 
measure throwing light upon the unseen world in 
which and to which we are moving. 

At this point then there is a decisive break in 
the history. No fresh events of a like kind follow. 
Faith has been quickened by a revelation com- 
plete and adequate, and it was effective in opera- 
tion. This sudden change in the experience of 
the Church is equally significant negatively and 
positively. The abrupt cessation of the appear- 
ances of Christ is intelligible if they were granted 
for the specific end of producing the faith which 
they did produce: it is not intelligible if they 
were the creation of enthusiasm. 

The vision of St Stephen is no exception to 
the statement which has been made. That is 
presented as an exceptional encouragement vouch- 
safed to the first martyr, wholly isolated and yet 
in its form of the deepest significance. St Paul, 
it is likely, heard St Stephen’s words, but in his 
enumeration of the Lord’s appearances he gives 
no place to this. A similar remark applies to the 
communication to Ananias. Of him it is recorded 
expressly, the Lord said unto him in a vision ; and 
the note is the more striking as it follows closely 
on the narrative of the call of St Paul. Besides 
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these visions there were many other manifesta- x1. 

tions of the powers of the spiritual world; but for ete Newest 

a long space, probably for six or eight years, the au 7 (t7)3 

Lord, as far as we know, did not reveal Himself. x. ve 

Then finally ‘He was seen last of all’ by St Paul. ger icc 
Here again it is of the utmost importance ‘ Cor. xv. 

historically to observe that the appearance was 

unique. There was in the apostolic Church the 

keenest expectation of the immediate visible 

Return of the Lord. Some even taught that the 2 Thess. ii. 

day of the Lord is now present. But there is not ” 

the least trace that any one professed to have seen 

Him. Every circumstance, it may be fairly said, 

was now favourable to creations of enthusiasm, 

but none were alleged. The experience of St 

Paul is no less instructive. He had visions on 

other occasions. Once he says that he saw the Acts xxii. 

Lord speaking to him, but this was when he had > 

fallen into a trance. He recewed his gospel Gal.i.rrt. 

through the revelation of Jesus Christ. On an- 

other occasion it is recorded in the Acts that the Acts xviii. 

Lord spake to him by night in a vision; and yet * 

again that the Lord by mght stood by him, and Acts xxiii. 

said, Be of good courage. But these exhibitions ‘" 

of the Lord’s power are separated decisively and 

yet withouf any conscious purpose, as it seems, 

from the appearance on the road to Damascus. 

That was on the same line as the appearances 


W. ie 


Xi. 
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during the forty days, objective and personal, on 
the one side coming fully within the range of our 
present human life, and on the other transcending 
it. 

For this appearance, like those which have 
been already considered, was a revelation. It 
brought a new view of the Life and Presence of 
Christ. It was a revelation through sense and 
yet in no way measured by sense. That in which 
St Paul recognised the Lord was for those who 
journeyed with him simply a light. The voice 
for them was a mere sound not articulate in words. 
Out of the heavenly glory Christ made Himself 
known to the future Apostle as Jesus Whom thou 
persecutest: from heaven He spoke of Himself as 
still on earth’. 

It is in the simultaneous affirmation of these 
two contrasted and complementary truths that 


1 The revelation of the Lord to St Paul is an exception 
in form only and not in spirit to the statement that ‘the 
Revelation of the Risen Lord was a revelation to believers’ 
(pp. 10 ff.). This statement is literally true of the appear- 
ances which quickened the idea of the new Life of Christ. 
When this idea was fully formed, the soul which had become 
familiar with it, and dwelt upon it and questioned it, and which 
trembled on the verge of accepting it, as St Paul’s must have 
done, even when he was on the way to persecute, satisfies the 
psychological condition of believing vision. The contrast in 
the effects produced on St Paul and on his companions by the 
same objective phenomena illustrates and establishes the state- 
ment. 
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the revelation lies. St Paul’s characteristic teach- 
ing is a proof of the power with which both were 
borne in upon his soul. If before he knew a 
Christ after the flesh he now knew Him so no more. 
The idea of the glorified Christ fills all his 
thoughts. And again the conception of believers 
as members of Christ, and of the Church as His 
Body, moulds his whole theory of the Christian 
life. He first, and the fact is one of those unac- 
centuated and yet most significant points in the 
progress of the faith which are apt to be over- 
looked, proclaimed Jesus in the Synagogues that 
He is the Son of Gop. The mode in which 
‘ Jesus ’—still truly man—was made known to 
him carried with it the conviction, complete at 
once, that He was also in nature truly Divine. 

In each respect this last Revelation of the 
Risen Lord crowned the Revelations which had 
been given before. Those were all suited in 
various ways to shew how the Lord who had gone 
in and out among the disciples had entered upon 
a divine life: this was suited to make Him 
known in His divine being. By the address to 
St Thomas and by the manifestation at the Sea 
of Tiberias He had in deed and symbol disclosed 
His abiding Presence with His people: here He 
laid open the most mysterious fact of human 
existence, that believers are in Him and He in 


XI. 


2Cor. v.16. 


Acts ix. 20. 


Acts i. 21. 


Acts ix. 16. 


Col, i. 24. 


196° A Revelation of 


them. The appearance to St Paul was in a word 
a revelation of a continuous life of the Risen 
Christ on earth in virtue of His being the Son of 
GoD. 

The natural dependence of the one truth upon 
the other is obvious. The apprehension of the 
divine nature of Christ enables us to understand 
in some measure how He still enters into human 
life and fulfils His work in and through men, how 
He is Sovereign and yet persecuted. And from 
the human point of sight sufferings and labours 
are shewn to be fruitful because they are brought 
into a living connexion with Christ. 

Perhaps it is in this latter respect that the 
power of the Revelation is most fully shewn. 
The words Why persecutest thou Me? bear in them 
sufficient consolation for those who endure for the 
Truth, ‘not they but Christ’ And the lesson 
was made plain to St Paul when, as the issue of 
his conversion, it was shewn him how many things 
he must suffer for the name of Christ. Such 
sufferings, it was now evidently seen, were suffer- 
ings not only for Christ but of Christ, and there- 
fore charged with a heavenly virtue. 

How completely this new thought of the cha- 
racter of faithful suffering entered into St Paul’s 
estimate of the power of life is seen from his 
account of his own feelings. I rejoice in my 


power in weakness. 197 


sufferings for your sake, and fill wp that which is _ Xt. 
lacking of the afflictions of Christ in my flesh for 
His Body's sake, which is the Church. Christ 
worked through him, yet so that he now was able 
under the conditions of earth to suffer in Christ’s 
stead. What Christ could no longer do the dis- 
ciple did by the inspiration of His Life, not indeed 
as if his acts were in themselves meritorious or 
(still less) had any power of vicarious satisfac- 
tion, but as discharging an office which by divine 
appointment was rich in beneficent results for the 
building up of the Christian Society. 

Thus the revelation of the Risen Christ to 
St Paul may be described as a revelation of glory 
and of weakness, of glory and weakness recon- 
ciled ; and in view of the actual condition of the 
Church it is not difficult to perceive the part 
which it fulfils in the interpretation of the Gospel. 
Without it the long times of silence and apparent 
loneliness, of dull distress and oppression, might 
seem to be inconsistent with the present sove- 
_reignty of Christ. As it is, these are shewn to be 
a discipline with a divine purpose. If 7 behoved oS xxiv. 
the Christ to suffer and to enter into His glory, the ° 
same law applies to the Church in which His 
earthly Life, so to speak, is continued ‘in the 
flesh.’ 

It is unnecessary to dwell on the practical 
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consequences of this view of the position and 
work of the Church. One only may be noticed. 
It has been boldly urged against the Christian 
Faith that the object of worship which it pro- 
poses is removed far from all need of service; and 
that consequently believers are deprived of one of 
the noblest motives of labour. This Revelation 
of the Lord from glory wholly disposes of the 
objection. Our Lord, shewn to the eye of faith 
in His Majesty, is persecuted still. He needs,— 
the mystery is involved in the Incarnation,—the 
ministry of love; and He blesses the patience of 
suffering. 

There is yet another truth established by the 
Revelation to St Paul. It is the sensible confir- 
mation of the reality of the personal fellowship of 
the Risen Lord and the believer. Just as the 
Conversion of St Paul is the type of the common 
martyrdom of life, so his Call is the type of the 
common miracle of life. By this, in a signal 
example, it was shewn openly that the Lord, 
though departed to the Father, still holds inter- 
course with His disciples. As it was during His 
earthly Life, as it was during the period of transi- 
tion from suffermg to glory, so it is now: He 
watches over them and is with them, though the 
form of His Presence is changed. That which 
was before local and temporal is now spiritual and 
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eternal, while still it is capable of being mani- x1. 
fested under the conditions of sense. 


Thus the cycle of revelations is completed. 
The Risen Lord has so shewn Himself as to create 
in individual disciples and in the Christian Society 
the conviction of His new Life, in which all that 
belonged to the essence of His humanity was pre- 
served and transfigured. He has so shewn Him- 
self as to establish the belief in His providential 
guidance of the fortunes of the Church and of 
His Presence with all who work and wait in His 
service. He has at last from the throne of His 
spiritual Kingdom so shewn Himself as to make 
evident the divine reality which underlies the 
voices and visions of heaven, the divine purpose 
which is slowly wrought out on the stage of earth. 
The thought of that Life, of that Providence, of 
that Presence, of that Communion, of that Mystery 
of pain, has passed into the world and become part 
of the heritage of manhood. The old things are 2 Cor. v. 
passed away: behold, they are become new. st 
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